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INTRODUCTION
Hadrat Mufti Ahmad Khanpiiri Sahib

In these latter times Allah ta‘ala blessed the ‘ulama’ of
Deoband with the distinguishing mark of establishing
a balanced view in the various departments of Din,
thereby reviving memories of the eras of the Sahabah
radiyallahu ‘anhum, Tabiin and noble predecessors.
Take any department of Din as an example: the fields
of teaching and educating, expressing views and
opinions, times of peace and comfort or war and fear,
Sufi practices or Tablighi issues — in all these fields
they remained firm on a balanced view and presented

themselves as living examples of .., i — a balanced

nation. A very senior elder, Hadrat Maulana
Muhammad Ilyas Sahib Kandhlawi  Dehlawi
rahimahullah, is a member of this group. Through His
absolute power, Allah ta‘ala took extraordinary
services from him in the form of the movement of the
Tablighi Jama‘at in this century. An example of this is
not to be seen in the past. Hadrat freed himself from
all occupations and devoted the valuable moments of
his life towards the progress of the Jama‘at. When
Hadrat departed from this world, its leadership was
handed over to Hadratji Thani Maulana Muhammad
Yasuf Sahib rahimahullah. Hadrat  Maulana
Muhammad Ilyas Sahib rahimahullah had personally
imposed on Hadrat Shaykh al-Hadith Sahib
rahimahullah to be the leader and mentor of the
Jama‘at and settle down in the Nizam ad-Din Markaz.

Hadrat Shaykh al-Hadith rahimahullah was — at one
and the same time — at the head of Islamic madaris, a
shaykh in the field of spiritual rectification, and a
mentor to the Tablighi Jama‘at. He remained on a
path of moderation while supervising these different
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departments, and spread his blessings and teachings
to many regions. Sayyidi Wa Sanadi Faqih al-Ummat
Hadrat Mufti Mahmitd Hasan Gangohi rahimahullah
makes reference to the comprehensiveness of Hadrat
Shaykh al-Hadith rahimahullah in the following
couplet from his famous composition titled Wasf-e-
Shaykh:

He established khangahs and madaris
everywhere. He despatched well-trained
ambassadors in large numbers.

In the last few years, due to the evils of our actions,
the imbalances of certain individuals are causing the
Tablight Jama‘at to shift away from the path of
moderation of our elders. These individuals believe
this work to be Din in its entirety, and the absolute
shaykh in all matters. They are then moulding the
minds of their subordinates in the same way. This
attitude of theirs is causing a tumult among those of
the Tablighi elders who have a balanced disposition,
and doubts and misgivings among the masses. A need
was felt to remove the misunderstandings in this
regard, and to present to the public the temperament
and disposition of our elders with respect to this work.

Coincidentally, our Dar al-Ifta’ received a query from
the Maharashtra region. It contained 14 questions.
The query expressed a conflict between practices of
the Tablighi Jama‘at and the Khangah. Our respected
Mufti ‘Abd al-Qayyum Sahib Rajkauti (assistant Mufti
at Dar al-Ifta’ Jami‘ah Dhabel) prepared a detailed and
referenced answer. I was very pleased with it when I
read it. My heart poured out with supplications for
him. His answer is exactly in line with the
temperament of the elders of Deoband and an echo of
their hearts.



In the early days of Da'wat Wa Tabligh, when scholars
made objections against the Tablighi Jama‘at, it was
these Muftis who provided answers, came to the
defence of the Tablighi Jama‘at and fulfilled the
responsibility of lending their support to it. Now the
same Mulftis are replying to the objections made by
unknowing Tablighi brothers against those elders who
are occupied in the path of Sufism. In this way, they
are fulfilling the responsibility of establishing the
truth. This collection is one link of the same chain.

The various groups which are serving Din in various
ways are mutual supporters, not antagonists. Every
balanced-minded person must bear this reality in
mind.

The purpose of publishing this fatwa is to remove
misunderstandings in this regard and to remind us of
the forgotten lessons of moderation of our seniors.
Allah forbid! Allah forbid! It is not intended to belittle
and scorn anyone.

ool el B ae ey W g5 g s G el Y1 52,1 )

All that I desire is reformation as much as I can. The
realization of my aim is solely through the help of Allah.
It is in Him that I have placed my trust, and it is to Him
that I turn.!

Ahmad Khanpuri, may Allah pardon him.
S Sha‘ban al-Mu‘azzam 1435 A.H.

1 Sarah Had, 11: 88.



QUERY
g I Al e

Note: For the benefit of the reader, a prelude is
presented first. Followed by an answer for each
question.

Prelude to The Question
Respected Mufti Ahmad Sahib.
As-salamu ‘alaykum wa rahmatullahi wa barakatuh

I hope that your respected self is well. I supplicate for
your wellness and am in need of your special
supplications of the night. I require an answer to an
issue which comprises several parts. Kindly provide
me with a detailed answer.

All praise is due to Allah ta‘ala, the department of
tasawwuf and the khangah is a department like the
many other departments of Din. Since a long period of
time this department has been quenching the thirst of
those who were thirsty for guidance. The Ahlullah are
toiling hard by making efforts on heedless hearts and
making them into manifestations of the verse:

2ol s o F, ¥

Listen! It is in the remembrance of Allah that the hearts
find tranquillity.

However, a large section of the ummat either totally
rejects this system of tasawwuf and khangah or, in
the least, is wittingly keeping itself aloof from it. This,
despite the fact that this section (which rejects
tasawwulf) is not from among the false creeds. Rather
— all praise is due to Allah ta‘ala - it is attached to the
creed of Deoband and the creed of the Markaz of
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Nizam ad-Din which - in our times — is the successful
creed in this world and the Hereafter. Furthermore, it
is a true manifestation of

glowoly ade UL

The path on which I [Rasulullah sallallahu ‘alayhi wa
sallam] am and on which my Sahabah are.

However, this unknowing section of the ummat is held
back because of a few objections and doubts. If a
correct solution to these objections is provided in the
light of the four sources of law, there is hope for a
large section of the ummat to — together with Tablighi
practices and matters - increase its inclination
towards self-purification, rectification of the heart,
and the practices of tasawwuf, dhikr, sultk, the
khangahs and the Ahlullah; and to cure itself of
spiritual maladies.

I therefore request complete and fully referenced
answers to the following objections. I will be most
grateful for it. If quotations and references are
provided, there is hope of even more satisfaction and
peace of mind.

The Tablighi Elders And Suluk

Answer: All praise is due to Allah ta‘ala. Peace and
salutations to Rastulullah sallallahu ‘alayhi wa sallam.

Your query is with reference to the present “Tablighi
Jama‘at” and “tasawwuf’. It 1is necessary to
understand the reality of both.

Among the many new things and conditions which
have cropped up in our times, ignorance of Islamic
sciences has resulted in a large number of people
believing Tabligh to be Din in its entirety. They did not
get the opportunity to observe and taste the special
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department of Din known as tasawwuf wherein
spiritual attributes and conditions, and purification of
the self are taught. The sad point in this regard is that
some uninformed people continually make objections
against this special department. The most astonishing
thing in this regard is that some of these people
accept Hadrat Maulana Muhammad Ilyas Sahib,
Hadrat Maulana Muhammad Yusuf Sahib and Hadrat
Maulana In‘am al-Hasan Sahib rahimahumullah as
the true leaders of Tabligh in their respective times,
and none of their talks are devoid of the statements of
these three personalities. Yet, at the same time they
claim that tasawwuf is in conflict with Tabligh.
Whereas anyone who studied the biography of Hadrat
Maulana Ilyas Sahib rahimahullah,! his statements,?2
the biography of Hadrat Maulana Muhammad Yusuf
Kandhlawi rahimahullah,® and the biography of
Hadrat Maulana In‘am  al-Hasan = Kandhlawi
rahimahullah* will most definitely be aware of the fact
that these personalities were not only bearers of suluk
and tasawwuf, rather, when they adopted this
department, life came into the programme of Da‘'wat
wa Tabligh.

Hadrat Maulana Muhammad Ilyas Sahib rahimahullah
presented himself in the blessed khangah of Qutb-e-

1 Maulana Illyas Sahib Aur Oen Ki Dini Da‘wat of Maulana
Sayyid Abul Hasan ‘Ali Nadwi rahimahullah.

2 Malfuzat Hadrat Maulana Muhammad Ilyas Sahib -
compiled by Hadrat Maulana Muhammad Manztr Nu‘mani
rahimahullah.

3 Sawanih Hadrat Maulana Muhammad Yiasuf Kandhlawt of

Maulana Muhammad Thani Hasani rahimahullah.
4 Sawanih Hadrat Maulana Muhammad In‘am al-Hasan

Kandhlawi of Maulana Muhammad Shahid Saharanpuri.
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‘Alam Hadrat Maulana Rashid Ahmad Gangohi
rahimahullah in 1311 A.H. and pledged bay‘at to him.
In those days, Gangoh was the centre for the
righteous and erudite scholars. It was through the
company of these personalities and of Hadrat Gangohi
rahimahullah  himself that Hadrat Maulana
Muhammad Ilyas Sahib rahimahullah gained
prominence. The influence which those effective
companionships and assemblies had in the
development of his religious sentiments,
understanding of Din and its correct methodology is
not unknown to people of knowledge and wisdom.

The blessings of that initial khangah environment
remained with the Maulana in his religious and
spiritual life. The best time when a person’s life can be
affected and influenced by a place and environment
was the time when Hadrat Maulana Ilyas Sahib
rahimahullah spent in Gangoh. He was a 10 to 11-year
old child when he arrived in Gangoh, and was 20
years old when Hadrat Gangohi rahimahullah passed
away in 1323 A.H. Thus, he spent about ten years in
the company of Maulana Gangohi rahimahullah.!

After the demise of Hadrat Gangohi rahimahullah,
Hadrat Maulana Muhammad Ilyas Sahib rahimahullah
requested Shaykh al-Hind Hadrat Maulana Mahmud
Hasan Deobandi rahimahullah to accept his bay‘at.
The latter advised him to revert to Hadrat Maulana
Khalil Ahmad Saharanpuri rahimahullah.
Subsequently, he established his link with him,
traversed the stations of sultk under his tutorship
and guidance, and was conferred with khilafat.2

1 Maulana Ilyas Sahib Aur Oen Ki Dint Da‘wat, p. 53.
2 Ibid. pp. 57-58. Also Tadhkiratul Khalil, p. 429.
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Hadrat Maulana Muhammad Yuasuf  Sahib
rahimahullah and Hadrat Maulana Muhammad In‘am
al-Hasan Sahib rahimahullah requested Hadrat
Maulana Muhammad Ilyas Sahib rahimahullah to
accept their bay‘at. Hadrat Maulana accepted their
request and said: “May Allah ta‘ala bless it. Allah
willing, it will certainly be blessed.” Two days before
his demise in 1363 A.H., Hadrat Maulana Muhammad
Ilyas Sahib rahimahullah conferred permission and
khilafat to Hadrat Maulana Muhammad Yusuf Sahib
rahimahullah.!

On the last day of his life, Hadrat Maulana
Muhammad Ilyas Sahib rahimahullah conferred
permission and khilafat to Hadrat Maulana In‘am al-
Hasan Sahib rahimahullah in the presence of many
‘ulama’ and masha’ikh.2

The Spiritual Strength of The Tablighi Elders

The spiritual strength of these elders in Tabligh was
so powerful that it is difficult for the Tablighis of today
to accept and understand it. However, the point is
absolute and the narrators are reliable; so there is no
alternative but to accept it. The great muballigh and
senior da‘l, Hadrat Maulana ‘Ubaydullah Sahib
Balyaw1 rahimahullah says:

Hadrat (Shah ‘Abd al-Qadir) Raipuri
rahimahullah said with reference to Hadrat
Shaykh (Maulana Muhammad Zakariyya
Sahib rahimahullah): “The affinity of his
shaykh flies to him. The special qualities

1 Sawanih Hadrat Maulana Muhammad Yuasuf Kandhlawr,
p- 191, 207.

2 Sawanih Hadrat Maulana Muhammad In‘am al-Hasan

Kandhlawi, p. 228.
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which Allah ta‘ala blessed him have not
been given to even the Sufi masters of
today.” He adds: “He makes sure he takes
a person with him and only leaves him
once he had conveyed him [to Allah]. When
Allah ta‘ala has conveyed you to such a
shaykh, you must strive with a genuine
quest. It is not far fetched for Allah ta‘ala
to transfer a spiritual bond very quickly to
you. In other words, you must not strive
with the intention of receiving khilafat.
Rather, strive with the intention of
establishing a bond with Allah ta‘ala. If
you do this, the spiritual bond will be
transferred very quickly to you. Allah
willing, you will then develop a personal
bond with Allah ta‘ala.

My dear elders and friends! Initially I used
to think to myself that Hadrat Maulana
Muhammad Yusuf Sahib rahimahullah has
no connection with tasawwuf, and that he
was just as he is. However, when I
attended his lectures, I found that many
senior Sufi masters and Auliya’ had their
constipation cured.

Hadrat Pir Shah Ya‘'qub Nannhe Khan
Bhopali Sahib relates his own story: He
was suffering from constipation on one
occasion. During that period, the moment
his eyes fell on the face of Maulana Ilyas
Sahib  rahimahullah in  Delhi, his
constipation disappeared.

The following is an incident about Hadrat
Maulana  Muhammad  Yasuf  Sahib
rahimahullah: There was a senior shaykh
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in Bhawalpur who related that Hadrat
Maulana Yusuf Sahib was delivering the
Friday khutbah. While listening to it, his
constipation was cured. Allah ta‘ala
conferred Hadrat Shaykh with a very high
rank. Just sit for a short while in his
company and look at his face, and your
constipation will be cured.!

I (Hadrat Maulana ‘Ubaydullah Sahib)
asked Hadrat Raiptri rahimahullah: “What
is the meaning of nisbat?” He replied: “It
refers to having consciousness of Allah
ta‘ala without any sounds, letters and
words.” 1 said: “Hadrat! We have
knowledge of Allah ta‘ala through words
and sounds.” Hadrat said: “Such and such
Maulwi Sahib enjoys this condition.” I
said: “Hadrat! We are engrossed in Tabligh
and we live in the midst of all activities.
How can we ever acquire this?” He said:
“As long as Tabligh is not accompanied by
solitude, it [Tabligh] will be nothing but
gawwali (words).” I am not saying this
about myself and those who are occupied
in Tabligh. However, it is written with
reference to Hadrat Maulana In‘am al-
Hasan Sahib that he engages in so much
of dhikr and Qur’an recitation that when
he comes out of solitude and goes to the
public, people say: “It seems as if he is
experiencing solitude in public.” This too is
a term used by the Sufis.?2

1 Mawa'iz ‘Ubaydiyyah, vol. 1, pp. 543-544.
2 Ibid. vol. 1, pp. 344-345.
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The Tablight Jama‘at in The Khanqahs

Hadrat Maulana Muhammad Ilyas Sahib rahimahullah
initiated the work of Tabligh so that the madaris may
receive more students and the khanqahs may receive
more murids. During his final illness, he said to
Maulana Shah ‘Ata’ullah Bukhari rahimahullah:

This is our movement and this is what we
say to everybody: Once this work catches
on, thousands more madaris will be
opened and thousands more khangahs
will be established.!

Where khangahs were already established in his era,
Maulana Ilyas rahimahullah paid particular attention
to sending jama‘ats to those areas (such as Hadrat
Shah ‘Abd al-Qadir Raipuri rahimahullah in Raipur
and Hakim al-Ummat Hadrat Thanwi rahimahullah in
Thanah Bhawan). When he used to send them, he
would advise them thus:

Do not make mention of Tabligh in the
assemblies of the elders. About 50-60
people must engage in gusht in the
surrounding villages. They must then
assemble in the town on the eighth day
and divide themselves to go to the villages.
If the elders ask you anything, you must
answer them; but do not say anything of
your own accord.

Shaykh al-Hadith Hadrat Maulana Muhammad
Zakariyya Sahib rahimahullah writes in a letter:

I have a very long-held wish. Acting under
specific principles, the jama‘ats must

1 Maulana Ilyas Sahib Aur Oen Ki Dint Da‘wat, pp. 296-297.
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derive benefit from the Sufi masters in the
khangahs while upholding and adopting
the etiquette of the khangah. At the same
time, the work of tabligh must continue in
the surrounding villages at specified
times.!

It is either due to a misfortune or ignorance that the
attitude of the Tablighis of today is that ‘ulama’ or
khangah people who take a part in the Tablighi
programmes are considered to be their people; while
those who do not take part are considered to be
unused and foreign particles even if such people
happen to be a Shaykh al-Hadith in a Dar al-‘Ulam or
a senior Sufi master in a khangah.

Hadrat Maulana llyas’s Moderation

This type of extremism was not prevalent in the era of
Hadrat Maulana Muhammad Ilyas Sahib
rahimahullah. Hadrat Maulana Muhammad Manzur
Nu‘mani rahimahullah says:

Hakim al-Ummat Hadrat Thanwi
rahimahullah had passed away just a few
days ago. A person who had pledged bay‘at
to him came to visit [Hadrat Maulana Ilyas
Sahib]. When I introduced the man to
Hadrat [Maulana Ilyas Sahib]|, he said:

We have to think about a general and
public condolence for a personality who
had as large a following as that of Hadrat
Thanwi quddisa sirruhu. My heart desires
that we should offer condolences to all of

1 Maulana Ilyas Sahib Aur Oen Ki Dint Da‘wat, pp. 124-125.
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Hadrat [Thanwi’s| associates and that we
should make special efforts to announce:

The best and most powerful means of
increasing a bond with Hadrat, deriving
benefit from his blessings, striving to
increase his ranks, and sending joy to his
soul is to remain firm and steadfast on
Hadrat’s true teachings and guidelines,
and to endeavour to spread and proliferate
them as much as possible. The more a
person acts on Hadrat’s teachings, then
based on the following Hadith, the more
Hadrat’s treasure of good deeds and lofty
ranks will increase:

The one invites towards a good act shall
receive its reward and the reward of the
one who practises on it.

He then said: “This is the best way of isal-
e-thawab — conveying rewards.”

Just look at Maulana’s balanced temperament. He
advised that as much efforts as possible be made to
proliferate  the teachings of Hadrat Thanwi
rahimahullah. In other words, he advised the
proliferation of the work of purification of the self.

A Practice to Remove The Grime of The Heart

After going to the khanqgahs and spending time with
the Sufi masters, it becomes clear to a person that by
mixing and intermingling with the masses, a type of
grime accumulates on the heart. This grime is washed
away when a person spends time in the company of
the Sufi masters. This was a practice adopted by
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Hadrat Maulana Ilyas Sahib rahimahullah and he
used to instruct his fellow Tablighi associates to adopt
it. Shaykh al-Hadith Maulana Muhammad Zakariyya
Sahib rahimahullah writes with reference to Hadrat
Maulana Ilyas Sahib rahimahullah:

My respected wuncle quddisa sirruhu
[referring to Hadrat Maulana Ilyas Sahib]
had one permanent practice. It is a very
fine point. Whenever he used to return
from a Tablighi ijtima‘, he would certainly
undertake a journey to Raipar. If he could
not, he would certainly go to Saharanpur.
If he did not get an opportunity of going to
either of the two, he would observe i‘tikaf
for three days in his musjid. He used to
say in this regard: “In the course of the
various gatherings and being in the
company of people all the time, a type of
griminess develops on my temperament
and heart. I do this [go to Raipur,
Saharanptr or observe i‘tikaf] in order to
wash it off.” I was dictating these words
when Maulana Muhammad Manztr
Nu‘mani incidentally arrived from
Deoband. He is present at the moment
also. He said to me: “This subject is
mentioned in the same words in the
Malftizat of Hadrat Dehlawi [Maulana Ilyas
Sahib].” I therefore asked someone to bring
my respected uncle’s Malfazat. It
contained the following words:

“When I have to go to Mewat, I always go
in the company of pious people and people
of dhikr. Despite this, intermingling with
the masses causes such a change in my

18



heart that as long as I do not wash it off
through i‘tikaf, or do not go to Saharanpur
or Raipur for a few days and remain in
that special environment, my heart does
not return to its original condition.”

He used to occasionally say to others:
“Those who are moving around for the
sake of Din, going for gusht and 40 days
must wash off the natural effects of all this
by engaging in dhikr and fikr in solitude.”!

It becomes absolutely clear from the above lines that
the Tablighi elders had a very strong bond with the
department of purification and Allah-consciousness.
Why should they not have it?! After all, they are
important parts of the duties of prophet-hood — as will
be explained further on. If there is no attachment to
this department, the work of Tabligh can never be in
line with the work of prophet-hood.

An Astonishing Attitude of Certain Present-Day
Tablight Elders Towards The Khanqah And The
Masha’ikh

Despite the above, some of the elders of the Markaz at
Nizam ad-Din have the following astonishing attitude:
They consider a bond of rectification with the khangah
and masha’ikh to be a cause of weakness in the
Tablight work. According to them, when a person
becomes attached to the work of Tabligh, purification
of the self is automatically realized. The one who is not
convinced of this has not understood Tabligh
correctly. These elders have initiated an entire attack
against establishing a bond of rectification with the
masha’ikh. They first initiated this attack among their

1 Ap Beti, vol. 1, pp. 465-466.
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close Tablight associates, and then went on to put an
end to the importance of a bond with the masha’ikh
via public lectures. A few sentences of one of their
talks are quoted here:

The said speaker pondered deeply over the reason for
Tablighi brothers losing interest in the work and
slipping away. He came up with two reasons and
expressed intense pain over them.

(1) The ‘ulama’ say to the [Tablighi]
workers: All these virtues [which you read
about Tabligh] are actually virtues of jihad.
These verses are related to jihad.

(2) People do not believe that purification
can be realized through this work. It is
ignorance to think that there is no self-
purification in Tabligh, even if the one who
says it is a Sufi master. We must do this
work while thinking of ourselves as self-
reformers. Our gazes are now turning to
the right and left for rectification. I am
astounded when people ask me: “With
whom do you have a bond of rectification?”
Why dont you say: “My bond of
rectification is with this work [of
Tabligh]?!” A person came to me and said:
“l require one month’s leave to observe
i‘tikaf in my shaykh’s company.” I replied:
“You are attached to this work for 40
years. Why did you not combine ‘ibadat
with da‘'wat as yet?” If a person asks for
leave from da‘'wat in order to engage in
‘ibadat, how will he progress in ‘ibadat
without da‘wat?

He said with reference to the masha’ikh of the
khanqahs:
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They have the illness of wanting to become
shaykhs and attracting people to
themselves. This is pride.

Mountains of Personal Actions Are Smaller Than
The Small Particles of Collective Actions

The said speaker related an incident in his talk. The
objective of which was: Leave aside the individual
practices which you do in the company of the Sufis in
the khangahs and become attached to this work (of
Tabligh). This is more important.

This incident concerns Hadrat Mufti Zayn al-‘Abidin
Faysal Abadi, a graduate of Jami‘ah Islamiyyah,
Dhabel. A major portion of his life was spent in Da‘'wat
wa Tabligh. His talks used to be enthusiastically
attended in the international Ijtima‘ of Raiwind (in
Pakistan) and in other countries. The incident is as
follows:

Hadrat Maulana Muhammad Ilyas Sahib rahimahullah
said to Mufti Zayn al-‘Abidin Sahib on one occasion:
“A jama‘at will be arriving soon. You will have to take
it.” There were still three days before this jama‘at
could arrive in the Markaz of Nizam ad-Din. Mufti
Sahib said: “I will go for these three days to Hadrat
Shah ‘Abd al-Qadir Sahib in Raipar and return.”
Hadrat Maulana granted him permission and he went.
He experienced so much of effulgence and blessings in
the khangah of Hadrat Raipuri that his heart was
affected and he stayed over for more than three days.
In the meantime, the jama‘at arrived at the Markaz
and Hadrat Maulana [llyas Sahib] was restless
because Mufti Sahib had not returned as yet. Hadrat
Maulana wrote a letter to Hadrat Shaykh (Maulana
Muhammad Zakariyya Sahib) in Saharanpur,
describing the situation to him. Hadrat Shaykh went
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personally to Raipur and addressed Mufti Sahib
saying: “Why did you get stuck here? My uncle is
worried and waiting for you.” Mufti Sahib replied: “I
am really enjoying myself here.” Hadrat Shaykh said:
“Mountains of personal actions are smaller than the
small particles of collective actions.”

The speaker added: “I am most grieved at those people
who say that the entire Din is not in the six points.
The one who says this is spoiling his own milk. He can
never be a businessman.”

One particular statement of the elder — the essence of
whose talk is being quoted — requires the attention of
the ‘ulama’. He said:

“Why are you impressed by the talks of an
‘alim who is not in this work (of Tabligh)?”!

Mere Attachment to a Dini Movement is Not
Sufficient For Purification

The objective of the above talk is clear: Attachment to
the Tablight movement is enough for the purification
of a person, there is no need to go to any shaykh.

Our response in this regard is that mere attachment
to a Dini movement and group is not sufficient for a
person’s reformation. There is no need for us to go too
far back in history. Let’s look at India itself. The
‘ulama’ are fully aware of the movement of jihad and
rectification of Hadrat Sayyid Ahmad Shahid
rahimahullah which was initiated about 200 years
ago. The devotion to Allah ta‘ala, sincerity, unity and
harmony, and administration which were created by it
are well known. The fourth chapter of Sirat Sayyid

1 Quotations from the talk end here. I have a recording of
the exact talk. (compiler)
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Ahmad Shahid (of Hadrat Maulana Sayyid Abul Hasan
‘Ali Nadw1 rahimahullah) is sufficient to understand
this.

His movement caused such a revolution that waves of
Islamic sentiment and action struck from the
boundary of Bengal to Punjab, and from the
mountains of Nepal to the shores of the salty oceans.
Astounding scenes of unity were observed. Most of the
mujahidin and muballighin in Sayyid Sahib’s
movement had pledged bayat to him. If mere
attachment to a Dini movement is sufficient for one’s
rectification, there would have been no need for them
to pledge bay‘at to him and Sayyid Sahib rahimahullah
would not have conducted assemblies of bay‘at in so
many places.

The Qur’anic verses and Ahadith on jihad applied fully
to the mujahidin who joined the movement of Sayyid
Sahib rahimahullah. Whereas these verses and
Ahadith apply to those in Tabligh after some
explanation and their knowledge too is on the surface,
then it is wishful thinking to assume that their
rectification will be realized solely through the work of
Da‘'wat wa Tabligh. If we were to accept their claim
that when a person occupies himself in Tabligh in
accordance with the principles, then his purification is
realized automatically; then this would mean that the
elders and seniors of Tabligh merely went to pass their
time with their respective shaykhs!

The Present Tabligh is Not Din in Totality

Moreover, if we have to accept the above claim, it
would essentially mean that the present form of
Tabligh bears:

.Hﬂjw&\y@\w\?u@e
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Everything which Rasulullah sallallahu ‘alayhi wa
sallam came with.

It will be correct to say that Tabligh is an effort to
revive “Everything which Rastulullah sallallahu ‘alayhi
wa sallam came with” and that this is its objective.
But it is not correct to say that Tabligh bears
“Everything which Rasulullah sallallahu ‘alayhi wa
sallam came with” (including purification and
rectification). To claim that the six points of Tabligh is
Din in totality is so obviously wrong that there is no
need to provide proofs for it. Nonetheless, a few
statements of Hadrat Maulana Muhammad Ilyas
Sahib rahimahullah are presented in this regard:

(1)

The fundamental objective of our movement is to
teach Muslims:

.ij&\ykﬁg\w\?u@ﬁ

(In other words, to connect the ummat to the total
academic and practical system of Islam). This is our
fundamental objective. As for the caravans going out
for 40 days, Tablighi gusht and so on — these are the
initial means for the realization of this objective.
Teaching the kalimah and salah is — so to speak - the
abc of our entire syllabus. It is also obvious that our
caravans cannot do all the work.!

(2)

If it is observed that the ‘ulama’ and Sufis of a place
are not turning to this work in a supportive manner,

1 Malfizat Hadrat Mauland Muhammad Ilyas Sahib, p. 32.
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do not give any place in your heart for ill-feelings
towards them.!

(3)

To have bad thoughts unnecessarily about even an
ordinary Muslim can cast a person into destruction.
Making objections against ‘ulama’is far more severe.>2

(4)

The work of ‘ilm and dhikr has not been grasped by
our workers as yet. I am very concerned about this.
The only solution is to send them to the ‘ulama’ and
people of dhikr.3

I request people of knowledge and insight to ponder
over the quotations from the speech of the previously
mentioned speaker and say with justness: Will this
talk take ordinary Tablighi workers closer to the
‘ulama’ and masha’ikh or will it keep them aloof from
them? Has this talk not shifted away from the
approach and system of Hadrat Maulana Muhammad
Ilyas Sahib rahimahullah and other balanced elders of
Tabligh? It has certainly shifted away from their
approach.

Bringing The Masses And ‘Ulama’ Together
Through Practical Wisdom

The effect of the efforts and practical wisdom of
Hadrat Maulana Muhammad Ilyas Sahib rahimahullah
and Hadrat Maulana Muhammad Yuasuf Sahib
rahimahullah was that the masses and large
businessmen who had been aloof from the ‘ulama’ for

1 Malfizat Hadrat Mauland Muhammad Ilyas Sahib, p. 36.
2 Ibid. p. 56.
3 Ibid. p. 57.
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many years began presenting themselves respectfully
before the ‘ulama’ to obtain solutions to their
problems. Furthermore, they began taking the ‘ulama’
with absolute respect and admiration to their Tablighi
assemblies and functions.

Hadrat Maulana Abul Hasan ‘Ali Nadwi rahimahullah
was nurtured through his constant company with
Hadrat Maulana Muhammad Ilyas Sahib rahimahullah
and through his deep bond with him. He had the
opportunity of observing and studying the Tablighi
movement very closely. Look at what he writes:

On one hand, Maulana (Muhammad Ilyas
Sahib rahimahullah) used to emphasise on
the ‘ulama’ to bring the masses closer to
Islam through this work and to develop a
concern for it in their hearts. On the other
side, he constantly drew the attention of
the masses towards recognizing the rank
of the ‘ulama’, to value them and to take
benefit from them. He used to emphasise
on them to present themselves at the
service of the ‘ulama’ in line with the
principles. He used to explain the rewards
for meeting and visiting the ‘ulama’. He
used to explain to them the etiquette and
principles of serving them. He used to
teach them how to invite them, derive
benefit from them and keep them
occupied. He habituated the masses to
have noble thoughts about the ‘ulama’ in
matters which they did not understand
about the ‘ulama’. He used to send them
to serve the ‘ulama’. On returning, he
would ask them of what transpired and
what was discussed. He would then rectify
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their criticisms and impressions [of the
‘ulama’]. In this way, he brought the
traders and businessmen so close to the
‘ulama’ that it was probably
unprecedented (after the khilafat
movement).!

Experts For Each Field

The following statement of the said speaker is
unacceptable: “There is no need to go to a shaykh for
purification of the self. Purification is automatically
achieved through the Tablighi movement, the work of
da‘'wat and dhikr.” The evil and corrupt qualities
which are found within a person are known as
radha’il. These can only be rectified through an expert
shaykh.

Je) o K

In order to acquire a certain discipline, it is necessary to
go to the expert of that discipline.

This is supported by verses of the Qur’an. The Qur’an
lists Allah’s favours on Rasulullah sallallahu ‘alayhi
wa sallam, three of which are specifically mentioned
(details in this regard will be given further on). One of
them is:

"
25

3]
He purifies them (from polytheism and other evils).?

These same qualities are mentioned in Sarah al-
Jumu‘ah, verse 20. The same is also mentioned in a
supplication which Hadrat Ibrahim ‘alayhis salam had

1 Maulana Ilyas Sahib Aur Oen Ki Dint Da‘wat, pp. 154-155.
2 Stirah Al ‘Imran, 3: 164.
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made in favour of Rasulullah sallallahu ‘alayhi wa
sallam.

Just ponder! In all three instances the subject of the
verb [of purification| is Rasulullah sallallahu ‘alayhi
wa sallam.

The speaker whose statements have been quoted
previously was delivering this talk to people who do
not have knowledge of the Qur’anic sciences, who
have superficial knowledge of Islam, and whose
knowledge is not beyond the circle of the six points.
After listening to this talk, will they not feel that they
have no need for a jurist nor for a shaykh? Because,
according to him, the Tablighi work is: Shaykh al-Kul
fi al-Kul - the shaykh of everyone in every matter.

The entire effort and endeavour of Hadrat Maulana
Muhammad Ilyas Sahib rahimahullah and Hadrat
Maulana Muhammad Yuasuf Sahib rahimahullah was
that if the ‘ulama’ do not increase their bond with the
masses through this work, a gulf will come as an
obstacle between the ‘ulama’ and the masses. In other
words, the masses will get cut off from the ‘ulama’. On
the other hand, every word and sentence of the above-
mentioned talk is creating a wide gulf and aloofness
between the masses and the ‘ulama’. How sorrowful!

A Reply to The Previously-Related Incident

We now come back to that incident in which Hadrat
Shaykh al-Hadith rahimahullah said to Mufti Zayn al-
‘Abidin Sahib rahimahullah: “Mountains of personal
actions are smaller than the small particles of
collective actions.”

The conclusion which was drawn from this statement
is that individual practices (such as seclusion for
dhikr and spiritual practices, and spending time in
the khangah) hold no value in comparison to collective
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actions (such as Tablighi activities). This conclusion is
not correct for the following reasons:

(1)
Allah ta‘ala addresses the greatest muballigh,
Rastlullah sallallahu ‘alayhi wa sallam:

SSEEEN I HeEE

Once you complete the task of inviting to the truth
and conveying the injunctions, you must prepare for
(another) task. That is, become occupied in salah,
dhikr of Allah, du‘a’ and istighfar.

This is the explanation given by most commentators.
Other explanations are also given but the closest is
the one given above. The essence of it is that
Rasulullah’s greatest worship was da‘wat wa tabligh,
showing Allah’s creation the path to Allah ta‘ala and
worrying about their rectification. However, this
worship is for the sake of the creation, to direct
himself to their rectification and to make efforts in this
regard. The purpose of this verse is that he must not
be satisfied with this indirect worship. Rather,
whenever he gets free time, he must turn to direct
worship by going into solitude and then direct himself
towards Allah ta‘ala. From here, he must make du‘a’
for success in every other task. The actual purpose for
which man has been created is to worship and
remember Allah ta‘ala directly. It is probably for this
reason that mention is made of free time from the first
indirect form of worship. It means that it is a task for
the fulfilment of a certain purpose, and a person can
get free time from it. As for the second task — directing
one’s self to Allah ta‘ala - it is something from which a
believer never gets free time. Rather, his entire life has
to be spent in it.
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We learn from this that the ‘ulama’ who are occupied
in teaching, tabligh and rectification of people must
not be neglectful in this regard. They have to set aside
a special time for solitude wherein they turn to Allah
ta‘ala and engage in His remembrance. The lives of
the ‘ulama’ of the past bear testimony to this aspect.
Teaching and tabligh are not effective in the absence
of this aspect. There is no effulgence and blessing in
its absence.!

(2)

Saying such a thing is in itself in contradiction to the
practice and way of Hadrat Maulana Muhammad Ilyas
Sahib rahimahullah. After returning from a Tablighi
ijtima‘, he used to go to Raiptr to wash off the grime
which built up in his heart. Reference to this was
made previously from Ap Beti.

(3)

This incident took place before Indian independence.
It was during the early stages of the Tablighi Jama‘at
when its activities were restricted to just a few regions.
There was a dearth of ‘ulama’ in the Jama‘at. This can
be gauged from the following text of Maulana
Muhammad Manztr Nu‘mani Sahib rahimahullah.

Up to now, there is a dearth of ‘ulama’ and
Sufis in the Tablighi jama‘ats which are
being sent out. Hadrat (Maulana
Muhammad Ilyas Sahib rahimahullah) was
quite concerned about this. If only the
‘ulama’ and Sufis could also join these
jama‘ats and do the work so that this
deficiency could be removed. All praise is

1 Ma‘arif al-Qur’an, vol. 8, pp. 772-773.
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due to Allah ta‘ala, ‘ulama’ and Sufis are
present in the Markaz-e-Tabligh, but they
are few in number. If they were to go out
with every jama‘at, who will carry out the
work in the Markaz?!

We learn from this that Hadrat Shaykh al-Hadith
rahimahullah made this statement in the light of the
needs of the time and the volatile situation.

In academic terms, it could be said: In order to save
the masses from Dini harm, the harm to a special
person is not considered.

(4)

Hadrat Mufti Zayn al-‘Abidin Sahib rahimahulldh had
already acquired that part of purification which is
fard-e-‘ayn (details of which will be provided later on).
A major indication of this is that he experienced so
much of effulgence and blessings in the khanqgah of
Hadrat Raipuri rahimahullagh that he did not feel like
leaving the place. It is difficult for a person to develop
such a condition without purity of his internal self.
Therefore, this incident cannot be used as proof for
the person whose internal condition is not of this
level.

(5)

We will also have to look at the personal actions and
general attitude of the person who made the
statement (i.e. Hadrat Shaykh al-Hadith rahimahullah)
with regard to Tabligh and the khangah system. His
blessed life and teachings are like an open book
presented to the people of the khangah and those
occupied in Tabligh. In order to understand a person’s

1 Malfiuzat Hadrat Maulana Muhammad Ilyas, pp. 46-47.
31



statement correctly, it is most essential to observe and
study his personal practices. It will be most extremist
to quote just one statement, make a conclusion from
it, and to measure his personality from it.

The ‘ulama’ know fully well that Hadrat Shaykh’s
entire life was spent in teaching, writing, da‘'wat wa
tabligh, and rectification and instruction. Towards the
end of his life this concern and grief had overpowered
his heart and mind that the decline of the ummat and
retrogression in every department of Din stemmed
from negligence in Allah’s remembrance, alienation
from His dhikr, and the barrenness of the khanqgahs.
Consequently, in the final period of his life, he made it
his mission to revive the khangah life, had countless
khanqgahs established in various places through his
associates, and undertook their supervision.

Fada’il-e-A‘mal — A Comprehensive Specimen of
Tasawwuf

In the course of its various activities, the Jama‘at
needed a book around which all levels of Muslim
society can rally collectively, develop the mind towards
a correct and genuine Dini life, without there being
the slightest taint of disunity and disharmony. Hadrat
Shaykh rahimahullah compiled Fada’il-e-A'mal to this
end. Its translations in Arabic, English and various
other languages were published. In many places of the
book, Hadrat Shaykh rahimahullah clarified the
importance of the company of the Ahlullah, developing
a bond with them and the khangah. He reprimanded
those who made statements against the khangah. In
his commentary and explanation of Ahadith, there are
so many statements, life-conditions and stories of the
Sufis that the book appears to be a comprehensive
specimen in the field of tasawwuf. Unfortunately,
there is a deficiency in teaching these aspects since
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the past few years. We cannot quote all the places in
the book where tasawwuf is discussed. A few are
presented to serve as examples:

1. In the chapter on stories of the Sahabah, the
story of Hadrat Abu Talhah radiyallahu ‘anhu is
related about how he bequeathed his orchard because
thoughts of it came in his salah. Commentary: Types
of spiritual bond of the Sufis...(p. 76)

The story of Hadrat Abu Hurayrah radiyallahu ‘anhu
memorizing Ahadith is related. Commentary: The As-
hab as-Suffah refers to those people who — so to speak
— resided in the khangah of Rasulullah sallallahu
‘alayhi wa sallam...(p. 110)

2. In the chapter on the virtues of salah, on the
virtues of salah with congregation: The importance of
40 days in the sight of the Sufis. (p. 46)

3. In the chapter on the virtues of tabligh (1st
section): The Sufis call towards Allah ta‘ala through
cognition of internal actions. (condensed, p. 290)

4. In the chapter on the virtues of dhikr (2nd
section), Ahadith on dhikr: What great value these
khangahs have in the sight of Allah! The very same
khangahs against which verbal abuses are presently
hurled from all sides...(p. 394)

Proof for the Sufis and masha’ikh for instructing their
murids to engage in collective dhikr. (p. 394)

Practising pas anfas (p. 404).

The kashf (exposition) of the Sufis. Chapter three,
section one (p. 466)

S. In the chapter on the virtues of the Qur’an:
Three ways of acquiring sulik ilallah, i.e. the rank of
ihsan (complete Allah consciousness). (p. 527)
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Refer to Fada’il-e-A'mal for the above-quoted extracts
and read them carefully.

The life conditions, statements and incidents of the
Sufis are so profusely found in this book that it is
difficult to encompass them. Will a person whose book
is filled with references and stories of the khanqah
and people of the khangah ask every person in every
situation to leave solitude and go out in jama‘at? The
fact of the matter is that there was a balance in the
temperament of  Hadrat Shaykh al-Hadith
rahimahullah. He had the ability to recognize and
identify people’s temperaments. He was neither of the
view that all the departments of Din should be cast
aside and full devotion be accorded to going out in
jama‘at, nor was he of the view that ‘ulama’ and
people of the khangah have no need to attach
themselves to Da‘'wat and Tabligh. Rather he always
wished for the khanqgah and Tabligh to be as closely
united as possible. The following is an extract from
one of his letters:

I have a very long-held wish. Acting under
specific principles, the jama‘ats must
derive benefit from the Sufi masters in the
khanqgahs while upholding and adopting
the etiquette of the khanqgah...

This was quoted previously and serves as a just
testimony.

Hadrat Shaykh al-Hadith rahimahullah inherited this
balance from his beloved uncle, Hadrat Maulana
Muhammad Ilyas Sahib rahimahullah. A most reliable
narrator, Hadrat Maulana Muhammad Manzur
Nu‘mani Sahib rahimahullah, relates:

(Hadrat Maulana Muhammad Ilyas Sahib
rahimahullah) said on one occasion:
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Hadrat Maulana Thanwi’'s work was
phenomenal. My heart desires that the
teachings be his, and the way of tabligh be
mine. In this way his teachings will
become universal.!

Just ponder! The wish of Hadrat Shaykh al-Hadith
rahimahullah is the same as that of Hadrat Maulana
Muhammad Ilyas Sahib rahimahullah. Study the
words of Hadrat Maulana Muhammad Ilyas Sahib
rahimahullah carefully. He has the desire to proliferate
the teachings of Hadrat Thanwi rahimahullah by
combining the khangah and tabligh. He did not say:
“My tabligh will become universal.” In other words, he
did not want the continued existence of his own
jama‘at and the extinction of others.

A Valuable Advice of Maulana Ahmad *Ali Lahori

On one occasion, Shaykh al-Islam wa at-Tafsir Imam
al-Auliya’ Hadrat Maulana Ahmad ‘Ali Lahori
rahimahullah advised Hadratji Maulana Muhammad
Yusuf Sahib rahimahullah as follows:

Remember one point! The first step of a
true group towards falsehood is when it
starts to think that no other group is on
the truth except itself. And that the
continued existence of our group is
dependent on the extinction of other
groups. Watch out! Do not allow such
sentiments to develop in your jama‘at. We
make du‘a’ for you people all the time -
that Allah ta‘ala must forever and ever

1 Malfizat Hadrat Maulana Muhammad Ilyas, p. 58.
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keep this garden of Maulana Muhammad
Ilyas Sahib rahimahullah green and lush.!

Examples of Hadrat Shaykh’s Moderation From His
Own Letters

Assuming Rasulullah sallallahu ‘alayhi wa sallam were
to come into the world now, which work will he adopt?

(1)
A letter from Maulwi ‘Abdullah Sahib Mazahiri
Hadrat Sayyidi Maulai, damat anwaruhum al-‘aliyah
As-salamu ‘alaykum wa rahmatullahi wa barakatuh

I was honoured to receive your august letter. Just
recently the thought came to my mind that assuming
Rastlullah sallallahu ‘alayhi wa sallam were to come
into the world now, which work of Din will he adopt?
Will he engage in Tabligh, start teaching, sit down to
write and compile books or will he establish a
khangah? This servant is fully convinced that
Rastulullah sallallahu ‘alayhi wa sallam will turn away
from everything and focus on repairing this
dilapidated palace. Not only will he merely focus on
this task but give his life for it. The reason for this is
that the sacrifices that were made in the construction
of this palace are not unknown to any person having
some pain for this Din. When Rasulullah sallallahu
‘alayhi wa sallam used to be so restless and be pained
over the condition of outsiders [non-Muslims|, what
must his feelings be over the condition of his own
followers!? It is quite difficult to gauge this correctly.
My respected sir! There is presently a need to sacrifice
everything for the sake of the Din of Rasulullah

1 Shaykh al-Hadith Number, as quoted from Husn-e-Tadbir,
February 2012.
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sallallahu ‘alayhi wa sallam. It is impossible to revive
the Din of Rasulullah sallallahu ‘alayhi wa sallam
without obliterating one’s self. What effect it must be
having on his pure heart when the deeds of his
appalling ummat are presented to him! I cannot
describe what thoughts pass my heart when I think of
this. My respected sir! Get this sinful servant
sacrificed in this path. That is all.

Reply from Hadrat Shaykh al-Hadith Maulana
Muhammad Zakariyya Sahib quddisa sirruhu:

There is no need to waste time in futile thoughts of
this nature. Whether it is teaching, the khangah, and
so on — all these are for the sake of fulfilling the work
of Rasulullah sallallahu ‘alayhi wa sallam. Do you
think that if the department of teaching and educating
is closed, and everyone becomes involved in this work,
knowledge will remain? The thing regarding which

Allah ta‘ala said: “;%5 Y 35”1 and warned us thereby

should never be considered superficial. Just as this is
an important duty, so is the khangah and other
departments. Be grateful to Allah ta‘ala for having
enabled you to attach yourself to one important work.
The way of showing your gratitude is for you to remain
fully attached to it. Disregarding other types of work is
actually an attack from Shaytan. You must continue
trying to save yourself from this attack. Did

1 Reference is made to the following verse:
O3AE I g Thass 31 adags s 0 o B D 4 3 0. B Y 5B

Why, then, did a section from each group not go forth so
that they may acquire an understanding of religion and
inform their people when they return to them so that they
might be on their guard? (Surah at-Taubah, 9: 122)-
(translator)
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Rasulullah sallallahu ‘alayhi wa sallam not go into
solitude for several days at a time? This is in fact the
life in the khanqgah. Rasulullah’s comprehensive being
was able to carry out all types of work simultaneously.
If other weak people cannot combine all his tasks, it is
not a deficiency. Thoughts of this nature are the
harbingers of pride.

That is all.
Muhammad Zakariyya
12 Muharram 1369 A .H.!

Which is better — Tabligh or dhikr?
(2)

Hadrat Shaykh rahimahullah wrote to one of his
associates, Maulana Muhammad Ahmad Batlah, a
resident of Raiwind (Pakistan)

I emphatically direct the attention of Tablighis towards
dhikr (i.e. towards the khangah people) and the
khangah people towards Tabligh. When anyone asks
me: “Which is better, Tabligh or dhikr?” I reply: “From
food and drink, which is more important?” I teach the
Tablighis the importance of dhikr, and the khangah
people the importance of Tabligh. The foolish ones on
both sides consider it below their dignity to do the
other. These foolish fellows do not realize that they are
already doing the work in which they are occupied. I
direct them towards what they are deficient in...You
must show this letter of mine to Maulwi IThsan and
others. You must also say to them: They must pay
particular attention to both aspects. They must not

1 Tarbiyyatus Salikin, pp. 417-418.
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leave out one for the sake of the other. You must
continue emphasising this to your friends.!

Continue frequenting the Tablighi Markaz
(3)

Hadrat Shaykh rahimahullah wrote to one of his
associates, Janab Maulwi1 ‘Abd al-Bari Sahib Madrasi:

Concern for Din also constitutes Din. There is
certainly a need for this and I wrote about it before.
That is, you must take out time periodically and
frequent Nizam ad-Din (the Markaz of the Tablighi
Jama‘at).2

Do not scorn the one engaged in dhikr

)

Hadrat Maulana Muhammad Yahya Sahib Madani,
who was totally devoted to Tabligh, had first pledged
bay‘at to Hadrat Maulana Muhammad Yusuf Sahib

Kandhlawi rahimahullah. He then renewed his bay‘at
at the hands of Hadrat Shaykh rahimahullah.

Hadrat Shaykh rahimahullah addressed him and
another special associate with absolute importance:
“Listen carefully! If a person does not join Tabligh and
is occupied in dhikr, you must not scorn him.”3

The Tablighi Markaz has been turned into a khangah
(5)
The amir of the Tablighi Jama‘at in Kanpur and some

of his associates decided that attention must be given
to dhikr in the Tablight Jama‘at. Twenty six persons

1 Tarbiyyatus Salikin, pp. 463-464.
2 Ibid. p. 350.
3 Ibid. p. 751.
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gave their names for this. Some of these had pledged
bay‘at to Hadrat Raiptri rahimahullah, some to Hakim
al-Islam Hadrat Qari Muhammad Tayyib Sahib
rahimahullah and some to Hadrat Maulana ‘Ali Miya
Sahib [Abul Hasan ‘Ali Nadwi]| rahimahullah. They
were divided into three jama‘ats and the times for
dhikr were set for after maghrib and after ‘isha. It was
also decided that on the seventh day — the day of the
Tablighi ijtima‘ - they will have a collective dhikr in the
latter part of the night. Hadrat Aqdas Mufti Mahmud
Sahib Gangohi rahimahullah was requested to
supervise all this. Hadrat Mufti Sahib wrote all the
details and asked Hadrat Shaykh rahimahullah who
wrote the following reply:

My heart really desires for this programme
to be initiated. May Allah ta‘ala help us
and may He enable this programme to
continue through you.!

Do you see! The Tablighi Markaz is being given the
identity of a khanqah.

An Announcement: Give Time in Tabligh

Hadrat Shaykh al-Hadith rahimahullah asked for the
following announcement to be made in a certain
gathering: “Some people are under the assumption
that Tabligh and Tasawwuf are two separate entities. I
am making a public announcement: This is generally
not correct because I am personally involved in
Tabligh and with Tasawwuf. Some masha’ikh stop
their murids from getting attached to Tabligh by
saying that it contradicts unity in purpose. Their
prohibition is not a wuniversal rule and principle.
Rather, different masha’ikh and elders have their own

1 Tarbiyyatus Salikin, pp. 156-157.
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temperaments. Their prohibition in this regard is
similar to a doctor prohibiting certain patients from
consuming sugar, others from water and so on. It is
totally wrong to assume that this prohibition applies
to every single person. Or take the example of Hakim
Mas‘id Ahmad prohibiting my uncle from drinking
water. He abstained from drinking for seven
continuous years. It will be totally wrong to consider
this to be a general rule. I belong to Hadrat [Maulana
Muhammad Ilyas Sahib| quddisa sirruhu and I also
have permission from Hadrat Raipuri rahimahullah. 1
will therefore say very emphatically that as far as
possible, you must give time in Tabligh.”!

The SharT Status of Tasawwuf And Tabligh

Which is more important of the two: Purification of the
self (Tasawwuf) or the present Da‘wat wa Tabligh?
Which one should be adopted and which one left out?
In order to understand which is to be given
preference, it is essential for a person to know their
Shar status. Therefore, before giving the actual
answer, the Shari status will be discussed.

General Tabligh is Not Obligatory

Hakimul Ummat Hadrat Maulana Ashraf ‘Ali Thanwi
rahimahullah writes:

There is one objection which is levelled
against the Maulwis (and ‘ulama’): These
people sit in their homes, madaris and
masajid like bosses; and they have no
feeling of mercy over the destruction of the
nation. They do not come out of their
homes to steer (and guide) the masses.
People are getting worse by the day — some

1 Ap Beti, vol. 2, p. 1266.
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of them are renouncing Islam while others
have no knowledge whatsoever of the
injunctions of Islam. Despite this, they
[the ‘ulama’] are not bothered in the least.
So much so, even if someone were to
inform them [of a situation] they do not
respond and are not prepared to have their
rest interrupted.

The answer to this is that this objection
could have been correct to a certain extent
against them if conveying the teachings
and injunctions of Islam were still
compulsory. In such a situation it would
have undoubtedly been necessary for them
to go from house to house, travel from city
to city — or send someone — to teach the
injunctions of Islam to the masses. But
now, the teachings and injunctions of
Islam are well known in the East and West
(and in every corner of the world). There is
no one who has at least not heard the
fundamentals and subsidiary matters of
Islam. As for those who have a bit of
education, they even have some knowledge
of other religions which they obtained via
literature (and today, Islamic beliefs and
injunctions have been proliferated to the
entire world via the internet). Assuming no
person has reached a certain place to
convey the teachings, the people of that
place (if not all, at least some of them)
have travelled to other places where they
heard the teachings (and in this way,
others came to know of them).
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As regards the places about which we have
knowledge, there is no place where Islam
and its teachings have not reached. The
jurists have clearly stated in Kitab as-
Siyar, and this point also makes sense to
our intellects, that Tabligh is not
obligatory where Islam and its teachings
have reached; but it is certainly desirable.

Thus, if Tabligh is not wajib, how can
there be any criticism for not carrying it
out? If the objection is made for leaving
out a desirable act, then the first answer is
that it is not even objectionable.

The second reply is, notwithstanding this,
if these people do not have any necessary
occupation, there can be some leeway in
making an objection against them. But
bearing in mind that they are rendering
other services to Islam - and that too,
essential services — then how can there be
any room to make objections against them!

The second answer in this regard is that
just as the ‘ulama’ are being advised to go
to the houses of misguided people, guide
them and rectify them; why are the
misguided people themselves not advised
to go to such and such place where there
are ‘ulama’ (and masha’ikh) and to have
themselves rectified?

The third answer is: Is this service only the
responsibility of the ‘ulama’? Is it not the
responsibility of other wealthy Muslims? In
other words, they too must understand
and realize that the ‘ulama’ have to work
for their livelihoods. They [the wealthy]
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must collect considerable amounts of
money and appoint a group of ‘ulama’
specifically for this work. They must
support them financially so that they do
not have to worry about their livelihoods.
These ‘ulama’ will then not have to worry
about their livelihoods and be able to carry
out this service as the missionaries receive
large sums of money, deliver lectures from
place to place, and go around distributing
booklets.

Our people who levelled this accusation
against the ‘ulama’ did it after observing
the efforts of the missionaries. This has
become a general habit — people do not
ponder over the reality of the situation but
are quick to adopt the ways and customs
of other nations, and make their
agreement and opposition the criterion for
approval and disapproval of a thing.
Because they see the missionaries doing
this and do not see the ‘ulama’ doing as
much, they make objections without
looking at the reality regarding which I
explained. Before accusing our ‘ulama’ of
not making efforts like their scholars, they
did not stop to check if our wealthy people
render financial assistance to our ‘ulama’
as their wealthy people do. The following
idiom applies to them:

;\.:_:Te,\& coley s claas

You remembered one point but many other
points were overlooked by you.
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However, if it is established that there is
such a place (a jungle or island) where
Islam has not reached (as yet), then we
certainly cannot deny the obligation of
conveying Islam to that place. But this
obligation does not rest entirely on the
‘ulama’. It will be obligatory on all Muslims
according to their capabilities.!

The Categorical Statements of The Four Madhahib

The jurists, mujtahids, Hadith experts and Qur’an
commentators also stated the same thing.

Hadrat Shaykh al-Hadith Maulana Muhammad
Zakariyya Sahib rahimahullah states in his celebrated
work, Aujaz al-Masalik Sharh Muwatta Malik:
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Ibn Habib Maliki, a student of Imam Malik
rahimahullah relates:

1 Hugtig al-‘lim, pp. 49-52, Thanah Bhawan.
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Imam Nawawil ShafilT writes in his commentary to
Sahih Muslim:
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Hafiz Ibn Hajar writes in Fath al-Bart:
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‘Allamah Ibn Humam Hanafi writes in Fath al-Qadir,
his commentary to Hidayah:
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Fatawa

In the light of explicit texts, our ‘ulama’ also state that
general da‘'wat and tabligh is fard-e-kifayah. A few
fatawa are quoted here:

Fatawa Mahmudiyyah
Question: Is tabligh in our times wajib?

Answer: Tabligh is fard in every era, and
fard in our times as well. However, it is
fard-e-kifayah. The level of its importance
will depend on the extent of its necessity,
and the extent of responsibility will depend
on the extent of a person’s qualification.
Enjoining good and prohibiting evil are
explicitly ordered in the Qur’an. The
greatest good is iman and the worst evil is
kufr. Each believer is accountable
according to his capability to convey the
Din of Allah ta‘ala in line with the
guidance of Rasulullah sallallahu ‘alayhi
wa sallam.!

Fatawa Haqganiyyah

It is fard-e-kifayah to invite Allah’s
creation towards His orders and stop it
from committing His prohibitions. If some
people fulfil this responsibility, it will fall
off from the rest. It is incorrect to claim
that it is fard-e-‘ayn. Nonetheless, it is
fard-e-‘ayn for a person to keep himself
pure from evils.2

1 Fatawa Mahmuadiyyah, vol. 4, pp. 203-204, Karachi
edition.

2 Fatawa Haqganiyyah, vol. 2, p. 438.
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Kifayatul Mufti

Question: Is this Tablighi movement fard-
e-‘ayn or fard-e-kifayah?

Answer: It is not fard-e-‘ayn but there is
no doubt about it being fard-e-kifayah.!

It is learnt from the above quotations that tabligh of
Din is fard-e-kifayah. This means that if some people
do it, the responsibility falls off from the remaining
people; but if no one does it, everyone will be sinning.

Tasawwuf

After clarifying the Shar status of Tabligh, we now
come to tasawwuf and purification of the self.

Tasawwuf has several names: ‘[lm al-Qalb, ‘Ilm al-
Akhlaq, Thsan, Sultk and Tarigat. These are different
names for one and the same thing. By and large, the
Qur’an and Hadith use the word ihsan; while in our
times the word tasawwuf is more well-known. No
matter what, the reality of all is the same, viz. just as
many of our actions are carried out by our external
body parts, many are carried out by our heart. The
latter are known as A‘'mal-e-Batinah - internal
actions. Our external actions are considered good,
fard, wajib, etc. by the Shartat; and others are
labelled bad, haram, disliked and so on. Our internal
actions can be divided in the same way. Some of them
are liked, fard and wajib, e.g. Allah-consciousness,
love for Allah ta‘ala, sincerity, reliance on Allah ta‘ala,
patience, gratitude, humility, submission,
forbearance, generosity, modesty, mercy, and so on.
These internal actions and characteristics which are
liked by the Shari‘at are known as fada’il and akhlag-

1 Kifayatul Muftt, vol. 6, Kitab al-Tlm, Nu‘mani Press, Delhi.
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e-hamidah. Then there are internal actions which are
disliked and haram, e.g. pride, ostentation, scorn,
showing off, love for wealth, love for position,
miserliness, cowardice, avarice, enmity, jealousy,
malice, hard-heartedness, inopportune or unbridled
anger, and so on. These are known as radha’il or

akhlaqg-e-radhilah.

There is a long list of fada’il and radha’il. Details in
this regard are to be found in the books of tasawwuf.

Just as certain external actions are fard-e-‘ayn and
some are haram, there are internal actions which are
fard-e-‘ayn and haram. Tasawwuf involves carrying
out the internal fard actions and abstaining from the
internal haram actions. Imam Ghazzali rahimahullah
provides a detailed definition of the science of
tasawwuf, but its concise and comprehensive
definition has been given by ‘Allamah Ibn ‘Abidin
Shami rahimahullah as follows:
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It is a science through which the various types of
virtues and the ways of acquiring them are learnt, and
the various types of evils and the ways of abstaining
from them are learnt.

Purity of the heart, cleanliness of the soul and purity
of the self have been the lifeblood of every religion and
the objectives of prophet-hood. From the three
objectives of commissioning Rasulullah sallallahu
‘alayhi wa sallam as a Prophet as mentioned in the
Qur’an, the second one is:

"
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He purifies (the character and actions) of Muslims.

Allah ta‘ala placed the success and failure of every
human on the purification of the self:
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He who purified it has indeed achieved his goal. He
who leaves it buried in the dust has indeed failed.!

The Qur’an informs us that sins are not committed by
the external body parts alone. Rather, there are
internal sins as well. It is fard-e-‘ayn to abstain from
both, and every sin is punishable whether it is
internal or external. Allah ta‘ala says:
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Abstain from open sins and secret sins. Those who

commit sins shall soon be punished for what they
earned.?

The verses of Sturah al-Baqarah, Starah Al ‘Imran and
Surah al-Jumu‘ah contain the same theme in the
same words with reference to Rasulullah sallallahu
‘alayhi wa sallam. Allah ta‘ala says:
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O our Sustainer! Send to them a Messenger from among

themselves, who will recite to them Your verses and

teach them the Book and wisdom, and purify them.
Surely You alone are all-mighty, all-wise.3

1 Strah ash-Shams, 91: 9-10.
2 Sarah al-An‘am, 6: 120.
3 Surah al-Bagarah, 2: 129.
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Hadrat Mufti Muhammad Shafi® Sahib rahimahullah
says in his explanation to the above verse:

The objectives behind Rasulullah
sallallahu ‘alayhi wa sallam coming into
this world or the duties which his position
as a Prophet involved are three: Reciting
the verses, teaching the Quran and
wisdom, purification of people’s character
and so on.

After detailing the first two objectives, Hadrat Mulfti
Sahib rahimahullah goes into explaining the third
objective. He writes:

The third obligation of Rasulullah
sallallahu ‘alayhi wa sallam as a Prophet
is purification. This means: to purify from
external and internal impurities. Muslims
in general are aware of the external
impurities. Internal impurities refer to
unbelief, polytheism, total reliance on
others apart from Allah ta‘ala, corrupt
beliefs, pride, jealousy, malice, love for the
world and so on. Although all these things
are academically included in teaching the
Quran and Sunnah, by mentioning
purification as a separate responsibility,
reference is made to the fact that just as a
science cannot be acquired by mere
understanding of its words, in the same
way, superficial and academic acquisition
of a science are not enough for proficiency
in it. It has to be done wunder the
supervision of a mentor who will ensure
that the person practises that science and
is habituated to it. In tasawwuf, being
under the training of an expert shaykh
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means that the injunctions which are
taught academically must now Dbe
habituated into practice.

The Two Systems of Guidance And Rectification: The
Book of Allah And The Men of Allah

Two additional points need to be observed
in this regard. (1) From the beginning of
the universe, Allah ta‘ala laid down two
systems for the guidance and rectification
of humanity. This was found in every era
and continued until Rasalullah sallallahu
‘alayhi wa sallam. One was the system of
divinely revealed Books. The other was the
system of Messengers who taught the
Books. Just as mere sending down of the
Books was not considered adequate, in the
same way, Allah ta‘ala did not suffice with
sending Messengers alone. Rather, both
systems were put into place. By putting
these two systems in place, the norm of
Allah ta‘ala and the Qur’an’s testimony in
this regard have opened a large door of
knowledge for the rectitude and success of
nations. Neither is knowledge of the Book
alone enough for man’s correct education
and training, nor a mentor. Rather, there
is a need for heavenly guidelines and
divine laws on one side — known as the
Book or the Qur'an — and a need for a
teacher and a mentor. The duty of such a
person is to enlighten the masses of
heavenly guidelines through education
and training, and make them accustomed
to it. The primary teacher of man can only
be a human, a book cannot be his teacher
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or mentor. Yes, it can certainly assist him
in his education and training.!

Those who claim that there is no need for a shaykh for
purification and training, and that the present forms
of Tablighi activities are sufficient for his rectification
are clearly refuted in the above explanation.

It must have been understood from the above details
that the work of tasawwuf and tazkiyah is also the
work of Prophets. Rejecting it entails rejection of clear
texts of the Qur’an. The other point which is learnt is
that just as it is fard-e-‘ayn for every male and female
to know juristical rules and regulations based on their
individual conditions and occupations; in the same
way it is fard-e-‘ayn on each male and female to
acquire those praiseworthy characteristics which are
not found in them, and to protect themselves against
the evil traits which are concealed within their selves —
all of which are dependent on knowledge of the
science of tasawwuf. As for developing insight and
expertise in the entire science of tasawwuf to the
extent of being able to train others, this is fard-e-
kifayah.

Hadrat Mufti Muhammad Shafi® Sahib rahimahullah
writes under the heading “The science of tasawwuf is
included in fard-e-‘ayn”:

Everyone knows that it is fard-e-‘ayn to
know the external injunctions such as
salah and fasting; and that it is also fard-
e-‘ayn to acquire knowledge of them. In his
explanation to the following verse, Hadrat
Qadi Thana'ullah Panipatti rahimahullah
writes in Tafsir-e-Mazhart:

1 Ma‘arif al-Qur’an, vol. 1, pp. 335-336.
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It is not [proper] for the Muslims to go forth
all together.!

Knowledge of internal good actions and
internal prohibitions is known as the
science of tasawwuf. Since these internal
actions are fard-e-‘ayn on every person,
knowledge of them is also fard-e-‘ayn.
Nowadays, what is referred to as the
science of tasawwuf has become a
conglomeration of many sciences,
expositions and personal inspirations. At
this point, fard-e-‘ayn refers to only that
portion which details the fard and wajib
internal actions. For example, correct
beliefs which are connected to the internal
self, patience, gratitude, reliance,
contentment and so on. These are fard in a
specific sense. Or, for example, conceit,
pride, jealousy, malice, stinginess, worldly
greed and so on — which, in the light of the
Qur’an and Sunnah are haram. To learn
the reality of these things, how to acquire
them [the good qualities] and how to
abstain from the bad qualities — all this is
also fard on every Muslim male and
female. The fundamental foundation of the
science of tasawwulf is solely this which is
fard-e-‘ayn.2

Reference was made to Tafsir-e-Mazhari in the above
quotation. The original text is quoted here:

1 Sarah at-Taubah, 9: 122.
2 Ma‘arif al-Qur’an, vol. 4, pp. 489-490.
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The following is contained in the marginal notes of
Fatawa ‘Ulama’-e-Deoband:

Fard is of two types: fard-e-‘ayn and fard-
e-kifayah. Fard-e-‘ayn refers to a
compulsory duty which has to be carried
out by every Muslim male and female. If a
few Muslims carry it out, the others will
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not be absolved of it. For example, salah,
fasting, hajj, zakdah and so on. Fard-e-
kifayah refers to a compulsory duty which
is carried out by a few Muslims - to the
extent of necessity — and the responsibility
then falls off the remaining Muslims. For
example, arrangements for the
enshrouding and burial of a Muslim, the
janazah salah, jihad and so on. It is also
fard-e-kifayah to develop insight and
expertise in the entire science of
jurisprudence and science of tasawwuf. If
a town has just one such person who can
guide its residents as regards the Sharf
rulings for the issues which they face and
can carry out the work of purification of
their character to the extent of necessity,
then this responsibility falls off the
remaining population. But if there is not
even one such person in a town, it
becomes fard on its residents to train an
‘alim to fulfil this responsibility or to bring
one from somewhere else. If not, all the
residents of this town will be sinful.!

The same point is made in Tafsir-e-Mazhart:
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1 Ma‘arif al-Qur’an, vol. 4, pp. 487-490 as quoted from the
introduction of Fatawa ‘Ulama’-e-Deoband, vol. 1, p. 81.
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It is learnt from the above quotations that for the
realization of that portion of tasawwuf whose
acquisition is fard-e-kifayah, it is essential for a town
to have an expert shaykh (khanqgah). If no such
arrangement is found in the town, it becomes fard on
the town-people to prepare such a shaykh or make
arrangements to get someone from outside. If not, all
the townsfolk will be sinful.

Now that the Shar' status of present-day Tabligh and
the acquisition of tasawwuf has been made clear, it
becomes easy to conclude that the work of Tabligh is
mustahab while tazkiyah is fard-e-‘ayn. Mustahab
means that if you do it, you will be rewarded; if you do
not, you will not be sinning. On the other hand, the
one who leaves out a fard is sinful, worthy of blame,
and eligible for punishment in the Hereafter.

Most of The Current Ways And Teachings of The Sufis
Are Organizational Procedures — They Are Not
Injunctions

In the question, mention was made of the different
types of treatment for the rectification of the self, and
the various tasawwuf terms such as immersing one’s
self in one’s shaykh, focus, the pouring of mercy on
the heart, eating less, sleeping less, reducing
interactions with people, exposition, meditation,
collective dhikr and so on. In order to understand the
reality of these terms, the valuable principles laid
down by Hadrat Thanwi rahimahullah as quoted by
Hadrat Muftti Muhammad Shafi® Sahib rahimahullah
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are quoted here so that objections in this regard may
be removed.

For the rectification of the self the Sufis prescribe
certain special treatments, and spiritual exercises and
strivings which are not established from the Qur’an,
Sunnah and practices of the Sahabah and Tabi‘un.
Some people are confused into thinking that these are
included in bid‘ah and consider this path to be wrong
because of it and have bad thoughts about the Sufis
based on this. Undoubtedly, there are many pseudo-
Sufis who exceeded the limits prescribed by the elders
and got caught up in polytheism and bid‘ah. The
imams of tasawwuf and seniors of the past are
absolved in this regard. Hakimul Ummat Hadrat
Thanwi rahimahullah clarifies this reality in one of his
statements:

The treatments which the Sufis prescribe
for the seekers are not injunctions for
which there is a need to search for proofs
from the texts of the Qur’an and Hadith.
Rather, this practice is a system and
treatment for rectification. This is why it is
different for each person based on his
individual temperament and condition. For
example, pride is haram and its removal is
fard. This is an injunction which is laid
down in the Qur'an and Sunnah. However,
the masha’ikh resort to different types of
treatment for its removal in a manner
which will be most suited to the person.
They will say to one person: “You must go
and straighten the shoes of the
worshippers [in the musjid].” Another
person will be told: “You must go and
announce that you are a useless person.”
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These are solely treatments, and there is
no need for a text from the Qur’an and
Hadith as proof. Even if a text of the
Shart'at is furnished, it is done voluntarily.
In short, for injunctions of the SharTat, it
is essential for proof from principal
sources of the Shart‘at and practices of the
past peoples. If something is not
established from the Qur’an, Sunnah, and
practices of the Sahabah radiyallahu
‘anhum and TabiGn; adopting it in
injunctions will be called a bid‘ah.
However, the procedures which are
adopted for the removal of natural
obstacles and impediments which prevent
a person from carrying out injunctions of
the Shartat - these are known as
treatments. It is not necessary for these
procedures to be proven from the Qur’an
and Sunnah.

This is similar to bodily treatment. A
hakim or doctor prescribes a certain
medication to a patient, asks him to
abstain from certain foods, or to consume
certain foods, etc. What if someone were to
ask the doctor: “From which Qur’anic
verse or Hadith is it proven that this
particular medicine must be taken?” This
is obviously a futile question which is
based on ignorance. Yes, it is essential for
the medication to be proven to be halal
from the Qur’an and Sunnah. After that,
whatever restrictions, conditions and so on
which the doctor lays down — these do not
have to be proven from the Qur’an and
Hadith. These are based on experience.
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Yes, one point needs to be remembered. If
a person considers the procedure,
restriction and condition which were
prescribed by the doctor to be an act of
worship, it will certainly become a bid‘ah.

The necessity of treating the self is
established from the Qur’an, Sunnah and
practice of the Sahabah radiyallahu
‘anhum. It is an act of worship and elicits
reward. However, to consider a certain
form to be an act of worship and the basis
for reward — in the sense that the one who
does not do it like that is considered bad -
will result in including it within the limits
of bid‘ah. Understand this well.!

Note: Whatever was written previously about the
Shar' status of present day Tabligh is most certainly
not meant to mean that the work of Tabligh should be
abandoned. Two aspects are to be considered here: (1)
The Sharf status. (2) The Shar intent. The intent of
the Shart‘at is that every possible effort must be made
to spread and propagate Din while remaining within
the boundaries of the Shari‘at. This type of Tabligh is
a Sunnah which has been inherited from all the
Prophets ‘alayhimus salam. It is the blessed Sunnah
of Rasulullah sallallahu ‘alayhi wa sallam. It was to
this end that Rasulullah sallallahu ‘alayhi wa sallam
and the Sahabah radiyallahu ‘anhum left their beloved
city and bore the hardships and difficulties at Ta’if.
The history books are filled with these incidents.

1 Majalis Hakimul Ummat, pp. 192-194.
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Belief in Tauhid And The Meaning of Tauhid in
Purpose

Question: It is the unanimous decision of Da‘wat wa
Tabligh — in fact of the Qur’an and Ahadith - that
whatever happened in the past, whatever is happening
at present and whatever is to happen in the future are
solely and exclusively through Allah’s power. He alone
is its master and absolute controller. He has no
partner in this regard. What, then, is the reason for
the people of tasawwuf to always claim: “Whatever I
received and whatever blessings I am experiencing are
by virtue of the company of my shaykh and mentor.
Whatever blessings I receive in the future can only be
received through the company of my shaykh.” Does
such a claim not tarnish the creed of tauhid?

Answer: You have confused belief in tauhid and
tauhid in purpose (tauhid-e-matlab). Belief in tauhid
means: To believe Allah ta‘ala to be one and perfect in
His Being and attributes.!

Tauhid-e-matlab is a terminology of tasawwuf. Imam
Rabbani Hadrat Maulana Rashid Ahmad Gangohi
rahimahullah defines it as follows:

Tauhid-e-matlab means to have the
following conviction with regard to one’s
shaykh: “None apart from him can convey
me to my destination [Allah ta‘alqd].
Although there are other masha’ikh in the
present age and they also possess the
same qualities, reaching my destination
will only be through my shaykh.” Thus,
tauhid-e-matlab is a major pillar of suluk.
The one who does not have it will remain

1 Imdad al-Ahkam, vol. 1, p. 134.
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confused and wander aimlessly. It will not
be far-fetched for him to be destroyed
while wandering in some jungle. Allah
ta‘ala too will not be bothered about him
in the least. For a person to think about
every shaykh of his time: “He too can
quench my thirst and convey me to my
destination” is harmful in sultk. In fact,
just as the truth is one and the giblah is
one, in the same way, consider only person
to be the guiding shaykh. If not, you will
acquire nothing but destruction. Many
people were destroyed in this aimless
wandering. Even if a person has a
whispering that there is someone other
than his shaykh who can convey him to
his destination, Shaytan will certainly gain
control over him and cause him to slip.!

A statement of Hadrat Gangohi rahimahullah is quoted
in Tadhkiratur Rashid.

Maulana Wilayat Husayn Sahib relates: “I
asked on one occasion: ‘It is popularly
believed that Shaytan cannot adopt the
appearance of a shaykh. Is this correct?’
Hadrat replied: ‘Yes, but only if a murid
has acquired unity in purpose. And this
means that the murid’s conviction in his
shaykh has become so firmly entrenched
that he does not consider anyone else in
this world as his means of guidance.” Or
he said something similar. He also said:
‘The meaning of tauhid-e-matlab is

1 Imdad as-Suliik, pp. 64-65.
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explained very well in Risalah
Makkiyyah.”?

Also refer to the topic, Wahdat-e-Matlab Ki Ta’kid in
Anfas-e-‘Isa, vol. 2, p. 411.

An excellent example of unity in purpose

Fagthul Ummat Hadrat Muftti Mahmtd Hasan
Gangohi rahimahullah explains tauhid-e-matlab
through an excellent example.

There is a one and half year old child and
there are several women sitting in an
assembly. Included among these women is
his mother, his sister, his paternal aunt
and his maternal aunt. He goes into the
lap of one of them, then to another’s and
sometimes to another’s. However, when he
feels hungry and wants to drink milk, he
goes to his mother to drink from her
breast; he does not go to anyone else. He
satiates his hunger and thirst from her.

Take the example of a sick person. He
knows that there are such and such
doctors in the city, all of them are capable
and experts. However, he has confidence
in one so he goes for his treatment to him
alone even though he knows that there are
other doctors who are more capable and
better. He respects the other doctors; does
not disrespect any of them.

The same can be said of love and
association - it has to be with all saints.
However, a person’s rectification and

1 Tadhkiratur Rashid, vol. 2, p. 248.
64



training will only be done through his
shaykh whose hand he has held on to. If
he acts on the contrary, he will be at a loss
and will not acquire his objective. There
was a person who established a bond of
rectification and training by a certain
shaykh, but commenced his spiritual
practices under the instruction of someone
else. There was no limit to this person’s
confusion and restlessness. He went to
Jalalabad to Hadrat Maulana Masihullah
Sahib rahimahullah who expressed his
displeasure at the person and said: “Your
situation is extremely difficult. When you
had already established a bond with a
particular shaykh, why did you go to
someone else?”!

From the above investigation on the creed of tauhid
and tauhid in purpose, we learn that when a murid
says: “Whatever I received is really through the
blessings of my shaykh”, then this is actually the fruit
of tauhid in purpose. It is in no way contradictory to
the creed of tauhid because the murid is not saying
this after believing Allah ta‘ala has a partner in His
being or attributes.

After explaining the proofs for the reality of tauhid,
Imam Rabbani Hadrat Gangohi rahimahullah says:

There are countless rational and
traditional proofs for tauhid. However,
there are four which are most obvious: (1)
to create, (2) to nourish and sustain, (3) to
cause death, (4) to bring to life. No one

1 Malfuzat Fagihul Ummat, vol. 10, pp. 53-54.
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murid says:

apart from Allah ta‘ala can do any of these
four. Allah ta‘ala says in this regard:

g Ba s s il A
Allah is the one who created you, then

provided you with sustenance. He will then
cause you to die and bring you back to life.

Oneness of Allah ta‘ala is the most special
of all Allah’s attributes. This is why all the
‘ulama’, Sufis, and Imams of all the
madhahib are unanimous in this regard.
They do not consider it permissible for any
similarity or cancellation in their belief in
tauhid. In reality, true tauhid entails
believing in Allah ta‘ala to be so unique
that in the state of tauhid the person does
not see any second being, even in his own
self.

According to the Sufis, tauhid means to
cast aside even tauhid while in a state of
tauhid. This is because to turn ones
attention to anything or anyone other than
Allah ta‘ala — even towards tauhid (which
is something other than Allah) - is
included in similarity with Allah ta‘ala.
Allah ta‘ala knows best.!

To sum up, there is a big difference between tauhid
and the means to tauhid. The shaykh is the means
through which a murid acquires tauhid. When a
“I received everything from my shaykh?”,
he is expressing the means to tauhid. The actions of

1 Imdad as-Suliik, pp. 167-168.
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the Ahlullah are explanations and expressions of
tauhid.

In line with the discussion on tauhid, we quote a
statement of ‘Arif Billah Hadrat Maulana Wasiyyullah
Sahib Allahabadi rahimahullah. He said:

Hadrat Haji Sahib quddisa sirruhu had
first pledged bay‘at to a certain person and
was his khalifah. Later on he pledged
bay‘at to Hadrat Miya Ji Nur Muhammad
rahimahullah. He says with reference to
his shaykh:

O Nur Muhammad! You are the beloved of
Allah. You are the deputy of Hadrat
Muhammad Mustafa sallallahu ‘alayhi wa
sallam in India.

Glory to Allah! Look at how cautious these
personalities were with regard to tauhid.
What can be said about those who were
the means for them! These personalities
fulfilled their rights as well. The condition
today is that people neither understand
tauhid nor the means to tauhid. How,
then, will they fulfil their rights? The
Auliya’ solely taught tauhid to those who
frequented them. Each action of theirs is
immersed in tauhid to the extent that it
used to even influence kings. A person
went to a Sufi and requested him to
intercede on his behalf before the king.
The Sufi wrote a letter of intercession. He
wrote in it:
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The bearer of this letter is coming to you. If
you fulfil his need, the real fulfiller is Allah
ta‘ala and we will be grateful to you as
well. If you do not fulfil his need, we will
understand that the real decliner is Allah
ta‘ala — He did not will it — so we will
consider you to be excused.

The king was astonished when he read
this letter. How much he gave to the
person is not known.!

Hadrat Thanwi rahimahullah related that Hadrat
Maulana Gangohi rahimahullah used to say: “If Hadrat
Junayd [Baghdadi] rahimahullah and Hadrat Haji
[Imdadullah] Sahib rahimahullah were present in the
same assembly, I will not even lift my gaze to look at
Hadrat Junayd.”

Practising on The Teachings of One’s Shaykh

Question: The Sufis are of the view that doing good
deeds and abstaining from evils must be confined to
the shaykh and mentor. As far as possible, the murid
must not deviate from the sequence and spiritual
practices prescribed by the shaykh. The murid must
periodically inform his shaykh, and whatever
guidelines the shaykh gives him must be adhered to
strictly. Can a shaykh really enjoy such a high status?
Does this not entail considering the shaykh to be an
absolute proof? Is it not construed from this that the
shaykh is ma‘sum like a Prophet? Is it possible for the
entire or partial guideline of the shaykh to be
destructive and not beneficial? Can such complete

1 Ta’lifat Muslihul Ummat, vol. 1, pp. 319-320.
2 Ifadat, vol. 1, p. 172.
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obedience to a Wali (who is not ma‘'sum) be
permissible?

Answer: Submission, obedience and informing the
shaykh are fundamentals in the path of suluk. An
explanation of this is as follows: A murid must hand
himself over to a shaykh-e-kamil, he must obliterate
his own opinions before the opinions of his shaykh,
and he must inform his shaykh of his conditions
periodically.

The following is stated in Imdad as-Suliik under the
heading, The essential practices to be followed by
salikin:
After a murid has woken up from his
negligence, it is essential for him to hand
himself over to a shaykh who is a man of
cognition, trustworthy, well-known for his
concern for others and his integrity, and is
conversant with the fine points of the
Tariqat. The murid must not disobey him
in any matter so that the shaykh can
teach him about turning to Allah ta‘ala,
the injunctions of the Shari‘at and suluk.
This is because a true shaykh is one who
firmly establishes and embeds Din and the
Shari‘at in the hearts of his murids.!

At another place he writes under the heading, The

need for total confidence and submission to the
shaykh:

It must be known that once the seed to
tread towards Allah ta‘ala is planted in a
murid’s heart, he must be very particular

1 Imdad as-Sulik, pp. 111-112.
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about safeguarding it because it is an
unseen guest (who will be angered by the
slightest inattention and depart, never to
return). He must therefore consider this
guest to be a great boon and present
appropriate foods to it so that it digests
them happily. In reality, these foods
cannot be obtained from anyone apart
from a shaykh. This seed which is planted
in the murid’s heart is like an infant who
is born in the unseen world and comes
into this world. He has no food apart from
the milk which flows from his mother’s
breast. He accepts no other milk — not
even milk which is available at shops. In
the same way, the light of treading the
path to Allah ta‘ala which - by the
inspiration of Allah ta‘ala — has developed
from the unseen in the murid’s heart, can
be nothing but that water of cognition
which Allah ta‘ala conveys into the hearts
of the people of the unseen. There can be
nothing else. The people of the unseen are
those masha’ikh who have been honoured
with emulating Rasulullah sallallahu
‘alayhi wa sallam, who receive spiritual
blessings from Allah ta‘ala, and have
become Ahlullah.

‘Awarif quotes a Hadith of Rasulullah
sallallahu ‘alayhi wa sallam which states:
“Allah ta‘ala cast in the heart of Abu Bakr
whatever He cast in my heart.” Thus, the
one who has acquired the necessary will
must not rely on his own opinion and
intelligence. Instead, he must search for
an expert shaykh — whether in the East or
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the West - who possesses the previously
mentioned qualities. This is because there
is no other alternative. He must then hand
himself over to the shaykh and resign from
making his own decisions. He must be
constantly wary of the whisperings of
Shaytan and his self — they will put doubts
into his mind about whether this shaykh
is sufficiently qualified or not. Once he
finds a shaykh with the previously
mentioned qualities, he must not allow
any place to these whisperings in his
heart. He must take the courage and
repulse them with full force, and
remember this Hadith: “Hear and obey
even if an Abyssinian slave is appointed as
a ruler over you.”

No matter what, do not leave yourself to
your own decisions. Rather, become
subservient to your shaykh because when
it comes to becoming a perfect murid and
abstaining from opposing the shaykh, the
Sufis have went to the extreme of saying: It
is far better for a murid to be directed by a
cat than acting on his own decisions.!

It is most astonishing! You mixed disjointed
presumptions to obedience to a shaykh-e-kamil and
came to incorrect conclusions by saying that it
smacks of considering the shaykh to be an absolute
proof, that he is ma‘sum like a Prophet and so on.

When it comes to bodily ailments, a patient envisages
his success in obeying the views of doctors and

1 Imdad as-Suliik, pp. 143-144.
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physicians. He carries out whatever the doctor
emphasizes on him to do. He abstains from certain
harmful foods even though the doctor is not obedient
to the Shari‘at. In this case, no one concludes that it
smacks of considering the doctor to be an absolute
proof. Levelling objections of this nature against
spiritual physicians (the masha’ikh of suluk) is thus
baseless.

The following is stated in Anfas-e-Isa:

A murid does not have the right to oppose
the view of his shaykh even though it may
be permissible. The reason for this is that
the relationship between a murid and
shaykh is not like that of a student and
teacher. Rather, in this path, the
murid/shaykh relationship is like a
patient/doctor relationship. It is not
permissible for a patient to act against his
doctor’s “fatwa”. This is as long as the
instruction of the shaykh does not
contravene the Shari‘at.!

Moreover, it is essential for the shaykh to be a strict
adherent of the Shartat. Thus, whatever he says will
be in the light of the Shari'at. He will never teach and
instruct anything that is against the Shart‘at. Thus,
obedience to such a shaykh really entails obedience to
the Qur'an and Hadith. In short, the objection which
you are making stems from a confusion as regards the
means and the objectives. You accorded the rank of
objectives to the means and came to incorrect
conclusions through disjointed preludes. Understand
this well and ponder over it.

1 Anfas-e-Isa, vol. 1, p. 29.
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Fana F1 ash-Shaykh is Not Extremism in Din

Question: Fana fi ash-shaykh refers to a murid
obliterating himself completely and considering his
shaykh to be everything. He has to obliterate himself
before his shaykh. Is this not clear extremism in Din?
Is this not unlawful based on the verse:

iy

Do not exceed the bounds in the matter of your
religion.!

Answer: You have misconstrued the concept of fana fi
ash-shaykh as extremism in Din, and to make matters
worse, presented the above verse as proof. From your
14 questions, if you understand the answer to this
third question and accept it, then there is hope that
the extremism which is so prominent in your
questionnaire will be put to an end.

Your position is that of a mustafti — a person who is
asking for a ruling. You should have rather posed the
question as follows: “Is fana fi ash-shaykh
extremism?” Instead, you made the mistake of first
stating that it is extremism and then providing a proof
for it. How astonishing! If this approach of yours is not
extremism than what else is it? Shaykh al-Hadith
Hadrat Maulana Muhammad Zakariyya Sahib
rahimahullah was absolutely correct when he said
about such people:

I am most astonished at those people who
can neither read nor write, who call
themselves = Muhammad  Fadil, who
probably read one or two newspapers or

1 Sarah an-Nisa’, 4: 171.
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wrote a useless article in the newspaper
(or spent some time in the Tablighi
Jama‘at) and then start levelling criticisms
against those who are oceans of
knowledge. You must always remember
this: In order to criticize a person and
refute him, it is essential to know the
reality of his statement and the strength of
his proofs. It is extremely foolish to level
criticisms without fully understanding
what was said. Our similitude is like a
monkey who picked up a piece of ginger
from somewhere and now considers
himself to be a spice merchant.!

The reality of extremism
After the above prelude, understand the following:

Ghuluw - extremism means to go beyond the limits.2

The chief linguist, Imam Ibn al-Athir rahimahullah
writes: Ghuluw means to go beyond the limits, to
choose the path of severity, to boil over.3

Extremism in Din refers to: Taking a Dini matter out
of or beyond its prescribed limit.

Shaytan is man’s enemy. Allah ta‘ala says:
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Surely Shaytan is your enemy, so you also consider
him to be an enemy.*

1 Al-I'tidal ft Maratib ar-Rijal/ Islami Siyasat, p. 22.
2 Mufradat fi Gharib al-Qur’an.

3 Ibn al-Athir: an-Nihayah.

4 Stirah al-Fatir, 35: 6.
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Shaytan’s first effort is to ensure that man does not
choose any path of righteousness. He must remain
living a life of iniquity and immorality, and in so
doing, destroy his material and spiritual life. In order
to realize this, Shaytan resorts to whatever stratagems
are available to him. In this way, he wants Muslims to
move away from Allah’s path. However, if a Muslim
resorts to his courage coupled with Allah’s grace,
affection and inspiration, comes out of the clutches of
sin and treads the path to Paradise, then Shaytan
becomes extremely distressed. After all, his prey is
slipping away from his hands. A Muslim remains
patient, steadfast, firm and courageous — and despite
of Shaytan’s efforts, he is not prepared to tread the
path of sin. Subsequently, Shaytan resorts to his next
stratagem, viz. he causes the person to become an
extremist as regards the good towards which he is
moving. In other words, he takes the good deeds out of
the boundaries of the Shart'at to the extent that the
good becomes a cause of calamity for the person and
his associates. The person falls into extremism and
succumbs to various types of sins. Thus, when
examined closely, extremism is more detrimental and
more complex than other sins. The reason is that a
Muslim considers normal sins to be sins, and
acknowledges that he is sinning. On the other hand,
the person who is an extremist in Dinil matters does
not even realize his sins in most cases. He assumes he
is progressing in goodness whereas by transgressing
the bounds of the Shari‘at, he is falling into not only
sin, but various sins. This is why the Qur’an and
Sunnat strictly forbid us from extremism.

Extremism in Dint actions

Bearing in mind this destructiveness of extremism,
Rasulullah sallallahu ‘alayhi wa sallam disapproved of
transgressing the limits in all actions which he

75



ordered us to do and actions whose virtues he
explained. He laid down very important guidelines to
safeguard people of this ummat from extremism in the
various departments of Din.

Extremism in the fundamental pillars of Islam — salah,
fasting, zakah and hajj — is not permitted. How, then,
can extremism be permitted in other good deeds and
other departments of Din?!

Wudd’ is a most meritorious act. Despite this,
extremism in wuda’ is labelled zulm. A Hadith states:
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Whoever does more than this (i.e. washes more than
three times), has committed a wrong, transgressed, and
wronged himself.

To become so engrossed in optional salah to the extent
that it affects one’s health or the person fails in
fulfilling the rights of fellow humans is extremism. The
books of Hadith contain many incidents where
Rasulullah sallallahu ‘alayhi wa sallam ordered
moderation in even an important worship like salah
because of rights to fellow humans or to one’s own self
were being trampled.

The Ahadith encourage towards optional fasts. There
are countless virtues for them, but there is a limit to
them as well. Continuous fasting, known as saum ad-
dahr, or fasting continuously without breaking the
fast, known as saum-e-wisal, are prohibited by the
Shari‘at for people in general. Similarly, keeping so
many fasts that a person’s health is affected or the
rights of his guests are not fulfilled is included in
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extremism. Rasulullah sallallahu ‘alayhi wa sallam
advised a Sahabi, Hadrat ‘Abdullah ibn ‘Amr ibn al-‘As
radiyallahu ‘anhu, saying: “Do not fast more than
that.”!

After salah, zakah is the most important pillar of
Islam. It is fard-e-‘ayn on every person who owns
nisab to pay a certain percentage once a year. In
addition to zakah, Allah ta‘ala in the Qur’an and
Rastulullah sallallahu ‘alayhi wa sallam in countless
Ahadith explain the virtues of spending in the cause of
Allah ta‘ala. Despite all these virtues and so many
encouragements, whenever the Sahabah radiyallahu
‘anhum sought permission to spend their entire
wealth in Allah’s cause, Rasulullah sallallahu ‘alayhi
wa sallam did not permit them. Instead, he advised
them not to spend all, but to keep aside something for
themselves.

A Sahabi presented all his wealth which was in the
form of a heap of gold to Rasulullah sallallahu ‘alayhi
wa sallam and asked him to spend it in Allah’s cause.
Rastlullah sallallahu ‘alayhi wa sallam expressed
severe disapproval.2

There are many virtues of performing hajj. We are
ordered to make necessary preparations for this
blessed journey and to set aside the provisions which
are needed for it. It is extremism to impose such
restrictions on one’s self which would increase the
hardships of hajj. The prohibition in this regard is to
be found in authentic Ahadith. This is not the place
for details.

1 For further details refer to Mishkat, p. 179.

2 Refer to Abu Dawid (with Badhl al-Majhud), Kitab az-
Zakah, Bab ar-Rajul Yakhruju Min Malihi, vol. 3, pp. 57-58.
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Any Muslim whom Allah ta‘ala blessed with a little
intelligence and the true desire to follow Rasulullah
sallallahu ‘alayhi wa sallam can easily understand
from the above discussion that extremism in most
important acts of worship like salah, fasting, zakah
and hajj is not permissible. How, then, can extremism
be permissible in other Dini works such as Tabligh,
etc. by becoming so immersed in it that one rejects —
either in word or in action - other established and
proved departments of Din or criticizes and castigates
those who are attached to those departments!!?

Hadrat Shah Wali Allah Muhaddith Dehlawi quddisa
sirruhu says:

Bid‘ah is considered a serious crime in Din
because it is the way to distortion in Din.
This is what happened to previous nations:
They made additions to their Book or to
the teachings of their Prophet. Every
succeeding generation made further
additions to the extent that the original
Din could not be differentiated from the
additions which people made.

Hadrat Mufti Muhammad Shafi® Sahib rahimahullah
writes in Ma‘arif al-Qur’an:

One of the major causes of distortion of

Din is extremism in Din.

Hadrat Mufti Sahib rahimahullah writes a few lines
further down:

Unfortunately, despite Rasulullah
sallallahu ‘alayhi wa sallam paying so
much attention to it and the Shari‘at
imposing so many restrictions, the Muslim
ummah of today has badly succumbed to
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this extremism. The effects of it are clearly
seen in all departments of Din.!

Those of our Dini brothers who are dedicating their
lives in important works of Din, e.g. Tabligh, jihad,
debating, education, politics, etc. must bear this point
in mind at every step of the way that they do not
unwittingly succumb to extremism. This is because
extremism can wipe out their Dini services. We must
always remember this Hadith:
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Beware of extremism in Din because the thing which
destroyed nations before you was extremism in Din.?

A story: From extremism to moderation

Based on the Qur’anic instruction that we have to
advise each other on the truth and the Hadith which
states that Din is advice, we quote an incident which
occurred in the lives of the Sahabah radiyallahu
‘anhum. When they used to see any of their fellow
brethren on extremism, they would direct him towards
moderation. Those who are serving Din in its various
departments ought to follow in their footsteps. This
incident is quoted in Sahth Bukhéari and concerns two
senior Sahabah, Hadrat Salman Farsi radiyallahu
‘anhu who emigrated to Madinah, and Hadrat Abu ad-
Darda’ radiyallahu ‘anhu who was living in Madinah.
The latter’s original name was ‘Amir or ‘Uwaymir. After
emigrating to Madinah, Rasulullah sallallahu ‘alayhi
wa sallam established a brotherhood between these
two. The narration reads as follows:

1 Ma‘arif al-Qur’an, vol. 2, p. 622.
2 Nasa’i; Mustadrak of Hakim.
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Rastlullah sallallahu ‘alayhi wa sallam established a
brotherly relationship between Salman radiyallahu
‘anhu and Abi ad-Darda’ radiyallahu ‘anhu. [One day],
Salman radiyallahu ‘anhu went to visit Abu ad-Darda’
radiyallahu ‘anhu and saw Umm  ad-Dardd’
radiyallahu ‘anha in shabby clothes. He asked her:
‘What is this?’ She replied: ‘Your brother, Abu ad-
Darda’, has no inclination to this world.’ Abu ad-Darda’
radiyallahu ‘anhu then arrived, prepared food for
Salman radiyallahu ‘anhu and said to him: ‘You may
eat, but I am fasting.’ Salman radiyallahu ‘anhu said: ‘I
am not going to eat unless you join me.” So he also ate
with him. When night came, Abti ad-Darda radiyallahu
‘anhu went to stand up [for salah]. Salman radiyallahu
‘anhu said to him: ‘Go to sleep.’ So he went and slept.
[After some time], he got up [to offer salah]. Salman
radiyallahu ‘anhu said to him: ‘Go to sleep.” When it
was the last portion of the night, Salman radiyallahu
‘anhu said to him: ‘You may get up now.’ They both
offered salah together. Salman radiyallahu ‘anhu said
to him: ‘Your Sustainer has a right over you, your self
has a right over you, and your family has a right over
you. You should therefore give everyone his due right.’
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He then went to Rasulullah sallallahu ‘alayhi wa
sallam and related all that transpired to him.
Rastlullah sallallahu ‘alayhi wa sallam said: ‘Salman
is correct.’”!

It is gauged from other narrations that when Abu ad-
Darda’ radiyallahu ‘anhu went to Rasulullah
sallallahu ‘alayhi wa sallam (in order to find out
which course of action is better), Rastulullah sallallahu
‘alayhi wa sallam said to him: “O ‘Uwaymir! Salman
has a better understanding of Din than you.”
According to another narration, Rasulullah sallallahu
‘alayhi wa sallam affirmed the actions of Salman
radiyallahu ‘anhu by saying: “Salman has been given
a lot of knowledge.”?

Another point learnt from this incident between
Hadrat Abt ad-Darda’ radiyallahu ‘anhu and Hadrat
Salman radiyallahu ‘anhu is that if those who have
mutual Dini love - whether fellow colleagues in
teaching, education, tabligh, khangah - see their
fellow brother transgressing the limits of the Shart‘at,
they must steer him towards moderation with love,
softness and wisdom so that he does not get caught
up in extremism.3

Furthermore, when a person is caught up in
extremism and he is steered towards moderation, he
must submit happily and practise on it. He must not
dispute with the one who steers him. Instead, he must
consider him to be his well-wisher. In the above
incident, when Hadrat Abu ad-Darda’ radiyallahu

1 Fath al-Bari, vol. 4, pp. 209-211.
2 Tbid.

3 Quoted from al-Balagh, Karachi, Safar-Rabi* ath-Thani
1434 A.H.
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‘anhu got up at night for salah, Hadrat Salman
radiyallahu ‘anhu asked him to go to sleep, and he
went to sleep without any complaint or hesitation. He
did not argue with Hadrat Salman radiyallahu ‘anhu.
He did not say: “You are an outsider [not from
Madinah] plus you are my guest, who are you to stop
me from worship?”

The meaning of “Do not commit excesses in your Din”
After explaining the meaning of extremism, the verse
which was quoted in the question — Do not commit
excesses in your Din - is explained from Ma'arif al-
Qur’an.

Allah ta‘ala says in Strah an-Nisa™
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O people of the Book! (people of the Injill Do not
transgress the limits as regards your religion (as
regards true beliefs).

i )iy

This verse prohibits the People of the Book from
committing excesses in their religion. The literal
meaning of ghultiw is to go beyond the limits. Imam
Jassas rahimahullah writes in Ahkam al-Qur’an:
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Ghuluw in Din refers to going beyond the limit which
has been laid down for a certain thing in Din.

The People of the Book — Jews and Christians — are
addressed because both committed this wrong and
both succumbed to it. The Christians committed
excesses as regards their beliefs in Hadrat ‘Isa ‘alayhis
salam by elevating him to the level of God, the son of
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God or a third God. The Jews committed excesses as
regards rejecting Hadrat ‘Isa ‘alayhis salam by not
accepting him as a Prophet, accusing his chaste
mother of adultery, and pointing a finger at his
lineage.

Because the deviation and destruction of the Jews and
Christians due to extremism in Din had come into the
open, Rasulullah sallallahu ‘alayhi wa sallam
emphasised on the ummat to be extremely cautious in
this regard. The Musnad Ahmad contains a narration
of Hadrat ‘Umar radiyallahu ‘anhu which states that
Rasulullah sallallahu ‘alayhi wa sallam said:
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Do not exaggerate in praising me as was done by the
Christians in respect of ‘Isa ibn Maryam. Understand
well that I am Allah’s slave, so refer to me as Allah’s
slave and His Messenger.

In short, I am equal to everyone else as regards being
a human and Allah’s slave. My greatest rank is that I
am Allah’s Messenger. It is extremism to accord me
anything more than this whereby you make me equal
in Allah’s attributes. Do not get caught up in this
extremism like the Christians. The extremism of the
Jews and Christians was not directed at their
Prophets alone. Rather, once they became habituated
to it, they adopted the same approach to the disciples,
followers and representatives of the Prophets. They
elevated their Prophets to the level of divinity and
believed that the followers of their Prophets were
sinless. Furthermore, they did not investigate to check
whether they are really followers of the Prophets who
are upholding their true teachings, or they are merely
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understood to be scholars and shaykhs by
inheritance. Consequently, there came a time when
their leadership went into the hands of people who
were deviated themselves and increased their
deviation. In this way, their religion was destroyed in
the name of religion and religiosity. The Qur’an
describes this condition of theirs in the following way:

A 35 5 G631 14035 ASERT 1538
They took their rabbis and monks as gods to the
exclusion of Allah.

In this way, they had already accorded divinity to their
Prophets, and now they began worshipping their latter
religious leaders in the name of being the followers of
Messengers.

We learn from the above that extremism in Din is that
destructive force which destroyed the religions of the
past in the name of religion. This is why our master
Hadrat Muhammad Rasulullah sallallahu ‘alayhi wa
sallam adopted full measures to save his ummat from
this serious tribulation.

It is narrated in a Hadith that on the occasion of hajj,
when it was the time to pelt the Jamarat, Rastlullah
sallallahu ‘alayhi wa sallam asked Hadrat ‘Abdullah
ibn ‘Abbas radiyallahu ‘anhu to gather pebbles for
him. He presented average-sized pebbles. Rastlullah
sallallahu ‘alayhi wa sallam really approved of them
and said:

The Jamarat must be pelted with average-sized
pebbles just like these.

Rasulullah sallallahu ‘alayhi wa sallam then added:
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Beware of committing excesses in Din. Nations before
you were destroyed because of their excesses in their
Din.

Important points
A few important points are learnt from this Hadith:

1. The Sunnah size of the pebbles which are to be
used to pelt the Jamarat is that they must be
average, neither too large nor too small.
Carrying large rocks and throwing them is
included in extremism in Din.

2. The Shar% limit of each thing is what
Rasulullah  sallallahu  ‘alayhi wa  sallam
established through his words and actions.
Going beyond them is extremism in Din.

3. It becomes clear that extremism in Din is
defined as going beyond the Sunnah limit in a
particular action.!

We learn from the above tafsir that in the verse under
discussion, the People of the Book are prohibited from
extremism in religion. You have transgressed the limit
by applying it to the Sufis. This is impermissible in the
light of another verse of the Qur’an:

Bk s pley

Do not exceed the bounds in your religious matters
other than the truth.?

1 Ma‘arif al-Qur’an, vol. 2, pp. 619-620.
2 Surah al-Ma'’idah, 5: 77.
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Fana fi ash-shaykh

After explaining extremism, it is essential for you to
understand the reality of fana fi ash-shaykh which
you consider to be extremism in Din.

Fana (obliteration) does not refer to unilateral fana.
Rather it refers to obliterating one’s will and own
decisions. In other words, the murid obliterates his
own will and decisions and makes them subservient to
the will and decisions of his shaykh. To put it in
another way, fana fi ash-shaykh refers to obliterating
your temperament in the shaykh’s temperament and
your nature in the shaykh’s nature in the sense that
neither does your temperament remain nor your
nature.

If we had to ponder over this, a person who is fana fi
ash-shaykh is — in reality — fana fillah which is the
actual objective of the Shart'at. To explain this further,
in the path of suluk, a shaykh-e-kamil is really one
who adheres to the Shari‘at. Acting on the injunctions
of the Shari'at has become his nature and
temperament. Therefore, the fana fi ash-shaykh of a
person actually means he has submitted his will and
decision to the will and decision of Allah ta‘ala via his
shaykh.

You referred to fana fi ash-shaykh as extremism in
Din whereas it is established from the Shari‘at. The
following is stated in Ta’lifat-e-Rashidiyyah:

Question: What is the meaning of fana fi ash-shaykh

and fana fi ar-Rastl? Where is it proven from? What
do the Sufis say with regard to it?

Answer: Both these words are terminologies of the
Sufis. It refers to obedience and an overpowering love
solely for Allah’s sake. It is established from the
Shart‘at:
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Follow me and Allah will love you.!

Proof for fana fi ash-shaykh

Hakimul Ummat Hadrat Maulana Ashraf ‘Ali Thanwi
rahimahullah writes in his at-Takashshuf ‘an
Muhimmat at-Tasawwuf on the authority of Bukhart
Sharif and Abu Dawud Sharif:
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1 Ta’lifat-e-Rashidiyyah, p. 198.
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‘Urwah ibn Zubayr radiyalldhu ‘anhu narrates from
Miswar ibn Makhramah and Marwan a lengthy Hadith
concerning the Treaty of Hudaybiyah. ‘Urwah ibn
Masd (one of the Makkan leaders who had come to
spy on the Muslims and broker a peace treaty) began
staring at the Companions of Rastlullah sallallahu
‘alayhi wa sallam and reported: By Allah, Rastulullah
sallallahu ‘alayhi wa sallam could not even sneeze
without the mucus falling into the palm of one of his
Companions who would then rub it over his face and
skin. If he ordered them to do something, they would
hasten to comply. When he performed wudu’, they
would almost kill each other for his wudi’ water. When
he spoke, they lowered their voices before him. None of
them looked at him directly out of respect for him.

In the same Hadith, ‘Umar ibn al-Khattab radiyallahu
‘anhu said (this was when Rastulullah sallallahu
‘alayhi wa sallam accepted certain conditions which
appeared to be detrimental to the Muslims): I went to
Rastulullah sallallahu ‘alayhi wa sallam and said: “O
Rastlullah! Are you not truly Allah’s Prophet?” He
replied: “Indeed.” I said: “Are we not on the truth while
our enemies are on falsehood?” He replied: “Indeed.” I
said: “Why, then, are we accepting such humiliation
with respect to our religion?” He said: “I am Allah’s
Messenger. I will never disobey Him (whatever I have
done was not in disobedience to Allah ta‘ala) and He
will certainly help me.” I said: “Didn’t you tell us that
we will go to the Ka'bah and perform tawaf of it?” He
replied: “Indeed. But did I say that you will go to it this
year?” I said: “No.” He said: “You will certainly go and
perform tawaf of it.” I then went to Abu Bakr
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radiyallahu ‘anhu and said: “O Abu Bakr! Is he not
truly Allah’s Messenger?” He replied: “Indeed.” I said:
“Are we not on the truth while our enemies are on
falsehood?” He replied: “Indeed.” I said: “Why, then,
are we accepting such humiliation with respect to our
religion?” He said: “Listen man! He is certainly Allah’s
Messenger. He will never disobey his Lord and He will
certainly help him. Hold on firmly to him because he is
certainly doing the right thing.” I said: “But didn’t he
say to us that we would visit the Ka'bah and perform
tawaf of it?” He said: “Did he say that you will go this
year?” I replied: “No.” He said: “You will certainly visit
it and perform tawaf of it.” ‘Umar said: “I did many
good deeds [to make up for my having questioned
Rastulullah sallallahu  ‘alayhi wa sallam in  that
manner]...”

Note: Excessive love for and devotion to one’s shaykh.
The behaviour of the Sahabah radiyallahu ‘anhum as
described in the first part of this Hadith clearly proves
the devotion of murids to their shaykhs — more than
what they accord to worldly authorities - and their
love for them even to the extent of being prepared to
lay their lives for them. However, it must not go
beyond the limits of the Shari‘at.

Fana fi ash-shaykh: Although this is not explicitly
mentioned in this Hadith, it is clearly proven after
pondering over it. In the latter portion of this Hadith,
the answers of Hadrat Abu Bakr radiyallahu ‘anhu
were exactly in line with those of Rasulullah sallallahu
‘alayhi wa sallam in word and in spirit. It is clearly
proven from this that the heart of Hadrat Abu Bakr
radiyallahu ‘anhu was so attached to the heart of
Rasulullah sallallahu ‘alayhi wa sallam that he used
to receive the same type of sciences and conditions.
Attachment of this nature in view of the special Sufis
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is known as fana fi ash-shaykh. The presence of such
an attribute is an absolute proof of the existence of
people who possess such an attribute. When such a
connection is proven from a Hadith, this state — fana fi
ash-shaykh - is also proven. The reality of it is
observed when there is affinity between a murid and
his shaykh. It develops from total obedience and love.!

Fagqthul Ummat Hadrat Maulana Mufti Mahmud
Hasan Gangohi rahimahullah said:

If a shaykh’s focus is not directed at a
murid, the latter cannot move forward. It
is the shaykh’s focus which really takes
him forward. However, it requires fana’ fi
ash-shaykh, faith in him and love for him.2

The reality of fana fi ash-shaykh has been clarified
from the above lines. Now you tell me! Is fana fi ash-
shaykh extremism in Din or does it entail strict
adherence to the Shari‘at? You must realize well that
it is one of the special terminologies of the Sufis. As
long as you do not know the realities of these
terminologies, you must not make undue objections
against them. An objection against the genuine Sufis
is no less than a major sin as regards its harm.

Who is an extremist?

You labelled those who are attached to khangahs and
the genuine Sufis as extremists. The fact of the matter
is that extremist ways and mannerisms are adopted
daily by those of the general public who are Tablighis.
A person knowing a little about Din and having a bit
of Dini knowledge is aware of this.

1 at-Takashshuf ‘an Muhimmat at-Tasawwuf, pp. 390-392.
2 Malftizat Faqthul Ummat, vol. 6, p. 38.
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Based on the sincere efforts of the founder of the
Tablighi Jama‘at Hadrat Maulana Muhammad Ilyas
Sahib rahimahullah and his deputies, the objectives of
the founder being in line with the principles of the
Shart'at, the full support of the seniors of the ummat,
love for the jama‘at and its activities, and the excellent
effects and results of the work of the jama‘at
throughout the world; the ‘ulama’ and masha’ikh of
the khanqgahs always came to the defence of the
Jama‘at and are still doing so.

In order to bring this matter to your attention, a few
examples of extremism committed by Tablighi laymen
and the ‘ulama’s defence of them are presented. Only
the questions are quoted here.

Ten examples of Tablight extremism

1. The Tablighis say: The ummah has committed
a major crime by giving up da‘'wat (referring to
the present Tablighi Jama‘at).!

2. Some of the senior elders of Tabligh say: This is
the only way of reviving Din among the masses.
This work is on the system of prophet-hood.
Apart from it, other forms of tabligh in which
the masha’ikh and others are occupied are less
beneficial; in fact, they consider them to be
futile.2

3. A Tablighi person delivered a talk: Hadrat
Maulana Ilyas Sahib rahimahullah was in fact
an ilhami® Prophet. The Prophets used to
receive wahi (revelation). However, the Maulana

1 Fatawa Dar al-‘Ulim Zakariyya, vol. 1, p. 443.
2 Fatawa Mahmudiyyah, vol. 4, p. 248.
3 One who receives inspiration.
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was such a Prophet who received inspiration as
regards every approaching event. It was as
though he was an ilhami Prophet.!

A person who is attached to the Tablighi
Jama‘at says: “All the Dini efforts apart from
Da‘'wat are against the Qur’an and Hadith. For
example, the efforts against Shiism are harmful
to the ummat.” He also said: “The khatm-e-
nubuwwat movement made no contribution to
the ummat.2

Our Tablighi brothers say: The guidance and
rectification of the entire Muslim ummat can
only and only be realized through the present
Jama‘at programme.3

You have an ‘alim, mufti and teacher who is
only occupied in teaching, delivering talks and
issuing fatwas. Another ‘alim is working on the
present system (Tablighi system). The latter is
better than that teacher.*

The members of the Tablighi Jama‘at
constantly repeat in their talks and lectures:
The one who does not give time in Allah’s path
is deviated and there is no iman in him.5

The Tablight brothers instructed us to close the
tafsir of the Qur’an and ordered us to teach the
Tablighi book.6

1 Fatawa Mahmiudiyyah, vol. 4, p.291.
2 Ap Ke Masa’il Aur Oen Ka Hull, vol. 8, p. 199.

3 Ibid.

4 Ibid. vol. 8, p. 201.
5 Ibid. vol. 8, p. 202.
6 Mahmud al-Fatawa (Gujarati), vol. 1, p. 419.
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9. A few Tablight brothers began talim of the
Tablighi book in a loud tone after the salah,
forcing the rest of the people to perform their
salahs at home. They provide the practice at
the Markaz in Nizam ad-Din Delhi as proof.
They threatened the lives of those who tried to
put a stop to the talim.!

10.The Tablighi brothers erased Ahadith from the
notice board under the pretext that the actual
work of Da‘'wat is Din in its entirety.2

You can refer to the original books and take a look at
the entire discussions. Just look at the extent of
extremism! Despite all this, the Deobandi ‘ulama’ and
muftis never issued a fatwa stating that it is
impermissible to join the Tablighi Jama‘at because of
this extremism, or that this Jama‘at is not on the
truth. Rather, they always defended the work of the
Jama‘at and considered this [extremism| to be the
shortcoming of certain individuals. They tried to find
an explanation for their actions, or said that they are
based on misunderstanding or lack of understanding.

Finally, a question and its answer are quoted from
Mahmiid al-Fatawa:

A Tablighi lecturer quotes the incident of Heraclius

Question: A speaker related an incident which he
quoted from Hayadtus Sahabah (compiled by Hadrat
Maulana Yusuf Sahib Kandhlawi rahimahullah). A few
Companions of Rasulullah sallallahu ‘alayhi wa
sallam present themselves to King Heraclius to invite
him to Islam. The king shows them a few images
which were stored in a box. These were images of

1 Mahmud al-Fatawa (Gujarati), vol. 1, pp. 423-424.
2 Ibid. pp. 433-434.

93



different Prophets. He even shows them an image of
Rasulullah  sallallahu  ‘alayhi wa sallam and
acknowledges that he is a Messenger of Allah. Finally,
he refuses to embrace Islam by saying: “I am prepared
to become the worst slave of the one who treats his
slave in the most oppressive manner, but I am not
prepared to embrace Islam.”

Further on in his speech, the speaker said: “Islam had
become clear to him and he knew that it is the truth.
The signs of it being the truth were made obvious to
him. Despite this, he refused to embrace Islam. (This
speech was delivered in our local musjid after the
gusht. Therefore, bearing in mind the occasion, he
was encouraging us to take part in Tabligh). The
speaker continues: “We learn from this incident that
to merely consider a work to be the truth and believe
it to be correct or very good is not enough for
salvation. It is not guidance. As is the case with a
large section of our ummat today and many people
among us consider this work of Da‘'wat to be correct.
However, when they are asked to go out [in Jama‘at]...
what can we say!”

Is it correct for the speaker to use the above-related
incident [of Heraclius] and make the conclusions
which he made from it? If it is correct, what can be
said about those senior ‘ulama’ who never spent their
time in this specific type of programme [of Tabligh]?
This, notwithstanding the fact that throughout their
lives they consider this work to be correct and
encourage others towards it as well. Kindly provide a
detailed and referenced answer.

Answer: All praise is due to Allah ta‘ala. Peace and
salutations to Rastlullah sallallahu ‘alayhi wa sallam.
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Before understanding the answer to your question, it
is essential to understand the Shar status of the
present day Tablighi Jama‘at.

Hadrat Mufti A'zam Faqihul Ummat Maulana Mulfti
Mahmtd Hasan Sahib rahimahullah responds to this
question as follows: “A person says that it is fard-e-
‘ayn to go out in the Tablighi Jama‘at.” He replies:

The fact of the matter is that it is fard-e-
‘ayn to learn Din. One way of doing it is to
study in a madrasah. Another is to go out
in Tabligh. There are many other ways as
well. The people of Mewat were told that it
is fard on them to learn Din. To this end,
they must establish madaris or choose
other ways. If they cannot, then they must
go out in Tabligh. Thus, there [in Mewat]
people go out saying: “Go out to learn
Din.” There is no difference of opinion in
this regard.!

Observe another question and answer:

Question: What is the status of the present
Tablight Jama‘at in the light of the Qur’an
and Hadith?

Answer: It is one of the ways of learning
Din, becoming firm in it and propagating
it. If it is done in line with the principles
then experience has proved that it is
extremely beneficial.2

The incident of Heraclius which you quoted from a
certain speaker is an issue related to Islam and kufr.

1 Fatawa Mahmudiyyah, vol. 1, p. 453.
2 Ibid. p. 423.
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While those to whom he wants to apply it belong to
different departments of Din, each of which is
essential and important in its respective place.
Therefore, the conclusion which he came to from this
incident is either based on misunderstanding or
crooked understanding. All departments of Din are
required. We can say with regard to those who are
dedicated to a certain department and rendering
services to it that: They do not enjoy the special
benefits of rendering services to other departments.
However — Allah forbid - it is extremely hazardous to
think that they are not on the truth, misguided, or
worthy of castigation because they do not take part in
a specific department. It is essential to abstain from
such thoughts.

Observe the following question and answer:

Question: What is the ruling of the Shari‘at
with respect to a person who does not join
the Tablighi Jama‘at, does not go for gusht
and 40 days?

Answer: He will not acquire the benefits of
these actions.!

The above-mentioned speaker’s line of thought and
conclusion are therefore not correct.

One point should be remembered. Individuals who are
active in their respective department of Din must
ensure that the department in which they are involved
must take precedence. Teaching and learning must
take precedence in the centres of knowledge (madaris).
Assemblies of dhikr, purification of deeds and
spiritual striving must take precedence in the

1 Fatawa Mahmiidiyyah, vol. 1, p. 423.
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khangahs. The work of Tabligh and Da‘wat must take
precedence in the centres of Tabligh and Da‘wat. If
this is observed — Allah willing — all the departments
will progress. The precedence of a specific type of work
in a specific department of Din is desirable so that it
progresses by leaps and bounds. If anyone — due to
his crooked thinking — belittles or refutes any Dini
activity, or scorns any other work, it will not be
referred to as precedence in that activity but
extremism. And extremism in Din is despised and
rejected. If the people in the madaris belittle the
khanqgahs and Tabligh work, the khangahs belittle the
madaris and Tabligh work, and the Tablighis consider
their work to be the only work and scorn other works;
then their attitude is certainly despicable and worthy
of despise. That is all. Allah ta‘ala knows best.

Dictated by: Ahmad Khanpuri.
15 Ramadan al-Mubarak 1427 A.H.
I concur with the answer - ‘Abbas Dawud Bismillah.!

The People of Tasawwuf Consider Obedience to
The Shaykh to be Essential in Every Matter

Question: Can a shaykh and spiritual mentor be
ma‘'sum like the Prophets and angels? Can a spiritual
prescription and treatment of a shaykh be absolute? If
the answer is in the negative, why is it that murids
consider obedience to the shaykh to be absolute and
essential? If a person acts to the contrary, they
consider it to be hazardous and destructive in Din.

Answer: The Ahl as-Sunnah wa al-Jama‘ah
unanimously believes that the Prophets and angels

1 Mahmud al-Fatawa, vol. 3, pp. 208-212.
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are ma‘sum.! No matter how pious and righteous a
shaykh and murid may be, they are not ma‘stm.2

This is why the methodologies of rectification of the
masha’ikh in each era were different. Each one
prescribed a treatment which he experienced to be
most beneficial or was tried and tested for spiritual
ailments.

Tadhkiratur Rashid states:

There are numerous evil characteristics,
but the majority have restricted them to
ten. The essence of all ten is said to be
pride (takabbur). If this is removed, the
others will automatically be removed. A
person remained in the company of Hadrat
Junayd Baghdadi rahimahullah for twenty
years. He said to him one day: “Hadrat, I
remained with you for so long but I did not
acquire anything from you.” This person
enjoyed a lofty and senior position in his
family and tribe. Hadrat Junayd
rahimahullah understood that there is
pride in his heart, so he said to him: “Very
well, you must do one thing for me. You
must fill a bowl of walnuts, sit with it at
the entrance of the khangah, and
announce: ‘Anyone who strikes me once
with his shoe shall receive one walnut, the
one who strikes me twice shall receive two
walnuts...” continue increasing the
number in this way. Once the bowl of
walnuts is empty, you must come to me.”

1 Divinely protected from sin.
2 Sharh ‘Aqa’id, pp. 139-141.
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The person replied: “La ilaha illallah
Muhammadur Rastlullah — Hadrat, I can
never do this.” Hadrat Junayd
rahimahullah said to him: “It is a blessed
kalimah which, if a seventy year old kafir
reads it with sincerity, then by Allah, he
will become a believer. But by your reading
it now, you have become a rejecter of the
Tariqat. Get away from here, you will not
acquire anything from me.”!

Now tell me! If this treatment is prescribed for the
removal of pride in our times, will any murid be able
to bear it? Never.

Obedience to the shaykh is only in lawful matters; not
in unlawful matters. This is why it is necessary to
sever ties from a shaykh who does things which are
against the Shari‘at.

Hadrat Gangohi rahimahullah writes:

The practices of the Sufis are forms of
treatment. The origins of all are proven
from the texts just as medical treatment
itself is proven. However, sharbat-e-
banafsha? is not proven from an explicit
text. In the same way, the original form all
adhkar (pl. of dhikr) is established just as
the origins for torpedoes and guns are
proven even though they were not
prevalent in those days. It is therefore not
a bid‘ah. Yes, it is a bid‘ah to consider
specific ways to be essential Sunnats. The

1 Tadhkiratur Rashid, vol. 2, p. 13.

2 The name of any other medication can be substituted
here, e.g. paracetamol. (translator)
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‘ulama’ clearly state that it is bid‘ah to
think in such a manner.!

A murid considers obedience to his shaykh to be
essential because he pledged bay‘at to him and
promised loyalty to him. It is necessary to fulfil one’s
promise. Acting to the contrary results in worldly and

Dini harm.

The following is stated in Anfas-e-Isa:

Even if a shaykh errs in his method of
rectification for which he is even
reprimanded lovingly, the murid will
benefit by acting on it. The reason for this
is that Allah ta‘ala is the one who provides
benefit. When He sees a genuine quest
from the seeker and that he is firm in his
obedience to His wali, He shows mercy on
him even if the shaykh has erred.
Obedience and submission are great
things in this path. I have not come across
deprivation coupled with obedience to the
shaykh. At the same time, I have not come
across success coupled with
conceitedness.?

Proof For a Murid/Shaykh Relationship

Question: The Sufis claim that shaykhs/murids are
necessary in every era — they are essential. If this is
the case, why do we not find clear evidence of this
from the Qur’an, Ahadith and Rasulullah sallallahu
‘alayhi wa sallam so that a fixed and permanent

1 Ta’lifat-e-Rashidiyyah, p. 194.
2 Anfas-e-‘Isa, vol. 1, p. 60.
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programme could be agreed upon and the ummat is
saved from mutual differences?

Answer: Gauging from your words: “why do we not
find a clear evidence of this from the Qur’an, Ahadith
and Rasulullah sallallahu ‘alayhi wa sallam?” it seems
that you did not even search [for the evidence|. Had
you done, you would not have posed such a question.

Observe the following evidence for bay‘at from the
Qur’an...

The following is contained in Fatawa Mahmiidiyyah:

Question: A person says that this system of shaykhs
and murids is the way of yogis and idolaters. They do
less positive works and more negative ones. In fact, all
their works are negative in the sense that you cannot
do this, you cannot do that, and so on. This system
has reduced man into a paralysed and stroke-afflicted
person. In short, there is no good in this system. It is
also not proven from the Qur’an and Sunnat. The
bay‘at of Islam is established from Rastlullah
sallallahu ‘alayhi wa sallam in the sense that it would
bring a kafir into Islam. But there was no bay‘at for
those who are already Muslims.

I could not give an answer to this person. I personally
experience the benefits of bay‘at but do not have the
means to answer this person. Kindly provide an
answer.

Answer: All praise is due to Allah ta‘ala. Salutations to
Rasulullah sallallahu ‘alayhi wa sallam. Ask that
person to read the following verse of Strah al-Fath:

Surely those who pledge allegiance to you are actually
pledging allegiance to Allah.
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A few verses further down, Allah ta‘ala says:

Allah was pleased with the believers when they
pledged allegiance to you under the tree.

Here we see bay‘at being taken from not just believers
but from the most senior Sahabah radiyallahu ‘anhum
who included those who had embraced Islam in
Makkah Mukarramah and had already borne many
hardships for the sake of Islam. They are listed among
the early Muhajirin and had continually joined
Rastulullah sallallahu ‘alayhi wa sallam in the various
battles. This bay‘at was not for embracing Islam. They
had embraced it long before. In fact, their Islam was
extremely strong.

Now read the following from Strah al-Mumtahinah:
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O Prophet! If believing women come to you in order to
pledge to you that they will not ascribe any partners
with Allah, they will not steal, they will not commit
adultery, they will not kill their children, they will not
fabricate a slander between their hands and their feet,
and they will not disobey you in any good deed, then
accept the pledge from them...!

Allah ta‘ala instructs the acceptance of bay‘at for six
things, all of which are negative. If one ponders
carefully, one will deduce that the sixth point

1 Sarah al-Mumtahinah, verse 12.
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encompasses all positives. That is, they will not
disobey Rasulullah sallallahu ‘alayhi wa sallam in any
good deed. This means that they will obey every order.
This appears to be a negative but in reality it is the
greatest positive. Apart from these references,
accepting bay‘at from certain Sahabah radiyallahu
‘anhum for specific matters is also established.

When the pious elders of Din accept bay‘at, they do
not do it in emulation of yogis and idolaters. Rather,
they do it in emulation of Rastlullah sallallahu ‘alayhi
wa sallam. They ask the person to repent explicitly,
prohibit him from all acts of disobedience, and
prepare the person towards obedience to Rastulullah
sallallahu ‘alayhi wa sallam. This is clearly stated in a
Hadith:
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‘Ubadah ibn as-Samit radiyallahu ‘anhu narrates that
Rastlullah sallallahu ‘alayhi wa sallam said while a
group of his Companions were around him: “Pledge
allegiance to me that you will not ascribe any partner to
Allah, you will not steal, you will not commit adultery,
you will not kill your children, you will not fabricate a
slander between your hands and feet, and you will not
disobey in carrying out any good. Whoever from among
you fulfils this shall be rewarded by Allah. Whoever
commits any of these prohibitions and is punished for
them in this world, it will be an atonement for him.
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Whoever commits any of them and Allah conceals it [in
this world], it is left to Allah to either pardon him or
punish him.” We pledged allegiance to him over this.

This is the method of bay‘at by all the masha’ikh of
tasawwulf, viz. the Chishtis, Qadris, Nagshbandis and
Suhrawardis. Large numbers of people acquire
spiritual purification through them, realize a bond
with Allah ta‘ala, have their evil characteristics
removed, and embellish themselves with noble
characteristics.

That is all. Allah alone inspires to what He loves and
what He is pleased with.!

In his commentary to the verse on bay‘at in Strah al-
Mumtahinah,
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Hadrat Thanwi rahimahullah writes:
This verse is a clear proof for bay‘at.2
Anfas-e-Isa states:

This programme of shaykh/murid is a
pledge of obedience on the part of the
murid and a pledge of instruction and
rectification on the part of the shaykh.
Pledging bay‘at — placing one’s hand into
the hand of the shaykh - is neither the
objective nor is it required for the
realization of any objective. It is merely a
custom of the masha’ikh. The reality of
bay‘at is: The murid must adhere to

1 Fatawa Mahmiudiyyah, vol. 4, pp. 400-401.
2 Bayan al-Qur’an, (under Masa’il as-Suliik).
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obedience while the shaykh must adhere
to teaching and instruction. If such a
pledge is done verbally or by a state
(pledge is sometimes effected by a state or
condition), the bay‘at is realized. If the
shaykh does not teach and instruct his
murid, he will be acting against his
promise and he will be committing an act
of treachery.!

If The Focus of a Shaykh Ensures Guidance, Why
Could Abu Talib Not Embrace Islam Through The
Blessed Focus of Rasdlullah?

Question: The following outrageous claim is made
among Sufi circles: The Ahlullah make an impression
on the hearts of their murids through focus and
affectionate gaze. The blessings of this focus results in
the rectification of the hearts of the murids. In fact,
there are times when this focus of the shaykh results
in outsiders getting the inspiration for guidance and
iman. If this is correct in the Shari‘at, why could the
Chief of all past and future generations Rasulullah
sallallahu ‘alayhi wa sallam not instil guidance in the
heart of his beloved uncle, Abu Talib? Allah forbid,
was he deprived of such focus from Allah ta‘ala? We
seek refuge in saying such a thing and from showing
disrespect.

Answer: Focus is a type of influence which is not
within man’s choice. Let alone piety, focus does not
even require iman. The focus of non-Muslims can also
be effective for certain periods of time. Nevertheless,
focus is proven from the Qur’an, Hadith and countless
incidents of the righteous. Observe the following:

1 Anfas-e-‘Isa, pp. 39-40.
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The origin of focus

Hadrat Shah ‘Abd al-‘Aziz Muhaddith Dehlawi
rahimahullah writes in Tafsir ‘Azizi:

The first sign and effect of divine revelation coming to
Rasulullah sallallahu ‘alayhi wa sallam was in the
form of true dreams. Whatever he saw in his dreams
would be experienced by him exactly like that while in
a state of wakefulness. He was then made to become
attracted to solitude. Subsequently, he would go alone
to the cave of Hira’ and engage in Allah’s
remembrance. He used to take as much as one week’s
food and provisions for himself. When the food and
drink were finished, he would return home, get more
food and drink, and go back to the cave. In most
cases, his stay used to be for less than a month.
Occasionally he even stayed over for a full month.

One day he was standing out of the cave to wash his
mouth when Jibra’il ‘alayhis salam suddenly called
out: “O Muhammad!” He looked up but did not see
anything. He heard this voice a second and third time,
and began looking around in confusion. Suddenly a
face which was glittering like the sun, in the form of a
human, decorated with a crown of light on his head
and wearing green clothes appeared before Rastlullah
sallallahu ‘alayhi wa sallam and began saying: “Read!”
Some narrations state that he had a green silken cloth
in his hand. Something was written on it. He
presented it to Rasulullah sallallahu ‘alayhi wa sallam
and said: “Read.” Rasulullah sallallahu ‘alayhi wa
sallam said: “I cannot read.” The person said: “Read!”
He embraced Rasulullah sallallahu ‘alayhi wa sallam
and squeezed him so tightly that he felt constricted
and began perspiring. This happened three times. On
the fourth occasion he said:
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Read in the name of your Sustainer who is the creator
of all. He created man from a clot of blood. Read, and

your Sustainer is the most bountiful. Who taught by the
pen. He taught man what he did not know.!

These five verses settled in Rasulullah’s mind and
were memorised by him.

He writes further on:

The circumstances surrounding this initial revelation
to Rasulullah sallallahu ‘alayhi wa sallam contains a
few points which must be borne in mind.

Shah Sahib rahimahullah then writes four points. He
writes under the third point:

Jibra1l ‘alayhis salam was ordered to squeeze
Rasulullah sallallahu ‘alayhi wa sallam so that the
effect of Jibra’ll may become firmly embedded — to the
point of perfection — in the blessed soul of Rastlullah
sallallahu ‘alayhi wa sallam. The effect of the perfect
servants of Allah ta‘ala, which the people of the
Tariqat refer to as tawajjuh (focus) is divided into four
categories.

Types of tawajjuh

1. Ta’thir In‘ikasi: The example of this is of a
person who applies a lot of perfume and comes into an
assembly. The fragrance of his perfume perfumes the
mind of every person sitting in that assembly. This is
the weakest type of tawajjuh because its effect only
remains for as long as the person is in the company of

1 Sarah al-‘Alaq, 96: 1-5.
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a Wali. Once he leaves, the effect does not remain with
him.

2. Ta’thir Ilqa’i: The example of this is of a person
who pours oil into a container and places a wick into
it. He then comes to a person who has a fire. He
touches the wick to the fire, it takes light and becomes
a lamp. This effect and focus is stronger than the first
type because its effect continues even after the
assembly. However, if any calamity or impediment
comes upon it, it will leave. In this case, although the
lamp was lit, a sudden gush of wind or rain came
upon it and extinguished it. This effect cannot culture
and rectify the self and the senses.

3. Ta’thir Islahi: Through his spiritual power, the
mentor rectifies the inner self of the murid and the
senses are put into motion. The example of this is of a
person who brings water from a river or well and
stores it in one place. He makes canals which connect
this water to a pond which has a fountain. He clears
the canals of all dirt and grime, and releases the water
with full pressure so that the water now gushes forth
from the fountain.

This type of effect is stronger than the first two. The
self is rectified and the senses are cultured. However,
its effect is dependent on the amount of water which
is stored, and the extent and cleanliness of the canals.
It is not according to the capability of the river or well.
However, despite this, if any calamity or weakness
befalls the treasure [of water]|, there will be a drop in
the effect.

4. Ta’thir Ittihadi: Through his spiritual power,
the Sufi master takes the murid under his wing and
joins his soul to his murid’s soul in such a way that
the excellences of his soul are transferred into the
soul of the murid. This is the strongest type of effect.
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Once this is realized, there is no need for going
repeatedly to the shaykh to derive benefit from him.!

Hadrat Thanwi rahimahullah writes the following
points after relating the incident at the cave of Hira™

The angel who came to Rasulullah
sallallahu ‘alayhi wa sallam was Jibra’il
‘alayhis salam. When he asked Rasulullah
sallallahu ‘alayhi wa sallam to read, it was
not required of him to read something
which he had learnt before. Rather, it was
similar to a teacher displaying the letters
a, b, ¢ to a child and asking him to read.
In other words, you must read what I show
you. Rasulullah sallallahu ‘alayhi wa
sallam replied: “I cannot read.” This could
be in the sense that his blessed mind did
not go to the meaning of Igra’
Alternatively, he assumed from the
circumstances that Jibrail ‘alayhis salam
will make him read something which - in
order for him to grasp and understand it —
required him to be able to read and write
from before hand. No matter what, in order
to receive and accept what he has been
ordered to read, there was a need to
strengthen and perfect his capability. It
was for this reason that the angel
squeezed him several times. In this way,
the strength which he receives will enable
his heart to focus and gain courage. The

1 Tafsir ‘Azizt, pp. 559-563, Kutub Khanah Fayd-e-Abrar.
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action of tawajjuh is proven from this
Hadith.!

The reality of tasarruf

Imdad al-Fatawa volume five contains a booklet of
Hadrat Thanwi rahimahullah titled at-Ta‘arruf fi
Tahqiq at-Tasarruf. It has been translated by Hadrat
Mufti Muhammad Shaft® Sahib rahimahullah. A few
quotations from it are presented here.

The reality of tasarruf: The reality of it is
for special praiseworthy feelings to be
conferred on another person. This results
in special effects on him. Due to the
various objectives and purposes of these
effects, they take on different categories
and colours. In the terminology of the
Sufis, it is known as tasarruf (influence),
tawajjuh (focus), himmat (courage) and
jam‘e khawatir (gathering of thoughts).

Further on, he writes under the heading Tanbihat
(cautions):

First caution: Is this tasarruf which the
Sufis resort to a Sunnat of Rasulullah
sallallahu ‘alayhi wa sallam? Whatever 1
have been able to gather in this regard has
been explained in part two of my booklet,
at-Tard’if wa az-Zara’if. 1 feel it will suffice
to quote it verbatim here. It is: It is
narrated from authentic Ahadith that
Rasulullah sallallahu ‘alayhi wa sallam
struck his hand on the chests of certain
people resulting in their whisperings
leaving them. He placed his blessed hand

1 At-Takashshuf, pp. 430-431.
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on certain sick people and their illness left
them. Some people may assume that he
resorted to tasarruf here. It is also not far-
fetched for a person to furnish these
narrations as proof that resorting to
tasarruf is Sunnat. However, if we ponder
over this, we can conclude that this proof
is incomplete. The reason for this is that in
order for his action to be a tasarruf, it will
have to be proven through an authentic
narration that Rastlullah sallallahu
‘alayhi wa sallam accumulated his
spiritual powers in order to produce these
results [e.g. removing whisperings, getting
rid of an illness|. And this is not proven. In
fact, it is possible that he resorted to these
actions because he was informed via
divine revelation that they will be
beneficial to them without having to resort
to gathering of his thoughts
(concentration) and applying his tasarruf.
Based on this possibility, these actions are
most certainly not included in the tasarruf
as defined by the Sufis. This is why all the
‘ulama’ of the ummat list these incidents
among Rasulullah’s miracles which are
totally different from tasarruf. The most
clear indication that Rastulullah sallallahu
‘alayhi wa sallam never resorted to
tasarruf is that he did not resort to it on
the heart of Abu Talib despite his extreme
desire and wish for him to embrace Islam.
Instead, he sufficed on making du‘a’ for
his iman and inviting him to Islam. Even if
the performance of tasarruf is at any time
accepted with regard to him, it will not
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prove that it is Sunnat in the definition of
the Shari‘at. The reason for this is that for
an act to be Sunnat in the definition of the
Shart'at, it has to be practised. This is why
wrestling is not referred to as Sunnat.
This, notwithstanding the fact that
Rasulullah sallallahu ‘alayhi wa sallam
wrestled against Rukanah radiyallahu
‘anhu on one occasion. In fact, even if it is
proven to be his habit, it will not be
termed a Sunnat-e-Magstidah because it
is not necessary for a habitual Sunnat to
be an act of worship.

Second caution: Is tasarruf a sign of
wilayat, piety and acceptance in the sight
of Allah ta‘ala? The answer to this is that
it is definitely not. Just as other bodily
powers, hands, feet, etc. are used, so is
the case with tasarruf. This was explained
previously.!

Hadrat Thanwi’s book, Shari‘at Aur Tarigat contains
the following:

A lengthy Hadith of Hadrat Ubayy ibn Kab
radiyallahu ‘anhu contains the following:
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When Rastlullah sallallahu ‘alayhi wa sallam saw me
in the condition which had overcome me, he struck my
chest causing me to break out into a sweat. It was as
though I was looking at Allah ta‘ala out of fear.

1 Imdad al-Fatawa, vol. 5, pp. 231-233.
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The striking of the hand which resulted in this
condition is known as tasarruf. Some people are
naturally qualified for tasarruf even though they may
not enjoy affinity with Allah ta‘ala. All it requires is
expending one’s courage and will. If others also have a
strong courage, they can stop it. The different ways of
tasarruf are dependent solely on practice.

Diya’ al-Qulub states:

Strange and unique forms of tasarruf are
not acquired without first acquiring the
bond of self-obliteration and continuity. At
the same time, practice or one’s innate
power is also a prerequisite for it to be
beneficial in Din. This is because the
fundamental goal of a seeker is benefit in
Din. The strange and unique forms of
tasarruf referred to are those which are
connected to suluk.

Two levels of tawajjuh and tasarruf

There are two types of tasarruf and having an effect.
One is to have an effect on a murid’s inner self
through which he develops a pull towards Allah ta‘ala.
The other is to have an effect on other things of this
world, either through courage or supplication.

There are two levels of tasarruf. One is involuntary in
the sense that the heart desires for enthusiasm, love
for Allah ta‘ala, fear of Him and so on to be developed
in a certain person. He must make du‘a’ for the
person. There is no harm in it. The second level is the
well-known one in the terminology of the Sufis. It
entails the shaykh emptying his heart of all dangers
and focuses on something specific. He works his
imagination with the intention of having an effect or
influence. Although this is permissible it is
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temperamentally disliked. The doer in such a situation
is the force of lightening which is placed within man.
This force is also found to a large extent in the
ground. The falling of a person’s gaze one someone
has an effect on the person. The source of mesmerism
and tawajjuh which is known to us is the same. The
only difference between the two is that one is utilized
for a bad purpose and the other for a good one. It is
dependent on practice. This is why they practise
instilling affinity into others. Some masha’ikh resort to
this practice a lot. However, its benefit does not
remain. The one who seeks spiritual feeling, considers
it to be beneficial and therefore feels it is enough. This
is why he gives up doing good.

There are a few doubts about it: (1) It is not related in
the Sunnat. (2) Most people become lazy in carrying
out good works. While there is no harm in having an
effect on others, the person who practises tawajjuh
has no tawajjuh whatsoever towards Allah ta‘ala at
the time when he is practising it. If someone objects
and says that there is no tawajjuh towards Allah
ta‘ala even in normal ordinary conversations, the
answer to him is that this is more serious because the
heart has been wilfully emptied [in order to focus on
the person]. It seems shameful to have one’s tawajjuh
shifted away from Allah ta‘ala. This is what normally
happens in the circles of tawajjuh.

The prescribed method of rectification is lecturing,
advising and du‘a’. Total tawajjuh is the right of Allah
ta‘ala. However, it has certain etiquette. (1) One is
that the objective and method must be permissible. (2)
There must be no external or internal ostentation. A
good way of ensuring this is to accompany it with
du‘a’, as we are taught du‘a’ in the Hadith. (3) One
must not practise it too much for it could be a
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tribulation for the doer and the one on whom it is
practised. This is why we do not find excessive
mention of it with regard to Rastlullah sallallahu
‘alayhi wa sallam. Some people have committed
excesses in this regard and the resulting tribulations
bear testimony to it. The worst tribulation in this
regard is that it is generally considered to be a feat of
perfection, whereas this practice is solely out of
necessity.

$ygpall o jagm §s 8l
A necessity is calculated according to the level of
necessity and suffice with what is necessary.

Some elders clearly stated that when dhikr does not
have any effect on a murid, the shaykh could resort to
tawajjuh. The reason is the same:

39 pall ok a8
Suffice with what is necessary.

Some ignorant people incorrectly assume that the
conveying of blessings and benefit is in the control of
the shaykh. Muslim Sharif contains a Hadith of Hadrat
Abu Hurayrah radiyallahu ‘anhu with reference to the
verse:
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You cannot guide whom you will. Rather, it is Allah
who guides whomever He wills.!

He says: This verse was revealed with reference to
Rasulullah sallallahu ‘alayhi wa sallam. He was

1 Strah al-Qasas, 28: 56.
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encouraging his uncle, Abu Talib, towards Islam (and
he was not paying heed).

This Hadith rectifies this wrong assumption
completely, viz. when Rasulullah sallallahu ‘alayhi wa
sallam does not have such a power, how can it ever be
possible for others!?

Bearing in mind that Dini benefit — which is the
fundamental task of a shaykh - is totally out of his
control, conveying worldly benefit will be even more
out of his control. Many ignorant people are caught up
in this misunderstanding. We seek refuge in Allah
ta‘ala. They believe that the Ahlullah have all divine
powers. This belief has also been rectified by the above
text of the Qur’an.!?

Tawajjuh has a temporary effect

Another point which has to be understood is that the
effect which results from tawajjuh is temporary. It is
not lasting.

The following is contained in the Malfiizat of Hadrat
Thanwi rahimahullah:

If someone thinks that notorious evil
people were automatically rectified by the
tawajjuh of certain Sufis, it should be
understood that this is a type of tasarruf
which is neither within one’s choice nor is
it essential for piety. Many Sufis have no
power of tasarruf whatsoever.
Furthermore, tasarruf has no permanency.
It is similar to a person sitting near an
oven. As long as he remains there, his
entire body will experience warmth. The

1 Shari‘at Aur Tarigat, pp. 361-364.
116



moment he moves away from it, his body
will turn cold. On the other hand, the
effect which results from determination
and good deeds is long lasting. It is similar
to a person who consumes Kushta-e-Tila in
order to create heat within his body. Even
if he were to go to the Shimlah mountain,
the heat within himself will remain as it
was.!

We learn from the above statement that it is not
within a person’s control to bring a person onto the
straight path through tawajjuh, just as it is not in the
control of any person to guide someone. Tawajjuh is
beneficial and effective only if Allah ta‘ala wills.
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You cannot guide whom you will. Rather, it is Allah
who guides whomever He wills. He knows best those
who are guided.?

Therefore, your objection that “if the tawajjuh of a
shaykh is a means for rectitude and guidance, how is
it that Rasulullah’s tawajjuh in respect of his beloved
uncle, Abu Talib, could not result in his guidance?” is
baseless. If, according to you, every tawajjuh of
Rasulullah sallallahu ‘alayhi wa sallam is accepted as
beneficial for guidance, it would mean that on whoever
he applied his tawajjuh, that person most definitely
ought to become a Muslim. After all, Rasulullah
sallallahu ‘alayhi wa sallam was commissioned for the
guidance of all humanity. It was Rastlullah’s earnest
desire for every person to be endowed with the wealth

! Anfas-e-‘Isa, vol. 1, pp. 14-15.
2 Strah al-Qasas, 28: 56.
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of iman. So much so that Allah ta‘ala had to tell him
not to be too saddened by the unbelievers’ abstention
from Iman:

Gl eddh gy 1 23 3 2B JE G o G

Would you, perhaps, destroy yourself with grief over
them if they do not believe in this message?!

Rastulullah sallallahu ‘alayhi wa sallam had taken the
names of certain unbelievers (like Abu Jahal) and
made du‘a’ for their guidance. Despite this, they were
not blessed with guidance. It is obvious that to take
the name of a person and make du‘a’ for him entails
focussing totally on that person (tawajjuh).

Refusal — one of the reasons for the ineffectiveness of
tawajjuh

Sometimes the shaykh who is practising tawajjuh is
an expert, but the murid has no determination and
confidence in the shaykh. In fact, he is refusing him.
In such a case, the tawajjuh of even an expert shaykh
is ineffective. Hadrat Maulana Shah Wasiyyullah
Sahib Allahabadi rahimahullah has written two
articles on this subject, ‘Agibah al-Inkar and I‘tigad
Wa Inkar. These are contained in Ta’lifat Muslihul
Ummat. We present a quotation from it:

Bahjah an-Nufiis, a commentary of Bukhari Sharif
relates the following incident from an erudite scholar:
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1 Sarah al-Kahf, 18: 6.
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A person came to an erudite shaykh with the intention
of suluk. The shaykh instructed him to remain in
solitude and left him there for a few days. The shaykh
then went to him and asked: “What do you make of my
appearance?” The person replied: “You look like a pig.”
The shaykh said: “You are right.” The shaykh left him
in his solitude for a few days and went back to him
and asked him the same question. The person said:
“You look like a dog.” The shaykh left him and this
continued until one day the person said: “You look like
the full moon.” The shaykh said: “Your condition has
been set right now.” He then asked him to come out of
seclusion.

Look! We learn from this incident that a murid sees
his own self in the shaykh’s mirror. The shaykh was
already a full moon from the first day; it is the murid
who went through changes but was attributing them
to the shaykh. As his rectification was progressing, he
began getting closer to the reality.

Nowadays, in addition to the masha’ikh, there are
many senior ‘ulama’, scholars, jurists and Hadith
experts. Does every person who remains in their
company come out as an expert? It is observed that
the majority of those who qualify under them not only
possess very little capabilities, they are in fact
defective in their capabilities. In fact, they possess no
capabilities. We can go to the point of saying that the
ignoramuses have taken the place of the ‘ulama’. Just
one or two are worthy of doing some work. If this
situation is witnessed in the external sciences, can it
be said that it is actually the experts and the Hadith
specialists who are defective? Or can it be said that
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although their knowledge is accepted in its place, the
defect and shortcomings are in the students in the
sense that although they studied under such experts,
they learnt nothing. When this is the case here, and
everyone accepts that it is certainly not the fault of the
‘ulama’, why is it that when it comes to the spiritual
side, only the masha’ikh are blamed? Why is it not
assumed that the fault could be with the murids, due
to which they are not benefiting, and that the shaykh
is an expert in his place!!

From among the prerequisites for a shaykh to be an
expert, is it also a prerequisite for every murid of his
to be an expert? This is totally against the reality
because it could be that the shaykh is an expert but
those who frequent him are deprived of his teachings
because of their own shortcomings and wrongs. Look
at the most perfect of all humans - Rastlullah
sallallahu ‘alayhi wa sallam and his blessed era.
Despite living in his era and being in his company,
people like Abt Jahal and Abu Lahab remained
deprived. Similar was the case with the hypocrites. We
learn from this that there are certain prerequisites in
order to derive benefit from a person. Prerequisites
have to be fulfilled by both - the mentor and the
mentee. As for the internal self, it is much more
intricate. Thus, its prerequisites are also more
intricate. In order to derive internal benefit, it is
essential for a person to first fulfil those prerequisites
and to remove whatever obstacles he has in its path. If
the shaykh alone is an expert, what can he achieve?
The seeker too has to be genuine and devoted. Now if
a person did not learn under these personalities
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according to the prerequisites laid down, how can it be
the fault of the personalities?!

The Maktibat of Khwajah Muhammad Ma'stim
rahimahullah contains the following:

The tawajjuh of a shaykh-e-kamil is such
that even if mountains of darkness and
filth appear from all sides, he can repulse
them from a genuine murid and purify his
internal self. This tawajjuh of a shaykh is
also beneficial to a seeker when he is in a
state of retraction. The shaykh can create
expansion very quickly in him and open
the path of progress for him.

In short, the basis for success is that companionship
and tawajjuh which is accompanied by faith [in the
shaykh| and complete submission. In other words,
there must be love and handing over one’s self
completely from the seeker, and tawajjuh from the
shaykh. Love alone — without the tawajjuh of a shaykh
— can be a guide. In other words, it can be beneficial
and can provide progress. However, tawajjuh of the
shaykh alone and no love at all from the seeker
cannot be of much benefit.2

The Maktubat of Khwajah Muhammad Ma‘stm states:

I received your letter. It arrived at a most
opportune time. You requested tawajjuh
for yourself and your murids. We
occasionally practice tawajjuh. Allah
willing, we will practise it more. However,
it is essential for you to know that the

1 Ta’lifat Muslihul Ummat, vol. 1, pp. 39-41.
2 Ta’lifat Muslihul Ummat, vol. 4, pp. 153-154.
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basis for success is “spiritual bond”. It can
also be expressed by the words love,
conviction and submission. The stronger
this bond with one’s mentor, the more the
seeker will derive from the blessings of the
shaykh’s internal self. The presence of
pure love and spiritual bond is sufficient to
draw blessings from an expert shaykh,
even if there is no tawajjuh from him.
Tawajjuh alone, without any love and
spiritual bond, is not effective at all. For
tawajjuh to be effective, there has to be a
suitable recipient for it. Obviously, when
tawajjuh is combined with the above-
mentioned spiritual bond, it will become
most splendorous. In short, the basis is a
strong spiritual bond and following the
Sunnat of Rasulullah sallallahu ‘alayhi wa
sallam. If a person is firmly embedded in
these two things, he has nothing to worry
about. He will eventually succeed and he
will not be deprived of the excellent
qualities of the elders. But if there is a
defect in either of these two, there is
nothing but danger no matter how much
the person may exert himself.?

From the above text we learn that the reason why
Rasulullah’s perfect tawajjuh on his beloved uncle,
Abu Talib was not effective was the latter’s refusal. His
refusal was not only from the heart but from the
tongue as well. The Musnad Ahmad, Bukhari, Muslim
and Nasa’i state: When Abu Talib was on his death
bed, Rasulullah sallallahu ‘alayhi wa sallam came to

1 Maktabat Khwajah Ma'stiim, p. 102.

122



him. Aba Jahal and ‘Abdullah ibn Umayyah were also
present. Rasulullah sallallahu ‘alayhi wa sallam said:
“O uncle! Say La Ilaha Illallah just once so that I will
have one proof with which I could intercede on your
behalf in front of Allah ta‘ala.” Abu Jahal and
‘Abdullah ibn Umayyah said: “O Abua Talib! Are you
going to leave the religion of ‘Abd al-Muttalib?” Abu
Talib refused to say the kalimah. The last words which
emanated from his tongue were: “On the religion of
‘Abd al-Muttalib.”!

Why tawajjuh is not effective on a rejecter

The reason for tawajjuh not being effective on a
rejecter is that he does not demonstrate any need. His
condition reflects his claim to perfection. Hadrat
Thanwi rahimahullah writes:

The effect of tawajjuh falls on a person
who considers himself in need of it and
does not make any claims to his own
perfection. Tawajjuh is effective on the
masses but not on the elite because the
latter display no need and desire for it.
They claim that others are in need of
them.2

Why Do Spiritual Blessings Have to be Obtained
Via The Shaykh?

Question: In Sufism, the murid is taught to meditate
and to imagine Allah’s mercy and blessings
descending on the heart of his shaykh, and from there
to his own heart. Is it correct to hold such a belief?
Can’t these blessings of Allah ta‘ala descend directly

1 Siratul Mustafa, vol. 1, pp. 280-281.
2 Anfas-e-‘Isa, vol. 1, p. 49.
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onto the heart of the murid without the intermediary
of the shaykh?

Answer: Khwajah Muhammad Ma'sim rahimahullah
writes in one of his letters:

O brother! The reason for turning to
anyone in this world and relying on him is
because he is your mentor, and you obtain
physical and spiritual training from him.
Now ponder carefully. In the light of:

o O 52 3
Say I seek refuge in the Sustainer of people.

The true and absolute mentor is Allah
ta‘ala. External and internal training is in
reality connected to him. When reverting
to and being humble before one’s shaykh,
teacher, mother and father — as per the
instruction of the Shari‘at — it is done
because they are mentors by the order of
Allah ta‘ala. Since this humbleness before
them is by virtue of Allah’s order, it will be
considered to be reverting and humbling to
Allah ta‘ala.t

Thus, the meditation which is mentioned in the

question is permissible. After all, it is — in reality — one

form of reverting and turning to Allah ta‘ala.

Imdad as-Suliik states:

The heart of a shaykh is like a door which
is opened from the wunseen world.
(whatever comes through the door is - in

1 Maktiabat Khwajah Muhammad Ma‘stim, no. 79, p. 126.
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reality — coming from the unseen). The
blessings of Allah’s help which are
reaching the murid at every moment are
really reaching him through the shaykh.!

Fagthul Ummat Hadrat Muftti Mahmtd Hasan
Gangohi1 rahimahullah says:

Attaching the heart to the shaykh means
to direct one’s heart to one’s shaykh, and
to think to one’s self: “Allah’s blessings are
pouring onto my shaykh’s heart and
coming to my heart through him.” A son
receives physical things from his father.
His father gives him money, clothes, food,
sweets, etc. whereas in reality these things
come to the father from Allah ta‘ala. In the
same way, spiritual things come onto the
heart of the seeker from his shaykh. He
can feel: “This thing is coming to me from
my shaykh.” Even external [physical]
things do not come to a person without a
means. We do not see a fully baked bread
coming to a person directly from Allah
ta‘ala. The same can be applied here [in
the spiritual realm].2

Attaching the heart to one’s shaykh is referred to as
“sarf-e-himmat” in the terminology of the Sufis. The
objective of this is that in order to put an end to the
various types of whisperings and thoughts which
enter the heart of the murid, the shaykh turns the
murid in a particular direction. This cannot be

1 Imdad as-Suliik, p. 133.
2 Malftizat Faqthul Ummat, vol. 6, p. S0.
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acquired all at once. It is acquired gradually after
several years.

It is not necessary to be present before one’s shaykh
to derive benefit from his heart. This blessing can
reach the murid even when he is absent. Hadratji
Maulana Muhammad Ilyas Sahib rahimahullah says:

I wrote a letter to Hadrat Maulana Khalil
Ahmad Sahib [Saharanpuri| stating: “My
heart desires that I come and spend a few
days in Hadrat’s company.” Hadrat
replied: “There is no need for you to come
here in order to acquire something from
me. Being near and being at a distance are
the same. The benefit which you can
derive here can be derived while you are
seated there.”!

As for your question: “Can’t these blessings of Allah
ta‘ala descend directly onto the heart of the murid
without the intermediary of the shaykh?”, the answer
to it is that these blessings certainly can. Allah ta‘ala
has the power to do that, but He linked this world to
causes. The intermediary of the shaykh holds the
position of a cause. This objection of yours can be
applied to teaching, tutoring and all other matters. A
student acquires knowledge from a teacher. Can he
not acquire knowledge without a teacher? Our
Tablighi brothers give their time for their own
rectification. They go from village to village with their
luggage on their shoulders. Can rectification not be
achieved by sitting in their houses and without
bearing these difficulties? The same can be applied to
everything else.

1 Malfuzat Faqihul Ummat, vol. 7, p. 63.
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The Prohibition of Bay‘at to Several Shaykhs

Question: Bearing in mind that all the masha’ikh and
mentors are the close servants of Allah ta‘ala, what
type of principle is this that when a person has
pledged bay‘at to one shaykh, he cannot pledge to
another for as long as the first one is living, or else he
will suffer loss? Please clarify what loss he will suffer?

Answer: We are astonished at your words “what type
of principle is this?” You do not raise such an
objection when it comes to physical doctors, how,
then, can you ask with regard to spiritual doctors:
“what type of principle is this?”?

All doctors and physicians have this principle that in
the course of physical treatment, a patient’s cure is
dependent on acting on the directives of one single
doctor or physician. To go to another doctor for
treatment while under the treatment of one doctor is
synonymous to casting one’s self in the valley of
death. This principle is applied although all doctors
and physicians are qualified in their respective fields.
The same applies to the spiritual doctor (the shaykh).
A person is deriving benefit from one shaykh and his
rectification is being realized, yet he — unnecessarily —
pledges bay‘at to another shaykh, this would cause ill-
feeling from the first shaykh.

Hadrat Shah Wali Allah Sahib Muhaddith Dehlawi
rahimahullah writes:
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Know that repeating the bay‘at from two shaykhs — if it
is done because of the appearance of some defect in the
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one to whom he had first pledged bay‘at, then there is
no harm in it. The same can be said if it is done after
his death or disappearance. As for pledging bay‘at with
a second shaykh without any reason, it is similar to a
person who is playing around. It removes blessings
and causes the hearts of the shaykhs to turn away
from his [murid’s] education and training.!

Imdad al-Fatawa states:

Question: A person has pledged bay‘at to a shaykh
who is a follower of the Sunnat. How is it for him to
pledge bay‘at to another shaykh while the former is
still alive?

Answer: Although it is not a sin, it results in absence
of blessings and sometimes causes ill-feeling with the
first shaykh. This ill-feeling may well be the cause of
conveying the person towards sin through causes
which are within his control, although it is not
necessarily the case. Nevertheless, it is a dangerous
situation.
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The following is an example of where, although it is not
a sin, it is harmful and could sometimes lead to Dint
harms. Imam Muslim rahimahullah narrates with

reference to the incident when ‘Ali radiyallahu ‘anhu
intended getting married to the daughter of Abu Jahal

1 Shifa’ al-‘Alil (tarjumah al-Qaul al-Jamil), p. 20.
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while he was married to Fatimah radiyallahu ‘anha.
Rastlullah sallallahu ‘alayhi wa sallam said in this
regard: “I am not making the lawful unlawful nor vice
versa.” He said further on: “Unless [‘Ali] ibn Abt Talib
wants to divorce my daughter and marry his daughter.
My daughter is a part of me; anything which unsettles
her unsettles me as well, anything which hurts her
hurts me also.”

The following is stated in Hadrat Thanwi’s famous
book, Shari‘at Aur Tariqat:

If a person remains for a considerable
period of time in the service of a shaykh
while having good faith in him, but finds
no effect in his companionship, then he
must look elsewhere for his objective. This
is because Allah ta‘ala is the objective and
not the shaykh. However, he must not
have any bad thoughts about the first
shaykh. He may be an expert but the
person’s wellbeing was not destined at his
hands. In the same way, if a person’s
shaykh passes away before the former can
realize his objective or there is no hope of
meeting him, the person must look for
someone else. He must not think that it is
enough to acquire blessings from the
shaykh’s grave and there is no need for a
new shaykh. This is because the blessings
of training and education cannot be
acquired from the grave. However, a
person of affinity makes progress in his
spiritual conditions. So this person is still
in need of tutoring. Had this not been the
case, there was no need for him to pledge
bay‘at to anyone in the first place. There
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are thousands and thousands of graves of
not only the Auliya’ but of the Prophets as
well. It is extremely bad to pledge bay‘at to
several people. The blessing of bay‘at is
lost, the shaykh’s heart becomes turbid
towards the person, and there is the fear
of being cut off from affinity.!

Hadrat Maulana Rashid Ahmad Gangohi rahimahullah
writes:

If a person is a murid of a certain shaykh
and he learns that the shaykh is a bid‘ati
and not worthy of bay‘at, it is wajib on him
to cancel his bay‘at with such a shaykh. If
he does not cancel it, he will be sinning. A
Hadith states:

ol gr s

A person shall be with the one whom he
loves.

Thus, if a person loves a bid‘ati, he will be
included with him. and it is haram to have
love for a bid‘ati. If a shaykh is worthy of
bay‘at but the murid is not benefiting from
him, it is permissible for him to pledge
bay‘at to another shaykh. However, he
must still have good thoughts about his
first shaykh. If a person is benefiting from
his shaykh but still cancels it and
becomes a murid of another shaykh, he is
also committing a sin. A shaykh/murid
relationship is one of friendship. A person
can befriend anyone in Din, there is no sin

1 Shari‘at Aur Tarigat, pp. 490-491.
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in it. However, it is not good to leave a
good shaykh who is observant of the
Sunnat. The Sufis do not pay attention to
a murid of this type. Thus, he will not
benefit. Nonetheless, it is not a sin. All this
is noted by the Sufis in their books.!

You asked: “What loss will he suffer?” The reply to it is
that it is a cause of the shaykh’s ill-feeling. Ill-feeling
of the shaykh is a major loss in the path of sultk. The
one who hurts his shaykh remains deprived. O Allah!
Protect us from it.

Shaykh al-Hadith Hadrat Maulana Muhammad
Zakariyya Sahib rahimahullah writes in one of his
letters to Shah Mu‘in ad-Din Ahmad Nadwi
rahimahullah.

My second advice to your respected self is
that you must not hasten in pledging
bay‘at to anyone. You must first establish
a good rapport with the person, then once
you are inclined to him, you may do as
advised. The reason for saying this is that
after pledging bay‘at, if you experience
some reservation about him or the
shaykh’s heart has some hesitance
towards you, then this is an obstacle to
progress.2

He writes at another place:

According to the Sufi masters, objections
against the shaykh and moving away from
him can sometimes be worse than a major

1 Ta’lifat Rashidiyyah, p. 203.
2 Tarbiyyatus Salikin, p. 250.
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sin as regards the harm that this causes.
Although strictly speaking it is not a sin, it
becomes worse than a sin when it comes
to benefiting from the shaykh. That is all.
Muhammad Zakariyya.!

The Exertions of The Sufis Do Not Entail
Monasticism

Question: The Ahlullah and Sufis ask their murids to
practise strenuous exertions against the self, e.g.
eating less, sleeping less and curtailing interactions
with the creation. Furthermore, they ask them to
engage in loud dhikr and soft dhikr with the tongue
and heart in solitude. Can all this not fall within
monasticism and become impermissible? If your
answer is in the negative, explain the difference
between the two.

Answer: From the tone of your question, it seems that
you consider monasticism to be completely unlawful.
This is not the case. There are details in this regard.
They are explained further on.

Allah ta‘ala says in Surah al-Hadid:
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Their [Christians’] forsaking of the world which they
innovated. We did not prescribe it on them. [They
invented it] in order to seek the pleasure of Allah. But
they did not observe it as they ought to have observed
it.2

1 Tarbtyyatus Salikin, p. 570.
2 Strah al-Hadid, 57: 27.

132



An explanation of rahbaniyyah

In his explanation to the above verse, Hadrat Mulfti
Muhammad Shaft® Sahib rahimahullah writes:

The word rahbaniyyah is attributed to ruhban. The
words rahib and ruhban mean: a person who fears.
When sin and iniquity became common after Hadrat
‘Isa ‘alayhis salam, and especially when the kings and
rulers began rebelling openly against the injunctions
of the Injil, the scholars and righteous began stopping
them, so they were killed. Those who survived realized
that they do not have the strength to stop the evils
and to combat these rulers. They felt that if they
continued living and interacting with them, their
religion will be destroyed. This is why they imposed on
themselves to cast aside all worldly pleasures and
comforts. They will not marry, they will not bother
about accumulating foods and drinks, they will not
pay too much of attention to housing for themselves.
They will either spend their lives in far away jungles
and mountains or devote themselves to travelling like
nomads for the rest of their lives. They felt that by
doing this, they will be able to practise on the
injunctions of their religion freely. This action of theirs
stemmed from the fear of Allah ta‘ala, this is why they
began to be referred to as rahib and ruhban, and their
way of life is referred to as rahbaniyyah.

They adopted this system because of the compelling
circumstances and for the sake of safeguarding their
religion. Thus, what they did was not fundamentally
wrong. However, when a person imposes something on
himself for Allah’s sake, and then displays
shortcomings with regard to it or acts against it, then
it is a major sin. For example, the injunction when
taking a vow. It is not essential and obligatory on a
person. Once a person takes a vow and makes
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something haram or wajib on himself, then it becomes
wajib on him to fulfil it, and acting to the contrary
becomes sinful. However, some of these people
adopted the name of rahbaniyyah and made it a
means for acquiring of this world and for living a life of
luxury and comfort. The reason is that the masses
began having faith and confidence in these rahibs,
and began presenting them with gifts and offerings.
When people began reverting to them, immorality
began spreading.

In the present verse of the Qur’an Allah ta‘ala speaks
out against this action of theirs. They imposed
abstention from pleasures on themselves — something
which was not imposed on them by Allah ta‘ala. Now
that they imposed it on themselves, they were
supposed to uphold it, but then they acted to the
contrary.

The way of these people was not originally
blameworthy. The Hadith of Hadrat ‘Abdullah ibn
Mas"ud radiyallahu ‘anhu bears testimony to this. Ibn
Kathir rahimahullah quotes a lengthy narration via
Ibn Abi Hatim and Ibn Jarir in which Rastlullah
sallallahu ‘alayhi wa sallam said: The Banu Isra’l
were divided into 72 sects. Only three of them were
saved from punishment. They were the ones who
stopped the tyrant kings and rulers after Hadrat ‘Isa
‘alayhis salam from their tyranny, and the flagrant
sinners and immoral persons from their sinning and
immorality. They raised the voice of the truth in
combating them and called them towards the religion
of Hadrat ‘Isa ‘alayhis salam. The first of these groups
combated them physically but they were overpowered
and killed. A second group came in their place. They
did not have so much of power but they invited them
towards the truth without bothering about the safety
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of their lives. They were also killed. Some of them were
cut with saws while others were burnt alive, yet they
bore all these torments for Allah’s pleasure. They were
also successful. A third group took their place who
neither had the strength to combat them nor the
ability to live among them while practising on their
religion. They took to the mountains and jungles and
became rahibs. They are the ones whom Allah ta‘ala
refers to in this verse:

e B LS s

Their [Christians’] forsaking of the world which they
innovated. We did not prescribe it on them.

We learn from this Hadith that the original people who
adopted monasticism from the Banu Isra’il, upheld
the demands of monasticism, and remained patient
over calamities are also among those who are
successful.

The essence of this explanation of the above verse is
that the monasticism which had been initially adopted
by certain people was not blameworthy and evil in
itself. In fact, it was not even an injunction of the
Shart'at. Those people had voluntarily and happily
imposed it on themselves. Its blameworthiness and
evil commenced when some of those who imposed it
on themselves could not uphold it. Bearing in mind
that the majority of people had become like this, the
ruling was applied to all based on the principle that
when the majority do something, the ruling is applied
on all. Based on this principle, the Qur'an made
reference to this with respect to the Bani Isra’l in
general by saying that they imposed monasticism on
themselves but did not uphold it and did not fulfil its
conditions. This is referred to by the words:
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They did not observe it as they ought to have observed
it.

Another point which is learnt here is that the
monasticism which the Qur’an refers to as: “They
invented it” contains the word ibtida“ which is derived
from bid‘at. Here it is used in its literary meaning of
“inventing”. It is not the definitional bid‘at of the
Shari‘at regarding which a Hadith states:

WMo ien K
Every bid‘ah is deviation.

This point becomes completely clear when one
ponders over the style and arrangement of the Qur’an.
First observe the following statement:

0
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Allah ta‘alad demonstrates His favour by saying: We
placed compassion, mercy and forsaking of this world.
The tone and sequence tells us that just as
compassion and mercy are not blameworthy, their
self-chosen monasticism was not blameworthy in
itself. This is why those who considered monasticism
to be wunilaterally blameworthy, had to resort to
unnecessary explanations to explain the conjunctions
in this verse. They said that monasticism is not joined
to compassion and mercy, it is a separate sentence on

its own with the words l,cux! (they innovated) being

concealed. However, the above explanation does not
require any further justifications. Even further on, the
Qur’an neither refutes nor castigates them for their
monasticism. Rather, it castigates them for not
upholding the monasticism which they had chosen for

136



themselves, and for not fulfilling its rights and
prerequisites. This too will only apply when the word

¢glaw) (to innovate) is taken in its literal meaning. Had

the Shari meaning been taken, the Qur’an would have
certainly castigated them for it because the Shar%
definition of bid‘at is a deviation in itself. From the
previously quoted Hadith of Hadrat ‘Abdullah ibn
Mas'td radiyallahu ‘anhu that the group which opted
for abstinence was enumerated from among those
groups which have attained salvation. Had they been
guilty of the Shari bid‘at, they would not be listed
among those who attained salvation. Instead, they
would have been listed among the deviated ones.

Is monasticism totally reprehensible and

impermissible?

The fact of the matter is that the general meaning of
the word rahbaniyyah is to abstain from pleasures
and even permissible things. There are several levels
of this:

The first level: One is to consider a lawful thing to be
unlawful either by believing it to be so or in practice.
This constitutes distortion and alteration of Din. When
taking this meaning into consideration, rahbaniyyah
is absolutely haram. The following and other similar
verses expound on the impermissibility of this action:

i JoTe e s Vsl sl
O believers! Do not declare as unlawful the good things
which Allah made lawful to you.!

The very nature of the words “do not consider
impermissible” demonstrates that this prohibition is

1 Sarah al-Ma'’idah, 5: 87.
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because the person is considering Allah’s lawful thing
to be unlawful either in his belief or in practice. This
is synonymous to altering and distorting the
injunctions of Allah ta‘ala.

The second level: is that the person does not consider
a permissible action to be unlawful neither in his
belief nor in practice. However, he imposes on himself
to abstain from it out of some worldly or religious
necessity. An example of a worldly necessity could be
abstaining from certain lawful foods due to illness. An
example of a religious necessity is when a person feels
that if he does a certain permissible action, it could
eventually lead him to sin. For example, he abstains
from intermingling with people out of fear that he may
get caught up in speaking lies, backbiting and so on.
Or he abstains from certain permissible things for a
few days as a form of treatment for an evil of the self.
He strictly abstains from it as a treatment until the
evil is removed. For example, the Sufis emphasise on a
novice to eat less, sleep less and to reduce his
intermingling with people. This is a form of treatment
to bring the self into balance. Once he can control his
self to the extent that there is no danger of falling into
sin, he is asked to give up this abstention. In reality
this is not rahbaniyyah but taqwa which is required
by our Din and is established from the Sahabah
radiyallahu ‘anhum, Tabi‘in and Imams of Din.

The third level: The person does not consider a
permissible act to be haram, but he abstains from
utilizing it in the manner established from the Sunnat,
considering this abstention of his to be meritorious
and superior. This is known as extremism which
Rasulullah sallallahu ‘alayhi wa sallam prohibited in
many Ahadith. A Hadith states:
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There is no monasticism in Islam.

It refers to abstaining from permissible things while
considering the abstention to be superior and
meritorious. If the rahbaniyyah which initially started
among the Bani Isra’ll was out of necessity to protect
Din, then it falls under the second level, viz. taqwa.
However, extremism in religion was very common
among the People of the Book. When they reached the
first level of making the lawful unlawful, they became
guilty of committing haram. If they remained on the
third level, they were still guilty of committing a
blameworthy act.!

While extracting the issues of suluk from the above-
quoted verse, Hadrat Thanwi rahimahullah writes:

They were mnot reprimanded for the
rahbaniyyah which they had adopted for
Allah’s pleasure. Rather, they were
reprimanded for not adhering to it.2

Spiritual exertions differ from erato era
The following is stated in Majalis Hakimul Ummat:

The different forms of exertions such as
remaining awake at night, eating less,
speaking less and so on are well known
among the Sufis. These exertions are
neither injunctions of the Shari‘at nor are
they the objectives. The objective of these
exertions is to put the self through such
exercises whereby it does not become

1 Ma‘arif al-Qur’an, vol. 8, pp. 326-329.
2 Bayan al-Qur’an, 11/110.
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uncontrollable; it must remain within the
limits of the Shart‘at. This is why it is the
obligatory duty of a shaykh, rectifier and
mentor to first observe and gauge the
strength, availability and temperament of
the seeker and then prescribe exertions
which are suited to him. The severe
exertions which were prescribed by the
masha’ikh of the past were appropriate to
those times because the temperaments in
those days were strong and firm. It was
difficult to bring the self onto balance
without severe exertions.

Hadrat added:

Nowadays the temperaments are weak and
capabilities are generally fragile. Previously
what used to be achieved through 40-days’
exertions is now automatically acquired
because of natural weaknesses. This is
why in today’s times, the seeker should
not be asked to eat less and sleep less.
This will have detrimental health effects
which would render the person incapable
of doing anything.

Hadrat said:

It is well-known among the physicians that
the medications which could be consumed
by one person in the past cannot be
consumed by even four people today.
Nowadays, about a quarter of the original
prescription is prescribed for a patient.
The same is with the exertions of the Sufis.
They are actually medications and not
foods. The seeker must be made to
consume according to the needs of his
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temperament and disposition. In short,
exertions are not objectives; they are the
path to the objective and its means. One
must distinguish between the path and
the objective.!

Exertions are intended to bring about a balance

Hadrat Muftt Muhammad Taqi Sahib ‘Uthmani damat
barakatuhum says:

The Sufis sometimes prohibit [a murid] from
permissible things for a certain period of time so that
the self is accustomed to exertion. Someone asked
Hadrat Maulana Muhammad Ya‘qub Sahib Nanautwi
rahimahullah: “Hadrat! These Sufis prohibit many
things which Allah ta‘alad made lawful. Why do they
make them unlawful? For example, Allah ta‘ala made
food lawful, the Sufis say do not eat. Allah ta‘ala made
sleep lawful, the Sufis say do not sleep. Allah ta‘ala
made conversing and interacting with people lawful,
the Sufis say reduce your conversations and
interactions with people. What is the reason for this?”

Hadrat Nanautwi rahimahullah took a piece of paper
and said: “Turn this piece of paper on one side.” He
then said: “Now straighten it. Despite straightening it
several times, it does not become straight. The
indentation which has become embedded in it is
turning the paper in that direction. The way of
straightening it is to turn it from the underside in the
opposite direction. The paper will now become
straight.”

Hadrat then added: “Man’s self is also turned towards
sin. It will not come onto a balance if you want it to.
This is why you will have to turn it in the opposite

1 Majalis Hakimul Ummat, pp. 167-168.
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direction. You must also keep it away from
permissible and lawful things. When you do this, it
will certainly develop a balance and you will be
protected against sin and Allah’s disobedience.!

To sum up, the rahbaniyyah which the Qur’an spoke
out against is related to beliefs or action. On the other
hand, the reduction of pleasures and abstaining from
permissible things which the Sufis prescribe is related
to forms of treatment. This is permissible.

Proof for reduction of pleasures

Observe the following proof for the reduction of
pleasures:
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Jabir radiyallahu ‘anhu narrates: Hadrat ‘Umar
radiyallahu ‘anhu met me...He said: “Do you buy
everything which you desire!? It is sufficient for a
person to be labelled extravagant when he eats
whatever he desires.”

Almost all the Sufi orders pay special attention to
reduction of pleasures. The present Hadith makes
reference to this and it is one department of exertion.2

A few exertions attributed to the Auliya’
Ta’lifat-e-Rashidiyyah contains the following:
Question: We hear about the conditions of certain
Sufis and elders of Din — and Allah ta‘ala knows best —

that they impose difficult hardships on their selves.
For example, to wear sacks and chains, to castrate

1 Jslaht Majalis, pp. 63-64.
2 At-Takashshuf, p. 381.
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themselves, to go out into the jungles, to fall into
difficulty, to abstain from marriage, to abstain from
clothing, to abstain from good foods such as meat,
and so on. It is as though they are making haram on
their selves things which are Sunnat, desirable or
permissible in the Shari‘at; and imposing difficulties
on themselves which is in itself impermissible because
Allah ta‘ala says:

oy VI s 4l e Y
Allah does not impose on a self except what it can bear.

e el 0)
Din is most certainly easy.

However, this rahbaniyyah was found in the Jews and
Christians, and Allah ta‘ala castigated them for it:

e B LS s
Their [Christians’] forsaking of the world which they
innovated. We did not prescribe it on them.

Furthermore, a Hadith of Abii Dawud Sharif states:
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Do not impose difficulties on yourselves or else Allah
ta‘ala will make it difficult on you. People [of the past]
imposed difficulties on their selves and Allah ta‘ala
made it difficult on them. Now you see remnants of
them in the monasteries and dwellings.

Bearing in mind that the verse:

e BES G s, Giss
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Their [Christians’] forsaking of the world which they
innovated. We did not prescribe it on them.

Considers such actions to be bidat and
impermissible, they will not be a source of perfection
for them but a cause of their downfall. I heard about a
certain person who remained suspended in a well for
12 years; another remained for six months in a river
in winter, and for six months in the hot sun in
summer. I do not understand how they did these
things? How did they perform their salah and carry
out other necessities of Din and life while in this
condition!? These conditions and incidents are related
to us by our seniors in Din. What can be said of the
ignorant masses with regard to the Sufis! Therefore,
leading a life of a dervish can only be found in
following the Sunnat and the SharT'at. It can never be
in anything which is against it. No matter what level of
perfection a person may reach, it cannot be
considered. Furthermore, these things are against the
Sunnat and the ways of the Sahabah radiyallahu
‘anhum. How, then, can they be accepted as
perfection? Should these things be attributed to the
Sufis and accepted as perfection, or should they be
rejected after believing them to be against the Qur’an
and Hadith?

Answer: The exertions performed by the pious elders
are not such that they can be castigated for on the
basis of the Shari‘at because Allah ta‘ala says:

22l 5> AUl G 15es

Strive for the sake of Allah with the striving that is due
to Him.!

1 Sarah al-Hajj, 22: 78.
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Striving against the self and Shaytan is in itself a
major jihad which is established from the texts. The
elders abstained from pleasures, permissible clothing,
comforts and so on for the sake of culturing the self.
They did it so that the self may desist from its
demands for disobedience, and their nafs-e-ammarah!
may become a nafs-e-mutma’innah?. Rasulullah
sallallahu ‘alayhi wa sallam himself sometimes kept
away from desirable things and so did the Sahabah
radiyallahu ‘anhum. They did not consume delicacies
while acting under the instruction:

You wasted all your pleasures in the worldly life.3

Rasulullah sallallahu ‘alayhi wa sallam expressed his
displeasure when he saw Hadrat Fatimah radiyallahu
‘anha beautifying her house. In this way, he indirectly
affirmed that it is permissible to abstain from lawful
things if it is done for the sake of culturing the self.
Rastlullah’s poverty was by choice; not out of
compulsion. The permissibility of abstaining from
lawful things is proven from this. The pious elders
abstained from lawful things but did not make them
haram upon their selves. If a sick person does not eat
a certain item because of his illness and abstains from
it for his entire life due to his illness, the Shari‘at does
not castigate him in anyway for it, nor is he a sinner.
In the same way, the pious elders abstained from
pleasures for the sake of internal treatment and evil
characteristics of the self, not because they considered

1 The self which instructs a person towards evil.

2 The self which is content with the injunctions of Allah
ta‘ala.

3 Surah al-Ahqgaf, 46: 20.
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these pleasures to be haram. The acts of castrating
themselves, remaining in a river for six months while
abstaining from salah and so on were never performed
by the pious elders. Some foolish fellow accused the
pious elders of doing such things.

Yes, if someone suspended himself in a well or fell into
a river for the sake of punishing his self, he did it after
performing his salah and other obligations in the best
manner. All exertions were carried out for the
rectification and perfection of salah, fasting and so on.
How could they abandon these obligations?! This is a
false accusation. Most of those who abstained from
marriage did it after having full confidence in their
carnal desires — that they will not fall into sin. They
abstained from marriage so that they may be free of
worries in their acts of worship. Furthermore, in their
desire to abstain from unlawful wealth, they felt it
would be difficult for them to provide lawful
sustenance to a wife, while they were content with
eating lawful grass. Abstaining from marriage for
these reasons is not blameworthy. In fact, there are
times when it becomes obligatory to abstain from
marriage.

Thus, in the light of the Shari'at this criticism is
totally based on misunderstanding and ignorance as
regards the principles of Din. Nonetheless, the
exertions of the Sufis are inferred from the texts. They
used to acquire spiritual strength, and culturing of
character and of the self through these exertions. It
was therefore an act of worship in respect to them,
and there is no sin or castigation for abstaining from
something which is permissible. Yes, it is a bid‘at to
consider a lawful thing to be unlawful and amounts to
conflict [with the Shari‘at]. The Sufis never committed
this sin — they abstained from lawful things as a form
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of treatment for the self. The actions of these elders
were thus acts of perfection and in total conformity
with the injunctions of the Shart‘at.!

The Benefit of Tabligh Extends to Others While
That of Sullik is Confined to The Person

Question: If engaging in the work of Da‘'wat Wa
Tabligh after remaining for some time in the Markaz at
Nizamuddin and traversing the path of suluk after
spending time in the Khangah are both considered to
be permissible in the Shartat and both are
understood to be the objectives; even then, the work of
Da‘'wat Wa Tabligh seems to be better because its
benefit is to one’s self and extends to others as well.
On the other hand, tasawwuf and sultk are of benefit
to the seeker and murid alone. Thus, what harm could
there be if the people of Da‘'wat Wa Tabligh confine
themselves solely and exclusively to the work of
Da‘wat Wa Tabligh and remain totally aloof from the
Khangah and Khanqgah activities? Why can they not
be independent of the Khanqah?

Answer: You said: “Thus, what harm could there be if
the people of Da'wat Wa Tabligh confine themselves
solely and exclusively to the work of Da‘'wat Wa
Tabligh and remain totally aloof from the Khangah
and Khangah activities? Why can they not be
considered independent of the Khangah?” This group
is already independent of the Khangah, what need is
there to make it independent of the Khanqgah? Your
tone in every question of this questionnaire can be
considered to be independent. From the present
quotation it appears that this point has become
embedded in your heart and mind that there is such

1 Ta’lifat-e-Rashidiyyah, pp. 194-196.
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opposition and dichotomy between the Tablighi work
and the Khanqgah system that it is impossible for the
two to be combined. In other words, a Tablighi can
never become a Sufi, and a Sufi can never become a
muballigh. Whereas the reality is not like this. Rather,
there is a strong bond between the two as was
explained at the beginning from the lives of the elders
of Tabligh.

A person cannot be a muballigh in the true sense of
the word without ensuring his rectification. Hadrat
Thanwi rahimahullah writes:

As long as a person’s affinity with Allah
ta‘ala is not firmly embedded, unnecessary
relations with the creation are extremely
detrimental. Even the benefit which is
imagined, i.e. one is fulfilling the rights of
the creation, that can only be realized
when affinity with the Creator is firm. If
this is not realized, neither will the right of
the creation be fulfilled not of the Creator.
This has been experienced not by just one
person but by thousands of men of
insight. This is why people who were far
more qualified than yourself and myself
severed relations of this nature.!

Your statement: “the work of Da‘wat Wa Tabligh
seems to be better because its benefit is to one’s self
and extends to others as well. On the other hand,
tasawwuf and sultuk are of benefit to the seeker and
murid alone” appears to be valuable but when it is
evaluated deeply then the muballigh who - without
ensuring his own rectification — worries about the

1 Anfas-e-‘Isa, vol. 2, p. 479.
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benefit of others by enjoining good, then there can be
no guarantee as to when he will fall into tribulation.
This is because enjoining good is not the work of every
Tom, Dick and Harry.

Hadrat Thanwi rahimahullah says:

The shaykh only gives permission to the
murid to extend his benefit to others when
he observes the capabilities of
administration and supervision in him.
The reason for this is that there are certain
etiquette for enjoining good which every
person does not possess and without
which, enjoining good will be more
detrimental than beneficial.?

Hadrat Maulana Shah Wasiyyullah Sahib Allahabadi
rahimahullah says:

Someone asked Hadrat (Maulana Rashid
Ahmad) Gangohi rahimahullah: “Hadrat,
can blessings be derived from a grave?”
Hadrat asked: “Who is the one who wants
to derive the benefit?” The person said:
“Take me for an example.” Hadrat replied:
“No.” Our Hadrat (i.e. Hadrat Thanwi
rahimahullah) said: “Had the person said:
‘Take you as an example’, Hadrat
[Gangohi] would have said: ‘Yes.’ Similarly,
people ask me: ‘If a person is occupied in
Tabligh, will people benefit or not?” I
(Hadrat Maulana Wasiyyullah) ask: ‘Who is
the one who is doing the Tabligh?’ If the
person is an ordinary layman and he says:
‘Me for example’, I say: ‘There will be no

1 Anfas-e-‘Isa, vol. 1, pp. 58-59.
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benefit.” If he takes the name of an erudite
scholar, I say: Yes, there will be benefit
from his Tabligh.”!

A sign of sincerity

Ahsan al-Fatawa contains an article of Hadrat
Maulana Mufti Rashid Ahmad Sahib Ludhyanwi
rahimahullah which 1is titled: Tabligh Ki Shart
Haythiyat Wa Hudud (the legal status of Tabligh and
its limits). While discussing the issue of the signs of
sincerity, he writes:

If a person is conveying Din to others while
his fundamental disposition and nature is
that he is restless to be in solitude with
Allah’s remembrance — neither does his
heart want to meet anyone nor does he
want to speak to anyone — and he finds it a
burden to make Tabligh but does it
because it is the order of Allah ta‘ala, then
this is a sign that his Tabligh and Dini
services are accepted in Allah’s sight.

If he is discomforted by sitting in solitude,
constantly wants to make Tabligh and is
always desirous of delivering talks to
people, then it is a sign that his Dini
services are not accepted. This is because
he is not rendering these services for Allah
ta‘ala. He is going against Allah’s orders
and doing them for the sake of his self
[and ego].

Rastulullah’s fundamental temperament
and disposition was:

1 Majmii‘ah Ta’lifat Muslihul Ummat, vol. 5, p. 36.
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Allah ta‘ala made solitude beloved to him.

He found it naturally burdensome to sit
among people for the sake of Tabligh. This
is why Allah ta‘ala addressed him thus:
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Keep yourself with those who invoke their
Sustainer morning and evening, seeking
His countenance.!

In other words, we know that you find it
heavy to remain with people this is why
you are ordered to impose on your
disposition and be with them for the sake
of Tabligh.

The heart is constantly restless to see the
Beloved, but it is His order to convey His
words to others. This is why the true lover
obliterates his desire in carrying out the
order of the Beloved.
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I want to connect myself to the Beloved but
He wants me to be separated, so I sacrifice
my desire for the desire of the Beloved.?

Now you yourself can decide in the light of the above
statements of the elders. What is the reality of the self-

1 Sarah al-Kahf, 18: 28.
2 Ahsan al-Fatawa, vol. 9, pp. 140-141.
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benefits and extended-benefits which you assumed!?
Just imagine the benefits which the ummat is being
deprived of on account of not understanding this
reality! Our complaint is to Allah ta‘ala alone.

The Four Spiritual Lineages of Sufism

Question: Tasawwuf has four spiritual lineages: (1)
Chishtiyyah, (2) Nagshbandiyyah, (3) Qadiriyyah and
(4) Suhrawardiyyah. Do their spiritual chains reach
directly to Rastlullah sallallahu ‘alayhi wa sallam? Or
do they stop at some other point? What is the starting
point of these four lineages? Kindly clarify. Also
explain the distinguishing traits and benefits of each
of these four.

Answer: Hadrat Maulana Ashraf ‘Ali  Thanwi
rahimahullah writes:

All the Sufi lineages reach Rasulullah
sallallahu ‘alayhi wa sallam via the Ahl al-
Bayt. One lineage of the Nagshbandiyyah
has Hadrat Imam Ja‘far Sadiq, while
another has Hadrat ‘Ali radiyallahu ‘anhu,
Hadrat Imam Husayn radiyallahu ‘anhu,
Hadrat Imam Zayn al-‘Abidin
rahimahullah, Hadrat Imam Muhammad
Baqir rahimahullah, Hadrat Imam Ja'far
Sadiq rahimahullah, Hadrat Imam Musa
Kazim rahimahullah and Hadrat Imam ‘Ali
ibn Musa rahimahullah. The Qadiriyyah
lineage has Hadrat Imam  Hasan
rahimahullah, Hadrat Hasan Muthanna
rahimahullah and Hadrat Sayyid ‘Abdullah
Mahd rahimahullah. The Chishtiyyah
lineage has Hadrat ‘Ali radiyallahu ‘anhu.
The Suhrawardiyyah lineage has Hadrat
Imam °‘Ali Musa Rida rahimahullah. Thus,
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we see that all these lineages are of the Ahl

al-Bayt.
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These spiritual chains are like a good tree
whose root is firmly established and whose
branches are in the sky. It produces its fruit
in every season by the order of its
Sustainer.!

A ghayr mugqallid said to Hadrat Thanwi rahimahullah:
“The categorization of the Sufi families into four, the
Chishtiyyah, Nagshbandiyyah and so on appears to be
against the Sunnat.” Hadrat rahimahullah replied:
“First of all this distribution is not a Sharf
categorization, it is merely definitional. Thus, it is not
a bid‘at. Secondly, no one considers it to be essential.
You have full rights not to align yourself to any of
them.”2

The answer which you wanted has been provided from
the above two quotations from Hadrat Thanwi
rahimahullah. Firstly, these four Sufi lineages go up to
Rasulullah sallallahu ‘alayhi wa sallam. Hadrat Haji
Imdadullah Muhajir Makki rahimahullah has recorded
the names of the masha’ikh of all four lineages in his
well-known work, Diya’ al-Quliub.3 For the sake of
brevity we are not quoting them here.

The second point is that this categorization is not a
Sharl one. It is therefore inappropriate to fall into

1 Imdad al-Fatawa, vol. 6, pp. 138-139.
2 Majalis Hakimul Ummat, p. 327.
3 Urdu, pp. 62-64; Persian, pp. 64-68.
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discussions about it. The objective of all four is the
same, viz. to establish a bond with Allah ta‘ala. This is
similar to a person acquiring proficiency in (1) Unani
medicine, (2) homoeopathy, (3) allopathic medicine,
and (4) Vedic medicine; and received a degree for
treatment in all four branches. He then treats his
patients based on their illnesses, temperaments,
season-considerations and opts for whichever of the
four he feels will be most beneficial to them. Despite
the many differences among these medical branches,
the objective of all is the same, i.e. to obtain a cure.!

In your question you asked: “Also explain the
distinguishing traits and benefits of each of these
four.” The actual answer to it is related to practice. In
other words, it is difficult to wunderstand the
distinguishing trait without being attached to the
spiritual family. Nevertheless, in order to make it
easier to understand, we quote an extract from the
autobiography - Ap Beti — of Hadrat Maulana
Muhammad Zakariyya Sahib rahimahullah:

In his al-Bada’i (p. 230), Hadrat Thanwi
rahimahullah has written a detailed
explanation on the difference in training
procedures between the Chishti and
Nagshbandi masters. He writes: “The
masha’ikh first concentrate on connecting
the murid to Allah ta‘ala. This results in a
gradual severing of bonds from all apart
from Allah ta‘ala. Others give preference to
separation [from all apart from Allah
ta‘alal. The effect of this is that the more
the separation from them, the more the
bond with Allah ta‘ala increases. After all,

1 Fatawa Mahmiidiyyah, vol. 4, p. 372.
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there are only two bonds - if one
increases, the other will decrease; and vice
versa. The differences in these approaches
are similar to those which exist among the
physicians. When the patient has to be
taken towards good health and strength,
they either adopt ways of removing the
ailment or strengthening the system. The
Unani physicians give preference to
removing the ailment.!

The Reality of Kashf

Question: The Sufis experience kashf quite often.
Define kashf and clarify whether Rasulullah sallallahu
‘alayhi wa sallam experienced kashf or not? If any of
the Sahabah radiyallahu ‘anhum had kashf, give a few
examples or at least provide references.

Answer: Kashf refers to incidents which occur in the
world of similes and are concealed from normal eyes.2

Kashf is not a sign of human excellence; it is
experienced by flagrant sinners, immoral persons,
unbelievers and even animals. Allah ta‘ala says:

Bz p il a0 Aolee (e WSS 15 5 ik g e Al
You remained heedless of this day. Now We removed
from you your darkness so your sight is sharp today.3

In his commentary to the above verse, Hadrat Thanwi
rahimahullah writes under Masa’il as-Suliik:

1 Ap Beti, vol. 2, p. 1122.
2 Majalis Hakimul Ummat, p. 217.
3 Strah Qaf, 50: 22.
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We learn from this that even the
unbelievers can acquire kashf without
striving for it. Thus, a believer should not
desire such things.!

Those on falsehood also experience kashf

The following is a narration from Hadrat Abu Sa‘id
Khudri radiyallahu ‘anhu:
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Rastulullah sallallahu ‘alayhi wa sallam, Abti Bakr and
‘Umar radiyallahu ‘anhuma met Ibn Sayyad on one of
the roads of Madinah. Rasulullah sallallahu ‘alayhi wa
sallam said to him: “Do you testify that I am Allah’s
Messenger?” Ibn Sayyad replied: “Do you testify that I
am Allah’s Messenger?” Rastlullah sallallahu ‘alayhi
wa sallam said: “I believe in Allah, His angels, His
books and His Messengers. What do you see?” He
replied: “I see a throne on water.” Rastlullah sallallahu
‘alayhi wa sallam said: “You are actually seeing the
throne of Shaytan on the ocean. What else do you see?”
He replied: “I see two truthful ones (who bring true
information) and one liar (who brings false information).
Or, I see two liars and one truthful person.” Rasulullah

1 Bayan al-Qur’an, vol. 11, p. 52.
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sallallahu ‘alayhi wa sallam (addressed the Sahabah)
saying: “He is confused, leave him alone (he cannot
even give correct answers).”

Hadrat Thanwi rahimahullah writes in his explanation
to the above Hadith:

It is gauged from the above Hadith that the
Ahl Batil also experience kashf. We also
learn that every kashf is not accepted and
praiseworthy. The exposition of Shaytan’s
throne to him was mentioned in a
disparaging tone. When those who
consider kashf to be a sign of wilayat or
rely on every type of kashf see this Hadith,
it becomes obligatory on them to rectify
themselves.!

Hadrat Thanwi rahimahullah writes elsewhere on the
above Hadith:

We learn from this that it is possible for
the Ahl Batil to gain access to the celestial
world and to fathom thoughts. This too is
not a sign of wilayat. People in general are
deceived into thinking it is.2

Does kashf cause an increase in conviction or is it an
obstacle in the path?

Hadrat Khwajah Nizam ad-Din Sahib rahimahullah
states:

Whatever is exposed by the Auliya’ is a
result of their intoxication. This is because
they are people of intoxication. On the
other hand, the Prophets are people of

1 Shari‘at Wa Tariqat, p. 521.
2 At-Takashshuf, p. 413.
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alertness. Kashf and karamat are
obstacles on the path of a seeker.
Steadfastness develops from love.!

The writings of Makhdtm al-Mulk Shaykh Sharaf ad-
Din Yahya Munyari rahimahullah contain a treasure of
rare investigations, and lofty and intricate sciences
and themes . These are rarely found in the books of
facts and sciences. An extract is quoted from one of
his letters:

The things which are exposed to the
Siddiqin through kashf and true insight,
and events which are exposed to them
could well not be exposed to some people.
Despite this, no objections can be made
against them [those who do not experience
kashf] nor can any defect be established
against them. The thing which is really
objectionable and a defect is moving away
from the path of steadfastness. When
things of this nature are exposed to the
Siddiqin, it results in an increase of their
conviction, their striving increases, and
there is progress in their firmness and
praiseworthy characteristics. If these
conditions are experienced by a person
who does not adhere to the injunctions of
the SharTat, they result in his moving
further away [from the path]|, and they
become the means of his delusion and
foolishness. In his deception and
arrogance, he considers people to be
insignificant and defeated. There are times
when it leads to his leaving the fold of

1 Tarikh Da‘wat Wa ‘Azimat, vol. 3, p. 132.
158



Islam. He rejects the Ilimits of divine
injunctions and halal and haram. He
assumes that the purpose of worship is
nothing but Allah’s remembrance. He gives
up following the Sunnat and succumbs to
apostasy and atheism. We seek refuge in
Allah ta‘ala from that.!

A few statements of Hadrat Thanwi rahimahullah
which were collated by Hadrat Mufti Muhammad
Shafi* Sahib rahimahullah are quoted below:

Kashf is experienced by non-Muslims
Hadrat Thanwi rahimahullah said:

An exposition of unseen things or future events is
neither a worthy excellence nor a sign of proximity to
Allah ta‘ala. One does not even have to be a Muslim or
have an intellect for it. A non-Muslim also experiences
kashf. Even a lunatic experiences correct kashf. Sharh
Asbab is a well-known book of Unani medicine. The
following is written under the topic of mental ailments:
“Many lunatics experience correct kashf. As for
unbelievers and flagrant sinners experiencing correct
kashf, there are thousands of well-known and famous
incidents in this regard.”

Qudratullah experiences kashf of graves

There was a person by the name of Qudratullah. He
began experiencing kashf of graves. Most of his kashf
was correct. However, he was not regular in even
performing salah. He went to one grave and said: “The
person in this grave is presently standing and making
dhikr with a tasbih made of sandalwood.” On
investigation, a close friend [of the one who was in the

1 Tartkh Da‘wat Wa ‘Azimat, vol. 3, pp. 292-294.
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grave| said: “He certainly used to have a sandalwood
tasbih which he was especially attached to.” He had
said to his friend: “When I pass away, you must place
this tasbih in my grave.” The friend did as he was
advised.

On another occasion, Qudratullah began performing
salah near a certain grave. He suddenly came to
attention and said: “The one who is in this grave is
presently being punished. The reason is that he had a
certain person’s entrusted item. When the owner
asked for it he denied having it and did not return it to
him.” Before this, Qudratullah had no knowledge
about the person, his name and so on. When people
made inquiries, the deceased’s wife acknowledged
what was claimed and said: “Qudratullah is correct,
the deceased was my husband. He had accepted an
item as a trust from such and such person, and later
on refused to return it.”

In short, knowledge of these unseen things is
subservient to an internal physical power. It is also
acquired by unbelievers, flagrant sinners and lunatics.
They experience kashf and it is correct in most cases.
These things have no influence whatsoever as regards
piety and closeness to Allah ta‘ala. Nowadays people
are attracted to strange and unique incidents, and
they are carried away by any person who experiences
kashf. Many people go astray in this way and lead
others astray. The fundamental criterion for truth and
falsehood, and acceptance and rejection [in Allah’s
court] is solely and only adherence to the Shari'at and
the Sunnat. The one who does not fulfil this criterion
is not a Wali and not to be followed; he is deviated and
astray no matter how correct his kashf is.!

1 Majalis Hakimul Ummat, pp. 49-50.
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Knowledge and a test through kashf
Hadrat Thanwi rahimahullah said:

Although Shaykh Akbar Muhily ad-Din Ibn ‘Arabi is of
the opinion that there is no error in the kashf and
ilham of the erudite Sufi masters, he still said:
“Knowledge which any ummati acquires through
kashf and ilham is not firmly established and not
satisfactory. Instead, there can be complete
satisfaction in the knowledge which is obtained from
Rasulullah sallallahu ‘alayhi wa sallam.”

Hadrat rahimahullah added:

Sometimes, kashf is for the sake of testing the person
who is experiencing it, but there is no possibility of
the knowledge of a Prophet being for the sake of a test.
The reason for this is that a Prophet is solely a guide,
there can be no misguidance from him. On the other
hand, kashf is related to conceptual matters; and
there can be guidance and misguidance in conceptual
matters. Allah ta‘ala is on a different level; guidance
and misguidance occur through His power and will.
This is why the accursed Shaytan can make claims of
divinity in a person’s dream, but he has not been
given the power to claim to be a Prophet or Messenger.
If this power was given to him, man could have been
deceived. The possibility of such deception does not
exist when making claims of divinity because even a
person possessing the least amount of intelligence will
gauge this falsehood.!

(3) Knowledge of events which are to take place in
the future are sometimes involuntary from Allah
ta‘ala, and acquired through efforts on other
occasions. It is a matter which is within one’s choice.

1 Majalis Hakimul Ummat, pp. 143-144.
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A person performs certain exercises and actions, and
is then able to learn future events. This can be
acquired by a flagrant sinner, an immoral person and
even by an unbeliever.!

(4) The essence of kashf is that events which are in
the supernatural world and concealed from people in
general are shown to a person and he is able to see
them. When a heart is free from material things and
connections, it is not far-fetched for him to experience
kashf. Let alone being accepted by Allah ta‘ala, a
person does not even have to be a Muslim to
experience it. It can be acquired by an unbeliever and
flagrant sinner as well. In fact, even a lunatic and
madman can acquire it. It has nothing to do with
karamat because karamat is an Allah-conferred gift
which these people [unbelievers, sinners, etc.] do not
enjoy. In fact, this same kashf is sometimes given to a
person by Allah ta‘ala as a karamat. Such a kashf is
also a karamat. This is generally the case with the
kashf of the Auliya’. The special indication of a kashf
being given as a karamat is this: When it is
experienced, the self perceives its own humility,
submission and incapability. A kashf which is not
accompanied by this sign, and instead the self
perceives pride and arrogance, then it is not a
karamat; it is an istidraj from which we have to seek
refuge.?

It becomes clear from the above statements that kashf
is not a sign of piety and excellence, neither is it
within one’s control. It is therefore futile to search for
it in the life of Rastulullah sallallahu ‘alayhi wa sallam
and his Companions radiyallahu ‘anhum.

1 Majalis Hakimul Ummat, p. 213.
2 Ibid. pp. 217-218.
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Furthermore, Allah ta‘ala apprised Rasulullah
sallallahu ‘alayhi wa sallam of many events and
incidents related to the supernatural world and the
Hereafter through divine revelation. It is therefore
difficult to differentiate between divine revelation and
kashf, and to say that such and such event was
gauged through kashf, while such and such was
learnt through divine revelation.

The blessed lives of the Sahabah radiyallahu ‘anhum
are filled with kashf and karamat; it is difficult to
encompass them. Study Hayatus Sahabah of Hadrat
Maulana Muhammad Yuasuf Sahib Kandhlawi
rahimahullah. Furthermore, there is a book titled
Karamat-e-Sahabah written by Maulana Sayyid
Ahmad Hasan Sambhali rahimahullah which also
contains an evaluation by Hakimul Ummat Hadrat
Thanwi rahimahullah. Study this book. It contains 118
incidents displaying the kashf and karamat of the
Sahabah radiyallahu ‘anhum.

Difference in Ruling as Regards Collective Dhikr
And Qur’an Recitation

Question: If an act which is mustahab is done
collectively with so much of importance attached to it
that it appears to be obligatory, then does it not reach
the boundary of bid‘at? For example collective
recitation of the Quran and so on. Why, then, is
collective loud dhikr, collective meditation and so on
not bid‘at? It seems difficult to accept that collective
Qur’an recitation is labelled a bid‘at while collective
loud dhikr and other similar practices are considered
permissible under the guise of bid‘at-e-hasanah.
Kindly clarify the reason for this differentiation?

Answer: Collective loud dhikr and meditation are
important acts of worship which are established from
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the Qur’an and Hadith. Allah ta‘ala blessed Hadrat
Dawud ‘alayhis salam with a very pleasing voice. He
was conferred with the miracle of the mountains
joining him when he used to engage in the dhikr of
Allah ta‘ala. Birds used to stop and join him in the
dhikr as well. Allah ta‘ala says in this regard:

PR

S B 53R 505 17N el prendds S gsin )

We subjugated the mountains with him, expressing
[Our] purity in the evening and the morning. And
[likewise] the birds in their flocks: all were turning to
him.!

In his explanation to the above verse, Hadrat Thanwi
rahimahullah writes in Masa’il as-Sultik:
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While taking this to mean verbal glorification [of Allah
ta‘ala] as is apparent from the Qur’an and supported
by the exposition of many Ahlullah, two points can be
derived from this: (1) Collective dhikr which serves to
energize the self, strengthen one’s courage and enables
the obtaining of mutual blessings from each other. (2)
The validity of certain practices wherein the dhakir
pictures the entire world. This practice is quite unique

1 Strah Sad, 38: 18-19.
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in gathering one’s courage and removing stray
thoughts.!

DSC.:_-?\\.«:J\SKJ“)Aﬁls&\yajd\gjy)jw&\@b) EJ:’J"’L}.iQ-C
e 5 V) e 45l A OS gk Jls i) Sge o co B
sl amsTane o ) oa S5y A gty )| gty an S|

250

Hadrat Abu Hurayrah radiyallahu ‘anhu narrates that
Rastlullah sallallahu ‘alayhi wa sallam said: When
people assemble in one of the Houses of Allah to recite
the Qur’an and study it among themselves, tranquillity
most certainly descends on them, mercy engulfs them,
the angels surround them, and Allah ta‘ala makes
mention of them among those [angels|] who are with
Him.?

The practice of dhikr in a circle: When many dhakirin
assemble in one place and engage in dhikr, it has the
benefits of blessings being passed on among their
hearts, increasing their enthusiasm and courage,
removing laziness, and aiding in continuity. This is
referred to as dhikr-e-halqah. The present Hadith
contains the basis for this practice and makes
reference to its blessings.3

Proof for loud dhikr

Hadrat Thanwi rahimahulladh went into a detailed and
lengthy discussion on loud dhikr. One extract is
quoted here:

1 Bayan al-Qur’an, vol. 10, p. 4 (Masa’il as-Sulik).
2 Abu Dawid.
8 At-Takashshuf, p. 329.
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After proving the Shar' validity of loud dhikr, it must
be known that it is not confined to any specific
method and form. Rather, due to the general nature of
the proofs, the method is also all-embracing. It could
be done alone, collectively, in a circle, in a row, in any
other form, standing, sitting, etc. — all are permissible.
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Abu Hurayrah and Abi Sa‘id radiyallahu ‘anhuma
narrate that Rasulullah sallallahu ‘alayhi wa sallam
said: When people sit down to engage in Allah’s

remembrance, the angels most certainly surround
them.!
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Abu Hurayrah radiyallahu ‘anhu narrates that
Rasulullah sallallahu ‘alayhi wa sallam said: Allah
ta‘ala says: I treat My servant according to his thoughts
about Me, and I am with him when he remembers Me.
If he remembers Me in his self, I remember him in My
self. If he remembers Me in a gathering, I remember him
in a gathering which is better than their gathering.?
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1 Narrated by Muslim.
2 Narrated by Bukhari and Muslim.
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Anas radiyallahu ‘anhu narrates that Rasulullah
sallallahu ‘alayhi wa sallam said: Sitting with a group
of people who are engaged in Allah’s remembrance
from the ‘asr salah until sunset is more beloved to me
than freeing four slaves.!

Pl 0350 3L iy ade ) bo il Jpeny J5 06 e ) (525 i e
w0 oy SN Gl 1 Sl oy Lo )8 el g3 )b 22

Anas radiyallahu ‘anhu narrates that Rasulullah
sallallahu ‘alayhi wa sallam said: “When you pass by
the gardens of Paradise, you must graze [to your
heart’s content].” The Sahabah asked: “What are the
gardens of Paradise?” He replied: “The assemblies of
dhikr.”2

Allah ta‘ala says:
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Those who remember Allah while standing, sitting and
on their sides...
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1 Narrated by Abu Dawud.
2 Narrated by Tirmidhi.
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Proof for muragabah

Similarly, muraqabah is a type of dhikr. Muragabah is
a supervisor of the heart. Shaykh ‘Aziz ad-Din
rahimahullah saw Hadrat Mahbudb Ilahi in a dream.
The latter said to him: “O ‘Aziz ad-Din! You must
make it a habit to fast, and keep fast of the heart.”
When Shaykh ‘Aziz ad-Din rahimahullah related this
dream to Hadrat Chiragh Dehlawi rahimahullah, the
latter said: “Hadrat is instructing you to engage in
muraqabah.”

Muraqgabah of the heart is proven from the Hadith.
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Hadrat Ibn ‘Abbds radiyallahu ‘anhu narrates: I was
sitting behind Rasulullah sallallahu ‘alayhi wa sallam
on the same conveyance when he said to me: “O boy!
Be constant in thinking of Allah and you will find Him
before you.” This Hadith also contains: “If you are able
to do for Allah’s pleasure with conviction, you must do
it. If you cannot do it, then there is still a lot of good in
exercising patience over displeasing matters.”

The practice of muraqabah: The meaning of the words
“Be constant in thinking of Allah” is the essence of

1 Imdad al-Fatawa, vol. 5, pp. 154-155.
2 Tarikh Masha’ikh Chisht, vol. 1, p. 334.
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muragabah which is the essential practice of the
Sufis. As for the specific manner of muraqgabah, it is
only prescribed to entrench it and is not the objective
in itself. There is therefore no need for the specific
manner to be established from the texts.!
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‘Abdullah ibn Abi Bakr narrates that Hadrat Aba
Talhah Ansari radiyallahu ‘anhu was performing salah
in his orchard when a bird (or wild pigeon) flew in. It
began flying around, searching for an exit but could
not find one. Abt Talhah was pleased by this (i.e. his
orchard was so dense that a bird found it difficult to
come out of it). He continued looking at it for some
time and then turned his attention to his salah, but
he could not recall how many rak'ats he had
performed. He said to himself: “This wealth of mine
has put me through a severe test (in the sense that I
could not concentrate in my salah).” He went to
Rasulullah sallallahu ‘alayhi wa sallam and related to
him what transpired while he was performing salah,
and added: “O Rasulullah! I am giving this orchard in
charity, you may spend it [in Allah’s cause] as you
wish.”

The practice of muragabah of the heart: One of the
practices of the Sufis is to constantly supervise and
monitor the heart. They check its present condition

1 At-Takashshuf, p. 435.
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and when they find any change in it, they make up for
it. The praiseworthiness of this action is obvious from
the action of this Sahabi and Rasulullah’s approval of
it. After all, his coming to his senses was a result of
his muraqabah, as is clear from this incident.!

The virtue of pondering and reflecting

Hadrat Ibn ‘Abbas radiyallahu ‘anhu said: “An hour of
pondering is superior to one night’s worship.” The
same has been narrated from Hadrat Aba Darda’ and
Hadrat Anas radiyallahu ‘anhuma. Hadrat Anas
radiyallahu ‘anhu also said: “An hour of pondering is
superior to 80 years’ worship.” Someone asked Hadrat
Umm Darda’ radiyallahu ‘anha: “What was the most
superior act of worship of Hadrat AbG Darda’™” She
replied: “Pondering and reflecting.” Hadrat Abu
Hurayrah radiyallahu ‘anhu narrates that Rasulullah
sallallahu ‘alayhi wa sallam said: “An hour of
pondering and reflecting is superior to 60 years’
worship.”

These narrations do not mean that the need for
worship no longer remains. No matter what the status
of an act of worship - fard or wajib, Sunnat or
mustahab - leaving it out will deserve that amount of
warning, punishment or reprimand.

Imam Ghazzali rahimahullah has written that
pondering and reflecting is said to be superior to
worship because in addition to it already containing
the meaning of dhikr in it, it contains two more
points: (1) Recognition of Allah ta‘ala because
pondering and reflecting is the key to His recognition.
(2) Love of Allah ta‘ala. Reflection inevitably leads to
love. This is the very same pondering and reflecting

1 At-Takashshuf, p. 422.
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which the Sufis refer to as muragabah. Its virtue is
established from many narrations.!

Muragabah is a fundamental pillar

‘Allamah Ibn Qayyim Jauzi rahimahullah said that
muragabah is the fundamental pillar from among the
actions of the heart. He writes: “Muraqabah is the
fountainhead of actions of the heart and the stations
of Din.” He quotes the Hadith on ihsan2? as evidence.
While explaining how to direct tranquillity to one’s
self, he writes:
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To sum up, collective loud dhikr and muragabah are

not bid‘at acts; they are permissible.

The following footnote is contained in the above-
quoted text of Imdad al-Fatawa:

However, the precondition is that it [loud dhikr] must
not disturb any sleeping person or a person who is in

1 Fada'’il-e-A‘'mal, vol. 1, pp. 360-361.

2 Reference is made to the Hadith which is popularly known
as Hadith-e-Jibra’il.
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salah. Furthermore, it must not be too loud. If any
shaykh asks a murid to engage in very loud dhikr,
then in addition to the precondition of it not
disturbing anyone, the loud dhikr must not be
considered to be the objective of proximity. Rather, it
must be considered to be based on certain special
wisdoms which are known to the Sufi masters.!

Similarly, if it is considered essential to attend
assemblies of dhikr, if those who do not attend are
criticized, or some other impermissible act is
committed, then in such a case dhikr of this type is
prohibited.
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Shaykh ‘Abd al-Haq Muhaddith Dehlawi rahimahullah
has gone into a lengthy discussion on collective dhikr
in his book. He states that collective dhikr is
permissible. Similarly, ‘Allamah Khayr ad-Din Ramli
rahimahullah states in Fatawa Khayriyyah that
collective dhikr is supported from Ahadith. There is
therefore no doubt whatsoever as regards its
permissibility. The texts of both these scholars are
presented here:

1 Imdad al-Fatawa, vol. 5, p. 154.
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Collective Qur’an recitation

You presented a comparison between collective dhikr
and collective Qur’an recitation which is not correct. If
collective Qur’an recitation is done without adhering
to customs, family pressure, specific dates and days,
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without insisting on inviting people and without
ensuring that people gather for it, then it is
permissible. Those ‘ulama’ who said that collective
Qur’an recitation is impermissible said it on this
basis.
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Types of Bay‘at

Question: As far as I know, there are three types of
bay‘at: (1) Bay‘at on jihad. (2) Bay‘at on accepting
Islam. (3) Bay‘at on steadfastness on doing good and
abstaining from evils. Is it correct to confine it to these
three or are there other types of bay‘at as well?
Explain in detail.

Was salam
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Bagbanpura Washim, AT&Dist. Washim
Maharashtra, pin: 444505

Answer: There are further details as regards the third
type of bay‘at mentioned in your question. Hadrat
Shah Wali Allah Sahib Muhaddith Dehlawi
rahimahullah writes:
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There are several types of bay‘at which are in vogue
among the Sufis: (1) Bay‘at of repentance from sins. (2)
Bay‘at of obtaining blessings by entering into the
spiritual lineage of the righteous. This is similar to the
chain of transmission of Hadith, for surely there is
blessedness in it. (3) Bay‘at of reaffirming one’s
determination to carry out Allah’s orders and abstain
from His prohibitions externally and internally, and to
attach one’s heart to Allah ta‘ala. This third type is the
fundamental.
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As for the first two types, loyalty to one’s bay‘at entails
abstaining from major sins, abstaining from persistence
in committing minor sins, and holding on firmly to the
previously mentioned acts of obedience which are
obligatory and Sunnat-e-mu’akkadah. As for breaking
one’s allegiance, it entails shortcomings in what we

mentioned, ie. committing major sins, persisting in
minor sins, and inattention towards acts of obedience.
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As for the third type, loyalty to one’s bay‘at entails
keeping away from desires and remaining firm on
striving and spiritual exercises until the person is
enlightened with the light of tranquillity, and it becomes
embedded as his habit, disposition and temperament.
On reaching this level, he is sometimes given
permission to indulge in those pleasures which the
Shari‘at has permitted and to become occupied in some
of those works which require lengthy periods of time,
such as teaching Dini sciences and passing
judgements. The bay‘at is broken when one causes
defects in this before the heart can be enlightened.!

1 Shifa’ al-‘Alil (tarjumah) Qaul al-Jamil, pp. 18-19.
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CONCLUSION

From the 14 questions in your query with regard to
the practices of the Tablighi Jama‘at and the
Khanqgah, it is gauged that you consider a gulf
between the practices of the Tablighi Jama‘at and the
practices of the Sufis. Whereas in reality this is not
the case. The principles and regulations which Hadrat
Maulana Muhammad Ilyas Sahib rahimahullah laid
down for the Tablighi Jama‘at and whatever is
acquired from them through practical application with
moderation is the same which is acquired from
tasawwuf. For example, the first point of the six points
of the Tablight Jama‘at is the kalimah tayyibah, and
the third point is knowledge and dhikr. Hadrat
Maulana Muhammad Zakariyya Sahib rahimahullah
writes with reference to kalimah tayyibah:

This is that pure kalimah around which
the millstone of Din revolves. This is why
the Sufis and Gnostics pay due
importance to it and give preference to it
over all other forms of dhikr.!

There are not thousands but millions of Sufi shaykhs,
and each one has numerous murids. Almost all of
them have in their daily practices the practice of
repeating the kalimah tayyibah thousands of times.
Jami" al-Ustil states that the word “Allah” has to be
repeated at least 5 000 times and there is no limit to
the maximum number. And according to the Sufis, it
has to be repeated 25 000 times.” As regards La ilaha
illallah,, it has to be repeated at least 5 000 times

1 Fada'’il-e-A'mal, vol. 1, p. 388.
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daily. This number is more or less prescribed
constantly by the Sufis.!

Imdad as-Suluk states:

It is obligatory on a seeker to be fully
conversant with the principles of Din so
that his recognition, servitude and worship
become correct.2

The fourth point [among the six points of Tabligh] is
kindness to a Muslim. The essence of it is to be
considerate of the rights of fellow humans and to fulfil
them whenever the occasion demands. Each person
must be treated according to his rank.

Imdad as-Suliuik states:

The characteristics of the Sufis are:
forbearance, humility, concern and
kindness, bearing insults and softness,
giving preference to the benefit of others
over one’s own benefit, rendering services
to others, affection, giving glad tidings,
nobleness, discarding position and wealth,
gallantry, love and generosity, pardoning,
reconciliation, open-heartedness and
loyalty, modesty and subtlety, having a
smiling and pleasant countenance,
tranquillity and dignity, supplicating for
people and praising them, pleasantness,
considering one’s self to be insignificant,
according respect to one’s brothers,
respect for the masha’ikh, kindness to
one’s juniors, considering the favours of

1 Fada’il-e-A'mal, vol. 1, p. 403.
2 Imdad as-Suliik, p. 160.
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others to be great and one’s own favours to
be insignificant.!

The fifth point [among the six points of Tabligh| is
sincerity of intention. It means that every action must
be done solely to please Allah ta‘ala. While explaining
the essence of Sufism, Hadrat Maulana Muhammad
Zakariyya Sahib rahimahullah writes:

“Actions are based on intentions” is the
starting point of Sufism and its peak is
“that you worship Allah as though you can
see Him”. This is known as affinity,
remembrance and consciousness of Allah.2

Similarly, part of the course of the Tablighi Jama‘at is
for a person to spend 40 days. This is also found
among the Sufis. A good act which is carried out for
40 days bears many good fruits and brings excellent
results. A person develops a special attachment of the
heart to that act. This is established from the Hadith
and has been experienced by many senior Sufi
masters.

At-Takashshuf states:
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Hadrat Ibn ‘Abbas radiyallahu ‘anhu narrates that
Rastlullah sallallahu ‘alayhi wa sallam said: The
person who remains devoted to Allah ta‘ala for 40 days
(in worshipping Him) will experience fountains of
knowledge emanating from his heart and appearing on
his tongue. Narrated by Razin.

1 Imdad as-Suliik, p. 156.
2 Ap Beti, part 2, Yad-e-Ayyam, vol. 1, p. 79.
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Most elders pay particular attention to 40 days’ of
solitude. This Hadith is the basis for this practice.!

In the same way, by going out in a jama‘at, a person
gradually learns how to exercise patience over the
characteristics and actions of inappropriate people,
show consideration to his companions, desire the
wellbeing of the creation in general, accord respect to
elders, show affection to juniors, obey the amir, see to
the needs of those under him, develop the habit and
importance of mutual consultation, and various other
characteristics and prophetic teachings. The person
gradually begins to understand Din in its entirety and
gets the inspiration to practise on it. The desire to
sacrifice and endeavour for Din becomes firmly
embedded in him.2

The Sufi masters also instruct and teach the above-
mentioned characteristics. Now you yourself can
decide and see the extent of unity and harmony which
exists between the Tablighi work and the Khanqgah
activities!

Tablight Work is The Convergence of The Activities
of The Chishti Masters

It will not be wrong if we said that Hadrat Maulana
Muhammad Ilyas Sahib rahimahullah absorbed the
Sufism of the Chishti masters into his Tabligh work
without using their terminologies bearing in mind the
level of the masses. The testimony of two Indian
historians is presented to emphasize this point.

Professor Khaliq Ahmad Nizami writes in his well-
known book, Tartkh Masha’ikh Chisht:

1 At-Takashshuf, p. 433.
2 Fatawa Mahmidiyyah, vol. 4, p. 225.
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In the present times, Hadrat Maulana Ilyas
Dehlawi rahimahullah fully understood the
principles of rectification of the Chishti
masters and practised on them. He issued
the following guideline during his final
illness: “Remember! The evils of Muslims
cannot be stopped by speaking about their
evils. Rather, whatever little good is in
them must be proliferated. In this way, the
evil will be removed automatically.”?

A valuable portion of Hadrat Maulana Abul Hasan ‘Al
Nadwi’s life was spent in the company of Hadrat
Maulana Muhammad Ilyas Sahib rahimahullah and he
used to visit him frequently. He observed the Tablighi
movement very closely. Not only that, he was
experiencing a mental conflict on account of the
movement of Abul Ala Maududi. The blessed company
of Hadrat Maulana Muhammad Ilyas Sahib
rahimahullah and his Tablighi movement which was
based on sincerity proved to be the effective causes for
his separation and departure from the movement of
Abul A‘la Maududi. Hadrat Maulana Abul Hasan ‘Ali
Nadwi rahimahullah writes:

The firmer my perceptions became and the
wider my studies and experiences became,
the more my mental conflict increased. Its
peak was at the time when I began
frequenting the company of Maulana
Muhammad Ilyas Sahib rahimahullah, the
founder of the Tablighi movement. When 1
was deeply affected by his life, spiritual

1 Hadrat Maulana Muhammad Illyas Aur Oen Ki Dini Da‘wat,
p- 155 as quoted from Tarikh Masha’ikh Chisht, vol. 1, p.
335.
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conditions, and his call to iman and self-
reckoning, this mental gulf deepened and
widened. And I began to perceive what the
temperament and traits ought to be of the
one who is bearing the call of prophet-
hood. And how different it was from that
movement which was based solely on
studies, intelligence, a certain philosophy,
and in response to a certain
system!?...Once when I wrote to Maulana
Maududi about my mental conflict from
Lucknow, and he also learnt about my
deep influence by Maulana Muhammad
Ilyas Sahib rahimahullah and my ever
increasing engrossment with the Tablighi
work, then not only did he [Maulana
Maududi] permit me to remain devoted to
it [Tablight work] but advised me to do it.!?

Now observe his following words after the above
prelude:

Eventually, the blessings of the Chishti spiritual
family became universal through the Tablighi
movement of Maulana Muhammad Ilyas rahimahullah.
Professor Khaligq Ahmad Nizami correctly writes in
Tarikh Masha’ikh Chisht:

In the last century, no elder absorbed the
principles of rectification of the Chishti
spiritual family as was done by Maulana
Muhammad Ilyas rahimahullah.2

Note: In the conclusion, we tried to present the
outward harmony which exists between the Tablighi

1 Purane Chiragh, vol. 2, p. 314.
2 Tarikh Da‘wat Wa ‘Azimat, vol. 3, p. 49.
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work and Khanqgah activities through a few examples.
This most definitely does not mean that if the objective
of the Khangah is acquired through the Tablighi
movement, then there is no need to present one’s self
to the masha’ikh of the Khanqgah for one’s
rectification. If anyone comes to this conclusion, then
it will not be based on his misunderstanding but his
wayward and deviated thinking.

In the prelude to this query we explained in detail that
a person’s spiritual rectification can never be achieved
through any movement. That is all. Allah ta‘ala knows
best.

‘Abd al-Qayyum Rajkauti, may Allah pardon him.
Assistant Mufti, Jami‘ah Islamiyyah Ta'lim ad-Din,
Dhabel, Gujarat, India.

20 Rajab al-Murajjab 1435 A.H.

I concur with the answer.
Ahmad Khanpuri, may Allah pardon him.

I concur with the answer.
‘Abbas Dawuad Bismillah.
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TRANSLATOR’S NOTE

English translation completed on 29 Rabi® al-Awwal
1437 A.H./10 January 2016. We pray to Allah ta‘ala
to accept this humble effort and to make it a source of
our salvation in this world and in the Hereafter.
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As with all human endeavours, there are bound to be
errors, mistakes and slip-ups in the translation. I
humbly request the reader to inform me of them so
that these could be corrected in future editions.
Constructive criticism and suggestions will be highly
appreciated. I can be contacted via e-mail:
maulanamahomedvy@gmail.com

Was salam
Mahomed Mahomedy
Durban, South Africa.
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